The Eternal Feminine: A Notebook 


The Eternal Feminine is a notebook on the meaning of the original and eternal 
feminine nature of the One God, Our Divine Mother. It is an exploration of how the 
understanding of God as the Eternal Feminine informs our understanding of human 
nature, history and salvation. Within human life, it is a defense of the spiritual 
primacy of the feminine over the masculine, that the feminine nature in humanity is 
closest to the image of God in which She created us. The notebook is organized into 
short articles, exploring various philosophical, cultural, religious and metaphysical 
topics as they relate to the idea of the Eternal Feminine, or to clarify ideas about 
humanity, the cosmos and our relation to God. It is not intended to make definitive 
claims about God, or cosmic and human reality, since we have no authority, rather 
it is an exploration of visions, ideas and traditions. 


The notebook is an exploration of the Sophia Perennis, from the perspective of the 
Eternal Feminine. The Sophia Perennis or Perennial Philosophy is the primordial and 
universal religious and metaphysical tradition underlying all authentic religion and 
culture, as revealed to humanity through the Grace of Our Divine Mother. 


All of the transient, 
Is parable, only: 


The insufficient, 

Here, grows to reality: 
The indescribable, 
Here, is done: 

Woman, eternal, 
Beckons us on. 

( Goethe's Faust Part Il) 


Our Divine Mother, Mahalakshmi 


Dea is the One God, our Divine Mother. The word Dea, from Latin, is used here for 
the image of God as the Eternal Feminine, rather than Goddess, since the later word 
is usually used as a title for the feminine consort of a masculine god. Dea is One 
and there are no other gods beside Her. 


On the right is one traditional image of Dea as Mahalakshmi. Mahalaksmi is the Para 
Shakti, or supreme creative power, of Absolute Deity. She is Divine Love. She is 
dressed in silk, gold and jewels, representing Her Absolute Beauty and the manifold 
beauty She bestows on Her creation. The gold coins signify the bounty She showers 
on the many worlds. The elephants signify Her royal authority over all Her creation. 
She is seated on the sacred lotus or padma, a flower particularly associated with 
Mahalakshmi. The lotus signifies purity, spiritual ascent, and creation among other 
qualities. 


We use the term 'Dea' preferentially on this site rather than 'God' for reasons 
outlined in the article, Dea - the Essential Image of Divinity. The other articles below 
are concerned with Dea's relationship with Her creation. 
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Dea - The Essential Image of 
Divinity 


Dea is Our Divine Mother, the creator and the sustainer of all beings. 


Dea 


The word dea is the term for a feminine divinity in Latin and in some other Indo- 
European languages such as Gaelic. It is cognate with the Sanskrit word for 
feminine deity, devi. We use the term Dea, capitalized to recognize Her as the 
feminine form of the One Deity, rather than the more common term 'goddess' for 
several reasons. 


Dea as Tara, whose eyes are the Sun 
and Moon 


The word Dea comes from the proto Indo-European root dyeu "to shine". This root 
appears as a term for deity in most Indo-European languages. It also appears in the 
name for the supreme deity in Her feminine form, or feminine aspects of deity, in 
such names as Devi, Demeter, Diana and Dione. The image of luminosity for the 
divine is universal, and we recall that image with the word Dea. 


The term 'goddess' suggests a feminine deity who is the consort of a masculine god. 
This is immediately problematic since it introduces both patriarchy and polytheism. 
As monotheists, it is central to our understanding of Dea, that She is one and there 
are none beside Her. This is not to say that the consort imagery is not traditional 
and valid, but rather that, propertly understood, consort imagery emphasizes the 
relationship between the divine and created worlds and the condition of duality 
becoming unity, rather than the eternal unity of Dea. Additionally, consort imagery 
can be particularly problematic given the profane emphasis on sexuality in modern 
culture, and the common misinterpretation of tradition. 


The Indo-European root of the word "god" is gheu "to invoke". The Old English word 
god was chosen by early translators as the best available term, but it is a term that 
originally described the Divine in terms of polytheistic cult devotions and 
propitiatory rites. The term "god" is also strongly associated with the image of the 
supreme being as masculine. In Germanic languages, the word god or Gott was 
originally neuter gender, but was changed to the masculine gender to conform with 
the Biblical presentation of God as male. The masculine image of God, may be a 
necessary for many people, but it also emphasizes the supremacy of masculine 
values, which have been drastically over-emphasized in human culture of the past 
several thousand years. 


The Essential Image 


Worshipers need images through which to relate to the divine, and the mother is 
one such image. In advanced Spiritual practice, it may be possible to relate to the 
divine as the Absolute without recourse to imagery, but for most people it is 
necessary and appropriate to worship the divine through familiar images. Even 
those sages who have attained enlightenment will generally use traditional personal 
imagery of God in their continuing devotions. The development of these images is a 
significant function of religion. The images may be presented in language, in music 
or in visual form. The Deity may be described in human terms such as shepherd, 
monarch, architect, savior or warrior. The images used may be of elemental powers 
such as light, fire, sun and cloud. Images may be drawn from the realms of flora and 
fauna such as the rose, the lotus, the lamb and the dove. Sacred imagery also 
appears in architecture, and indeed cathedrals are often considered to be books in 
stone. 


The imagery used in religious texts and iconography is not arbitrary, nor is it simply 
a human invention. The idea that religious texts and great artists are divinely 
inspired is central to traditional religion. The images used in human religion to help 
us relate to the divine, are themselves a gift from the divine. Just as the authors of 
the great texts and works of art were inspired, so also devotees using sacred 
imagery may be inspired by the divine spirit in their worship. Sacred imagery may 
also be misused. Worshipers may insist that only the images they use for the divine 
are inspired and that other images are false. Imagery may be misappropriated and 
put to profane uses. Imagery may be invented and falsely presented as inspired. 
Worship through false or dead images, or failure to distinguish the image from 
Reality, is idolatry. Truly sacred imagery is living, while false imagery will disappear 
from use unless maintained by coercion. We may equally note that living sacred 
imagery may be suppressed by coercion, but that such imagery will continue to 
reappear. 


Sacred imagery is not necessarily universal, that is, suitable for use by all 
worshippers in all times and cultures. Some imagery is difficult to understand, or is 
open to serious misunderstanding by those who are notinitiated into the full 
meaning. Some images of the divine are, however, universal in their simplicity and 
purity. Two such universal images are the images of light and of the mother for 
divinity. These images express the nature of deity in terms that all people, 
everywhere, can understand. They may also be called essential images in that they 
rarely if ever disappear from sacred imagery in traditional religion. In worshipping 
the One Deity as Dea, We are worshipping Her through two of Her universal and 
essential images or forms. She is our Mother, and She is the source of all light. 


The Preferred Image 


The devotional image of God as Dea, Our Divine Mother, who is the eternal Light of 
Being, is preferred on this site for reasons listed below. 

@ Intellectually, we may correctly understand that Dea is above all duality, that 
She is beyond all form. We are also, however, limited beings who think 
through images. Unless we have passed beyond discursive thought, we think 
in terms of concepts, and even abstract concepts are still images. We also 
understand that God is also present in the world of forms, and that pure 
forms, including the form of the mother, of the feminine, and of light are all 
divine. When we worship God through images we are worshipping Her 
through the forms through which She is manifest in creation. We are 
returning to Her in love, those forms of Truth, Goodness and Beauty with 
which She has endowed Her creation. 

@ The feminine and maternal image of God has been long absent in Abrahamic 
faith, and less represented than or subordinate to masculine images in 
dharmic religion. This absence of the image of the Divine Feminine has gone 
hand-in-hand with a patriarchal social order that has emphasized the 
principle of power in social relations. To turn to God through Her maternal 
image is also to turn away from patriarchy, understood as the exaltation of 
human rather than Divine power. 

@ Significant archaeological evidence has emerged that God was seen primarily 
through feminine imagery for most of human prehistory. When this evidence 
is placed beside the traditional understanding of the descent of humanity 
from the golden age to the age of Iron, from the Satya Yuga (the age of truth) 
to the Kali Yuga (the age of the masculine demon of confusion), we conclude 
that the feminine image of God is associated with the age of truth, and the 
masculine image with the age of discord. The masculine image is not false, 
and still points to the eternal Truth, but the feminine image may be 
considered the primodial and higher image. We note that even in patriarchal 
religions, the feminine image is often used to represent spiritual principles, 


albeit nearly always in a form that subordinates the feminine to the 
masculine. 

@ Duality is a characteristic of manifestation, and in the context of humanity, 
the physical distinction between male and female is one way in which duality 
appears. The distinction between male and female is properly seen as 
characteristic of manifestation only under a high degree of manifestation in 
duality. Thus in Genesis 1:27, the creation of humanity in male and female 
form and in the image of God occurs on the sixth and last day of active 
creation. From this we also understand that God is neither male nor female, 
but the non-dual perfection of both, and that likewise, the perfection of 
humanity is neither male nor female, but a unity above both forms. In 
worshiping God in Her feminine form, we are worshiping Her not specifically 
in a female form, but in Her unity and through those of Her perfections that 
are represented in Her human image including grace, beauty, strength, 
wisdom, mercy and compassion. 

@ In order to ascend to the true vision of God, we must love Her with all our 
heart. The feminine image of God is precisely the image of God in Her most 
attractive, loving form, and as such it is a proper image for those seeking 
above all to love God. 

@ The feminine image of God also points to the path on which we return to God. 
In a meaningful and archetypical sense the masculine path is the path of 
independence, self-assertion, and separation, of autonomy, striving and the 
will, while the feminine path is the path of community and union, of joining 
together, of self-transcendence, non-violence, non-striving and of love. In 
Taoism, for example, the principles of Yin and Yang are both necessary for 
the manifestation of the ten thousand things. However, the path of the Tao, 
who is the Mother of the ten thousand things, is primarily the path of Yin, the 
feminine path of non-striving, exemplified by flowing water. The feminine 
image is also present in Christianity and in Judaism when the Church or the 
chosen people is understood as the bride of God. The use of feminine 
imagery for the soul as the beloved of God is teaching a spiritual truth about 
how we should relate to God. In patriarchal religion, viewing the soul as 
feminine implied that God is seen as masculine, the image of the bride and 
bridegroom. In matristic religion, the soul is seen as a child, as a daughter, 
and God as Mother. Both images teach us loving submission to God, but 
patriarchal image has often been seen to presuppose the inferior position of 
the feminine to the masculine, even as it affirms that the higher spiritual path 
is in a sense feminine. 


We do not claim that the feminine image of God is always to be preferred. Dea, in 
Her grace, has revealed Herself to us in many forms. She has always, however, 
been worshiped in some traditions and in some places as Our Divine Mother, and we 
celebrate that worship here. 


A Gospel of Our Mother God 
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The Gospel of Our 
Mother God 


The Gospel of Our Mother God is an authoritative collection of scriptures for Déanic 
worship and particularly for the Filianic devotion to Dea. 


In its simplest form, Déanic devotion is devotion to God, Our Divine Mother. For the 
Déanist, God, the creatrix of the many worlds, is the Absolute Feminine among Her 
other qualities. Déanists believe not that God is a woman, but that She is the 
Eternal Feminine, while appearing contingently in masculine form and images 
according to the needs of a particular time. 


The Filianic faith centers on the worship of the Divine Daughter. In the Filianic 
Trinity of Mother, Daughter and Absolute Deity, or Dea Beyond Form, the Daughter 


is the universal saving grace of Dea, entering into and becoming part of creation for 
the salvation of all creation. Using the Déanic term maid, meaning she who has the 
power of choice, the Divine Daughter is Dea become maid, so that maid can return 

to Dea. 


Déanic faith is universal in that it expresses eternal Truth about Our Divine Mother 
and Her creation in the form of fundamental Mythos rather than through a particular 
historical narrative. 


Many of the texts in The Gospel of Our Mother God are of uncertain origin, but 
appear to be about thirty years old. They are substantially similar to the texts of the 
feminine spirituality group, Lux Madriana. They do express a Mythos that is very 
ancient, appearing in, for example, the Pelasgian creation myth and in the earliest 
and feminine form of the Mythos of the descent to the underworld Other texts 
provide a clear exposition of major themes in the Sophia Perennis. 


There are several other published versions of these texts, as discussed at Versions 
of the Filianic Scriptures. 


From the Back Cover 


For far longer than the two millennia of Christianity; for far longer than the whole 
period of patriarchy combined, humanity followed a single Faith throughout the 
whole world. That Faith was the worship of Our Mother God, the sole Creatrix and 
Nourisher of the Universe, Three in One and One in Three, the Mistress of all the 
Angels, the Queen of Heaven, the Light, the Life, the Love of the world and the 
proper Focus of all human devotion. This Gospel consists of the essential Myths and 
Sutras of the world's first Faith. It is filled with the inexhaustible depth and 
sweetness of our religion, and is a companion and a guide for the daily life and 
worship of all devotees of Our Mother God. 


Contents 


The Fundamental Mythos 


@ The Creation 
@ The Mythos of God the Daughter (a part is available here) 


Sanskrit Texts 


@ The Great Hymn to Mahalakshmi 
@ The Angelic Hymn to Dea 


@ Isa Upanishad 


The Filianic Sutras 


The Heart of Water 

The Mantle 

The Clew of the Horse 

The Sermon of the Apple-Seed 
Thoughts of the Mind 

The Pillar of Light 


The Temple of the Heart 
The Secret of the World 


The Clew of Love 

Cry Marya 

The Way of Simplicity 
On Our Mother's Love 


Canonical Hymns and Prayers 


Editor's Review 


The Gospel of Our Mother God is not a goddess book, presenting the feminine face 
of divinity as consort of the masculine. Rather, it is an invitation to devotion to the 
One God as Our Divine Mother. Worship of the One God as Divine Mother has been 
an essential part of worship for most of human history, but it has been largely lost 
in the West, or carefully guided through devotion to the Blessed Virgin Mary. In our 
time we have become increasingly aware that, not only is our society not in a right 
relationship with God, but that patriarchy is a root cause of our inability to live in 
peace and harmony with each other, with creation, and in united devotion to God. 
The problem of patriarchy is not just a political or cultural problem, it is a spiritual 
problem and it calls for a spiritual response. Worship of the One God as Our Divine 
Mother is the essential spiritual response. She is Yahweh and She is Allah. She was 
and is, before all other images, Our Mother. This Gospel does not contradict other 
forms of worship. God presents Herself to us through many texts and images. We 
have nonetheless long lacked a text, suitable for devotion, to guide us in worshiping 
God as Our Mother. This need has now been met. 


External Links 
Purchase The Gospel of Our Mother God at_http://www.mother-god.com/gospel.html 


Aristasian Filianic Catechism 
The Filianic Scriptures (New Celestial Union version, 2nd edition) 


Post on a now inactive Aristasian discussion board, claiming that the Filianic 
scriptures were received by a woman in a receptive trance. 


Annapurna 


Annapurna 


The Story of Annapurna 


In their abode on Mount Kailash, Shiva, the transcendental form of God, was playing 
dice with Parvati, the immanent Shakti. Parvati won each game and Shiva had to 
surrender his regalia to her. To win his regalia back, Shiva entered his spirit into the 
dice so as to win each game. Parvati was incensed at this trick. Shiva assured her, 
that since all was illusion, there was no trick really involved. Parvati replied that, on 
the contrary, the world was quite real, and that all depended on her to sustain 
them. She disappeared, bringing time to a standstill and turning the world barren. 
Hunger wracked the world, affecting even Shiva practicing his yoga. Seeing this 
suffering, Parvati was overwhelmed with compassion and reappeared in Kashi 
(Varanasi), establishing a kitchen and feeding everyone who arrived. Hearing of 
this, Shiva journeyed to the kitchen and presented his empty begging bowl saying, 
"| realise now that the material world cannot be dismissed as an illusion." Smiling, 
Parvati fed him with her own hands, and has ever since been additionally 


worshipped as Annapurna (Anna meaning food or grain, and Purna meaning 
fullness). 


Another version of the descent of the Queen of Kashi is found in the Arunachala 
Mahatmyam, the Glory of Arunachala. 


"Now Lord Siva rejoiced in the company of Goddess Uma (Parvati) on the snow-clad 
peaks of the Himalayan mountains. A cool and refreshing breeze from the rivers 
below wafted gently, carrying with it the sweet scent of flowers from the plains. In a 
joyous mood the Goddess, who thought that Her Lord’s attention was entirely 
centred on Her, slipped behind Him and playfully covered the three eyes of Sambhu 
with Her lotus-like hands, and asked, Tell me, who is it?’ 


As soon as the three eyes representing the Moon, the Sun and the Fire of 
Knowledge were covered, a dismal darkness spread over the universe. It lasted for 
millions of years because half a moment for Siva is aeons for us. The darkness 
produced by the playfulness of the Goddess proved to be the cause of the untimely 
dissolution of the worlds, for in the dense darkness no activities were possible and 
consequently, living beings perished without giving birth to new generations. The 
devas became inert and the Vedas could not be chanted. By this unforeseen 
darkness cause and effects were nullified. Seeing this state of affairs, the ever 
glorious siddhas by their yogic powers discovered the cause, but could not 
comprehend the divine play of the Lord." 


In Her mercy, Parvati descends to Earth at Kashi, bringing Shiva residing eternally in 
her heart. She practices yoga and "the dharma of alleviating the misery of all 
creatures thus showering Her compassion on Her children." Sri Parvati also creates 
a Shiva Linga to worship the Auspicious One. When the world is flooded, she 
carefully protects the Linda from being submerged under the wates. 


Another variant of this story has Parvati cover Lord Shiva's eyes so that he wouldn't 
see the beauty of the apsara or celestial nymph Tilottama, thus plunging the worlds 
into darkness. In response, Shiva develops his third eye to illuminate creation. 


Meaning of the Story 


As sacred mythology, the story of Annapurna does not admit a single interpretation. 
The following notes are the editor's reading only. 


Anna, meaning food or grain refers to the material sustenance provided by Dea to 
pilgrim souls in the world. Without Annapurna's provision of food (Biksha, the food 
offered to the mendicant), no spiritual life is possible. The ear of grain also refers to 
spiritual maturity. The seed planted in the darkness of the ground grows up towards 


the Sun until it ripens in maturity. The ear of grain is also symbolic in Christianity 
and in the Filianic Scriptures of the sacrifice of the annointed one, who makes 
salvation possible. Purna corresponds to the Latin p/ena meaning spiritual fullness, 
and Anna represents Spiritual grace, so Annapurna is, like the Blessed Virgin gratia 
plena, full of Grace. 


The game of dice and the covering of Shiva's eyes are both representations of the 
divine play or Lila from which manifestation arises. The loss of divine light in the 
world represents both the age of spiritual darkness, the Kali Yuga, and the 
dissolution that follows that age. Annapurna promises to sustain the world through 
that time. 


The dispute between Parvati and Shiva about the nature of the world, is it illusion or 
real, is the dispute between dualistic (dvaita) and monistic (advaita) metaphysical 
understanding. Annapurna teaches us to avoid a facile monism which rejects the 
created world as mere illusion. The Shakta tradition in which the worship of Devi or 
Dea is primary, steers a middle course between a dualistic and monistic 
metaphysics. The manifest world is Shakti the Devi Herself, and hence quite real. 
Devi is also Maya, the power of illusion that makes the infinity of separate 
perspectives which constitute the world possible. All perceptions are partial views of 
the one divine reality, and all perceptions belong to the infinite Divine 
consciousness. 


The Shiva Lingam represents the infinite pillar of light that is the center of all the 
manifest worlds. Devi preserves the center of all manifestation during the periods of 
flood, which occur between creation cycles, and during the world ages of spiritual 
ignorance. She also preserves the divine light in the heart of each living being. 


Worship of Annapurna 


The city of Varanasi (Benares) or Kashi is sacred to Annapurna, and she is 
worshiped there as Kashipuraadeeshwari, Queen of Kashi. Her current temple is 
behind the golden Vishwanath Temple, dedicated to Shiva as Lord of the Universe. 
The temple complex also includes a mosque, and all worshipers share the holy well 
at the center. Annapurna at Kashi is also known as Vishalakshi, the Broad-Eyed one, 
indicating her watchfulness over all creation. Her symbols are a ladle in her right 
hand and a bowl of food in her left. Annapurna pu/a is also celebrated, primarily by 
women, during the waxing moon phase of the first month of the year (Shukla 
Paksha in the month of Chaitra (April 11th in 2011). 


A traditional prayer to Annapurna: 


Annapoorne sada poorne sankara prana vallabhe Gnana vairakya sowbagya 
sidhyartham biksham dehicha parvathi 


“Oh Annapurna, who is always full, complete, and perfect. Beloved breath (prana) of 
Lord Shiva (Shankara) , for the attainment of perfection in wisdom and renunciation, 
give me alms (biksha), Parvati. " 


The Annapurna Massif in Nepal 


The Varanasi Vishalakshi temple is listed in the Ashta Dasa Shakthi Peetha Stotram 
of Sri Adi Shankara. Sri Shankara also composed the Annapurna Ashtakam in her 
praise. Annapurna is worshiped on the fourth night of the Naviratri festival of Sri 
Durga. 


game-of-dice-and-annapoorna.html 

http://ayurveda-florida.com/ 

Varanasi-temples.com 

wikimedia.org/Annapoorna_devi 

hindutradition.blogspot.com 
http://goarticles.com/article/Annapurna-Goddess-of-Nourishment 
Arunachala Mahatmyam, Translated by M. C. Subramanian 
http://www.sriramanamaharshi.org/downloads/glory_of_arunachala.zip 


Evil and Suffering 


Evil and Suffering 
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The nature of evil and suffering are of central concern in religious thought. The 
concept of evil itself is far from unambiguous, but all religions recognize that the 
human condition is a condition in which we experience suffering, and all religions 
offer an explanation of why we experience suffering and what we mustdo to enter a 
relationship with the Absolute, with Dea, in which we no longer need to experience 
suffering. 


There is an additional ambiguity that appears in discussion of the problem of evil, 
namely the nature of the question being asked. This is not always clear in any 
particular context and failing to consider why the problem is posed can lead to 
considerable confusion. 

@ For an atheist or agnostic posing the problem to a believer, the problem is 
“how can you rationally believe in an all-powerful, all-loving God, when there 
is so much evil and suffering in the world." The response of the believer in 
this case is to show that belief in God is logically and rationally consistent 
with the existence of evil in the world. The task here is not to defend the 
justice of God, rather it is to defend the rationality of faith. 

@ A believer, experiencing a crisis of faith, may pose the question to a minister 
or teacher. The believer in this case is looking for a form of reassurance that 
God is not capricious or that suffering has meaning. Here we are indeed 
looking to understand and defend Divine justice. 

@ A believer may pose the question to a teacher, not from a standpoint of 
doubt, but rather seeking to understand more deeply the theology of her 
faith. 


@ The problem may be posed to compare how different faiths and traditions 
have treated this question. It is primarily in this last sense that we are 
considering the problem here. 


The Problem of Suffering 


The first of the Four Noble Truths of Buddhism is the Noble Truth of Suffering 
(Dukkha): 


"Birth is suffering; aging is suffering; sickness is suffering; death is suffering; sorrow 
and lamentation, pain, grief, and despair are suffering; association with the 
unpleasant is suffering; dissociation from the pleasant is suffering; not to get what 
one wants is suffering - in brief, the five aggregates of attachment are 

suffering. “(Samyutta Nikaya 56,11) 


The term Dukkha means ‘craving’ or ‘attachment’, so the first Noble Truth of 
Buddhism is presenting the principle that suffering or evil is caused by Dukkha, or 
attachment. 


We can distinguish several major approaches to the question of evil, understood in 
the minimal sense of suffering, in religious thought: the concept of Samsara, moral 
dualism and Theism. 


Samsara 


The human condition in this view is one of limited consciousness. We are subject to 
the illusion that what is manifest is the primary reality, and this creates attachment. 
Through attachment we enter into samsara, the cyclic experience of birth and 
death, and we become bound by the law of karma. The actions we take through our 
attachment to illusion result in suffering and the experience of suffering. To escape 
the cycle of samsara, we must learn to separate reality from illusion. The problem of 
suffering is thus a problem of ignorance. We are ignorant of our true nature and 
from this condition suffering arises. 


Moral Evil 


In Buddhist thought, the common distinction between good and evil is considered 
confused. Conditions to which we are attached may be called good or bad, pleasant 
or unpleasant, but the underlying condition of attachment is the root of suffering. 
Buddhism distinguishes actions as skillful (Kusa/a) or non-skillful (akusala), rather 
than as good or evil as commonly understood. Actions that are skillful help us 
transcend samsara, while unskillful actions bind us further into samsara. The terms 
kusala and akusala can be better translated using the terms ethical and unethical 
rather than good and evil, since we need to distinguish the idea of right action from 
the distinction between pleasant and unpleasant. 


Metaphysical moral dualism 


In dualist thought, good and evil are both metaphysically real principles, and the 
interaction between good and evil is one of the primary causes of change in the 
manifest world. Examples of dualist systems include Zoroastrianism, Gnosticism 
and Manichaeism. In dualist thought, evil is understood as suffering, but the idea 
that this is just how things are is not accepted. Dualist thought may hold that evil is 
a principle equal to the good, or even that, in the context of the world we live in, 
evil is a greater principle than good. The common characteristic of what we are 
considering moral dualist systems is that evil and good are coeternal realities, or at 
least the evil is as old as the created world. In dualist thought, escape from the 
power of evil is possible through right practice or right knowledge. 


It is interesting that fully dualist religions have not survived into modern times. 
Zoroastrianism or Mazdaism is sometimes seen as dualist, but the triumph of Ahura 


Mazda at the end of history over Ahriman is absolute, and there is universal 
salvation, even of the wicked, following purification. Historical dualist religions 
include some forms of gnosticism, Manichaeism and the Cathars. A significant 
reason for this is that dualist religions were suppressed, often violently, by 
Christianity and Islam. The Albigensian Crusade against the Cathars is one 
particularly bloody example of the suppression of metaphysical moral dualism. In 
addition to active suppression, however, dualists who have regarded the world as 
evil sometimes avoided procreation, creating a problem for the future of the creed. 
The idea, however, that evil is a powerful metaphysical reality is shared by most 
forms of traditional theism. There has been a resurgence in interest in gnosticism in 
recent years due to the publication of translations from the Nag Hammadi library. 
Few of those professing gnostic beliefs today seem willling wholly to embrace 
gnostic dualism, though there are exceptions. 


Theism 


In theism, the ultimate ground of being, Dea, is identified as Absolute Good. 
Specifically in panentheism, the form of theism considered here, Dea is an eternal 
reality that exists outside creation, but She is also the creator and is present in all 
creation. The continual presence of Dea in creation distinguishes theism from 
deism, the idea that the created world develops under its own laws without 
significant Divine participation. Evil, understood as suffering, is a contingent reality 
that arises within creation. It is in this context that the familiar problem of evil 
arises: how is it possible for the Dea, who is Absolute Good, to create a cosmos in 
which evil exists? 


The problem of evil is a critical problem for theism. Theodicy is the branch of 
theology devoted to defending our understanding of Dea's justice from the 
accusation that She is imperfect or that She simply does not exist. The full 
statement of the problem of evil assumes three traditional attributes of Dea, that 
She is omniscient, omnipotent and omnibenevolent. 


Types of Argument used in Theodicy 


Free Will 


Theodicy based on the idea of free will is the most familiar to most theists. The idea 
is that free will is a higher-order good than avoiding existence of evil. The idea that 
free will is a higher order good is that any possible world in which there are beings 
with free will is a better world than any world without such beings, irrespective of 
the level of evil in such worlds. The condition of creation in which beings possessing 
free will is possible is also the condition in which moral and natural evil is possible. 


One objection to the free will theodicy, is that it fails adequately to account for 
natural evil, that is suffering that results from natural causes such as disease. It also 
fails to explain why the suffering that results from moral evil, suffering resulting 
from deliberate human action, is visited on the innocent. Does the existence of free 
will require that the world be so full of suffering? 


Metaphysical Evil and Divine Justice 


Metaphysical evil is an important principle in traditional theodicy. This idea 
incorporates to some degree the understanding of evil from moral dualist thought, 
but denies that evil is coeternal with Dea. The origin of metaphysical evil is seen in 
a primordial rejection of Dea's will by created beings at the dawn of creation. The 
consequence of this original rebellion affects other created beings who become 
partly or wholly entangled in the evil that results from that rebellion. The fall of 
humanity is a consequence of a partial moral alignment with the original fall. 


But why should Dea permit such a rebellion to infect creation, and in particular for 
the original rebellion to draw other created beings away from Dea? The idea of 
divine justice is one attempt to answer this problem. Metaphysical and moral evil 
will be punished and moral good rewarded. This idea presents us with a Dea who is 
judge, jury and executioner, but not with a Dea of love. An understanding of divine 
justice that is consistent with the understanding that Dea is absolute love, requires 
that punishment not be Her will, but the consequence, despite what She wishes for 
us, of falling into the power of metaphysical evil. 


Spiritual Growth 


Some traditional and modern theodicies suggest that the existence of evil is a 
condition for spiritual growth. The encounter with evil in the world by a person 
possessing free will is a necessary condition for the development of the conscience 
and the will. This view is a variant of free will theodicy and is subject to the same 
problems: the scale of evil in the world and the suffering of innocents. Nonetheless, 
it is an important truth that in adversity, we have a particular opportunity for 
spiritual growth towards sanctity. 


Evil as Illusion and Privatio Boni 


The idea of evil as privatio boni, the absence of the good, was developed by St. 
Augustine. The idea is that creation, by its nature, is a separation from Dea, and 
since Dea is the absolute Good, that creation, as separation, allows for the relative 
absence of the Good. Evil itself is not a metaphysically real principle, unlike the 
Good, but it has apparent reality in the contingent worlds of creation. 


The idea of privatio boni is problematic given the principle of theism that Dea is 
both outside creation but also immanent throughout creation. How could Dea be 
absent when She is present everywhere? We are required to posit the idea of a veil 
of ignorance, of some condition in creation that leaves us separate from Dea, even 
though She is closer to us than our own self. 


Process Theology and Co-Creation 


Process theology emphasizes that creation is an ongoing process of unfolding. Much 
of the discussion of the problem of evil tends to see the act of creation as a single 
act, that Dea, in Her omnipotence, chooses from a menu of possible worlds and 
picks one, the best of all possible worlds, and that's the world we live in. Process 
theology emphasizes that creation is both an evolution of the created cosmos 
towards greater perfection, as well as a process of the involution of Dea into the 
created world. Evil arises because creation has not yet reached its full perfection. 
This understanding of creation also sees created beings as, in an important sense, 
co-creators with Dea. She acts in creation through Her creatures. We are laborers in 
the vineyard of Her creation. 


This understanding of the process of creation alters our understanding of Dea's 
omnipotence, omniscience and omnibenevolence. From the persective of the 
created world, of the world evolving in time and space and degree of perfection, 
Dea is not omnipotent and omniscient. It is only from the standpoint of eternity that 
we can understand Dea as absolute perfection in this sense. 


Evil as the Metaphysically Necessary Principle of Separation 


Dea is infinite, absolute, eternal, transcendent and is the source of all perfections. 
The expression of the absolute in contingent, immanent and temporal form is one of 
Dea's perfections. The infinite which is perfect also necessarily wills creation which 
is relative and imperfect. In order that creation can be relative and finite, there 
must be a principle in creation that is, at least from internal perspective of creation, 
separate from or other than Dea. This principle of separation, in its purest form, is 
the principle of metaphysical evil. Metaphysical evil thus follows from the necessary 
will of Dea to express herself in creation, but metaphysical evil, being the pure 
principle of separation from the source of Being, is that aspect of creation that is 
most purely unreal. This principle of separation is nonetheless necessary for 
creation to be separate and relative with respect to the eternal Dea. Evil can only 
exist while creation is separate from Dea, and as all creation returns in time to Dea, 
so also does Evil cease to exist. This is the meaning of apocatastasis, the return of 
the cosmos to Dea and the redemption of all creation. It is also the reason why we 
must die to our false self, the Ego, because it is our individual illusion of separation 
from Dea, and as such a participation in metaphysical evil. 


The corollary to the principle of separation, is the purpose of creation itself, for it is 
in creation that Dea seeks to behold Herself. All joy and all suffering leads to this 
ultimate end. 


Summary 


The problem of evil is not a decisive argument in favor of atheism, neither, however 
do we have any response that is satisfactory from the standpoint of scepticism. 
Each of us has to face our encounter with evil, either as it affects us directly, or in 
our compassion for others. We can contemplate evil as an intellectual problem, but 
the answer must proceed from the heart. All of the approaches to the problem of 
evil discussed above are mutually consistent, and are relevant to our understanding 
of the relationship between creation and Dea. We are nonetheless in a position of 
ignorance with respect to divine providence, and trust in providence requires faith. 


External Links 
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Exoteric and Esoteric 


Exoteric and Esoteric 


A veiled Tunisian woman. Photograph by 
Matthias Stolt 


In patriarchal religion, the outward or exoteric image of the Divine is presented in 
masculine form. This is particularly true of the Abrahamic religions. The feminine 
image of the Divine does not disappear, however, but She is veiled. 


In the Book of Genesis, it is through the Spirit of God, the Ruach, that God creates 
the Cosmos. The Ruach is feminine in Hebrew. The Shekinah, the Presence of God in 
the Ark of the Covenant, in the Temple and in the Torah is also feminine. In 
Proverbs chapters 8 and 9, the feminine Chokmah or Wisdom is the craftswoman at 
the side of God during creation. As such, She can be identified with the Ruach. Philo 
of Alexandra identified Chockmah with the Greek philosophical concept Logos, and 
as such Christ, the Logos, is often identified with Wisdom, but Wisdom is also seen 
as the Bride of the Logos. 


In Islam, the veiled Ka‘bah, meaning "cube" is etymologically linked to ku'b 
meaning breast. The Ka‘bah contains the a/-Hajar-ul-Aswad, the most sacred Black 
Stone, a feminine symbol. In medieval poetry, the Ka‘bah is often described as a 
veiled bride. Many of the attributes of Allah in the Qu'ran are feminine. For example, 
Allah is a/-Rahmän, the merciful, a word derived from rahim, the womb. Allah is a/- 
Hakim, the wise, which is feminine in Arabic as in Hebrew. The word for the Divine 
Essence, a/-Dhat, is also feminine. The Sufi Shaykh Najm al-Din Kubra called a/-Dhat 
the "Mother of the Divine attributes". The Sufis use the term Wajh or "face" as a 
name for the the Divine Essence. The veil worn by women is thus symbolic in 
esoteric Islam of the veil that covers the face of God, the Divine Essence. 


In Christianity, the Holy Spirit, the pneuma hagion, corresponding to the Ruach, is 
grammatically neutral, but is represented by the dove, an ancient symbol of 
feminine divinity. The Gnostic Gospel Of Philip explicitly asserts the feminine nature 
of the Holy Spirit in claiming that Mary did not conceive by the Holy Spirit, for "when 


did a woman ever conceive by a woman? Mary is the virgin whom no power 
defiled". In John 16, Jesus promises us that the paraclete, the comforter and 
advocate, will be with us while he is away. The paraclete is identified with the Holy 
Spirit in orthodox Christianity, but "comforter" and "advocate" are are also titles of 
the Blessed Virgin Mary. The dove, as an image of the Holy Spirit, is particularly 
associated with the Blessed Virgin in Marian art, for example as the central figure in 
the descent of the Holy Spirit at pentecost. In the Gospel of Matthew 18:20 Jesus 
says "For where two or three come together in my name, there am | with them". 
This phrase refers to the Jewish understanding of the presence of God when two or 
more are gathered to read the Torah. As such, Matthew is saying that the Christ is 
both the living Torah and the living Shekinah. In some accounts, the Torah itself was 
present before creation and is the pattern of creation, and as such Torah and 
Chockmah can also be identified. 


The Holy Family in canonical Christian iconography, is seen as an image of the 
Christian Trinity. Joseph represents the Father, Jesus represents the Christ and Mary 
represents the Holy Spirit. The Mother Church, the ekk/esia, and also the sanctified 
soul, is represented in feminine imagery as the Bride of Christ and as the Virgin. 
This recalls the imagery used in the Song of Songs in which Israel is represented as 
the bride of the Divine. In Isaiah 1:8 the faithful people are called figuratively the 
"Daughter of Zion", a term that also refers to the Temple in Jerusalem, considered 
as the daughter of Mount Zion. The entrance of the King into Jerusalem on a donkey 
in Zechariah 9:9, celebrated by the "Daughter of Jerusalem". In Gnostic Christianity, 


the esoteric understanding of Christian revelation is represented particularly by 
Mary Magdalene, who, in such texts as the Gospel of Mary and the Pistis Sophia, is 
considered to have received a special revelation from Jesus. 


All traditional religion has both esoteric and exoteric dimensions. The esoteric is the 
dimension of universal truth, while the exoteric is the proper vehicle for that truth 
specific to a particular civilization or culture. A religion that does not recognize the 
esoteric dimension in its own teaching, that cannot see that the same truth can be 
found in other forms, is in danger of losing the living Truth that is the true 
foundation for the exoteric dimension, and indeed is in danger of losing the 
foundation of civilization and culture itself. An even more insidious danger, 
however, is a religion that purports to be solely esoteric, and that rejects the 
exoteric dimension. The danger here is of succumbing to a spiritual arrogance that 
distorts the living Truth, taking only what it finds agreeable and rejecting the rest. 
The exoteric teaching that there is only one true religion is also true esoterically. 
Only by fully accepting an exoteric religion, can we hope to fully enter into the 
esoteric Truth that is the vehicle of salvation. Each traditional religion is fully 
adequate for salvation, if we are open to its full meaning. What is not adequate is 
the eclectic collection of sentiment and half-truth that characterize contemporary 
pseudo-esoteric teachings. 


In the earlier part of the cycle of the ages, the full meaning of religious teaching is 
not obscured. The Divine Wisdom or Sophia is openly revealed. In this form of 
religion, the image of God is feminine. In the later part of the cycle of the ages, 
Sophia is veiled and religion takes on exoteric and esoteric forms. The exoteric form 
is primarily masculine, with a male priesthood, while the esoteric is primarily 
feminine. The esoteric form is feminine not just in that it often uses feminine 
images, but because it preserves the primodial tradition, which comes to us from 
Dea. In approaching canonical scripture and litanies, we do well to understand the 
images used not just exoterically, but esoterically. It is also true that sacred images, 
may be misunderstood. Far worse, sacred imagery may be understood esoterically 
and perversely and be used for the darkest of purposes. If we do not have an 
authoritative teacher to instruct us in the deeper meaning of sacred images and 
texts, then we can at least study the writings of those who teach with authority, and 
in humility be guided by the seat of Divine wisdom in our heart. 


Sophia still waits for us, but we must seek Her out. 
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The Five Levels of Reality 
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Bhuvneswari Yantra 


The most all inclusive metaphysical doctrine in Islam is the a/-Hadarat al-ilahiya al- 
khams, the five levels of Reality or the five Divine presences (as expounded notably 
by the Persian 'Aziz-i Nasafi). The table below is adapted from William Stoddart's An 
Outline of Sufism. 
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Logos, the word of Dea, is the bridge between humanity and Divinity, between 
creation and the creator, recognized in all authentic traditions. Logos is the Divine 
revelation that descends into the created world and without which no salvation or 
liberation (Moksha) is possible. Logos is the form through which the created world is 
sustained. Logos may be personified as Guru, as the Prophet, as the Sacred Text, as 
Buddha, as Avatara, or as Messiah. In the Filianic tradition, Logos is known as the 
Maid (Latin Virgo, Sanskrit Kanya, Greek Kore). 


For Her devotees or bhaktas, the Devi or Dea is Mahamaya, the source and mistress 
of all form and relativity. She stands as a bridge between the Absolute and the 
Relative, between the uncreated and the created. She is the highest form of Divinity 
we can directly worship. In the advaita tradition, Ishvara (Lord) or /shvari (Lady), the 
immanent form of Brahman, is sometimes spoken of as the reflection of Brahman 
on Maya. In this sense, The Devi, the supreme Maya (Mahamaya), is the Mother of 
the gods (Devamatha), including /shvara or Ishvari, as well as Mother of the World 
(Jaganmatha). Thus, Devi is called Maheswari, the Great Lady. 


In considering the levels of reality in terms of number, we follow the sequence 0, 1, 
2, 3, 4. Zero represents the principle beyond-being. Zero in the metaphysical sense 
is the point which is pure potentiality, containing in fullness all possibility. The One 
is the beginning that contains all numbers. The One is Zero manifested as the 
possibility of number and dimension, space and time. With Two, we have creation 
properly understood. Two requires a degree of separation and distinction, but Two is 
also the condition of the expression of Love. Guenon introduces the term unicity as 
a Way to express the Sufi principle Wahdat al-wujud, the oneness of Being as it 
applies to the state of manifestation of Being-as-multiplicity, namely Existence (ex- 
stare, that which stands outside). There is a distinction between the perfect unity of 


the Creator, the principle and power of manifestation, and the unity-in-duality 
(unicity) of creation. Creation cannot be composed solely of opposites. Otherwise it 
could not be. Rather, all things must in their highest principle constitute a unity in 
order to exist in the state of being-in-flux that constitutes Existence. Compare the 
famous aphorism of Simplicius: panta rhei, everything flows. To flow, like a river, 
requires a principle of unity or individuality in time, that is unicity (Aristotle's ousia). 
The river flows but is always the same river (so long as it flows).. 


Gayatri Mantra 


Gayatri Mantra 


Gayatri Veda Mata 


The Gayatri Mantra is one of the most sacred of the Vedic mantras, appearing in the 
Rigveda 3.62.10 (English and Sanskrit). Traditionally reserved only from brahmins, it 
is now permitted for any devotee to recite. 


The Mantra is named for Gayatri Devi. She is Veda Mata, the mother of the Vedas 
(meaning the eternal sacred knowledge). She is the divine hymn, the personification 
of Parabrahman, the Absolute Deity. She is the supreme unity and mother of the 
Trimurti. She is the protector of the five pranas. The Mantra and Gayatri are also 
known as Savitri, who is sister of the Sun (originally the goddess of the Sun), and 
the river Savitri. In traditional iconography, three of the five heads of Gayatri are 
Shiva, Vishnu and Brahman, the masculine Trimurti. Her five heads also symbolize 


the five elements, and also the five koshas or sheaths which cover our inner nature 
or Atman. Her ten arms hold the ten weapons of Vishnu, signifying the ten 
incarnations. She is seen as the mother and culmination of Sri Lakshmi, Sri Parvati 
and Sri Saraswati. She is the supreme power or Adi Shakti of God. Her ten eyes look 
in the eight directions as well as to the earth (or underworld) and sky (or heaven). 
She is the unity in eternity of the past, present and future. 


Oh Devi in the solar orb, Who is of the form of the Trimurti 
Who is both Saraswati and Savitri 
I bow to Thee, Mother of the Vedas 


Oh Devi Who is the Mother of the Worlds, 
Who is of the form of the Trinity and Who is of the form of Gayatri 
I bow to that form of the Seven Mothers 


Na gayatryah paro mantrah 
There is no mantra greater than Gayatri 


A beautiful and melodious version of the Gayatri Mantra 


In Devanagari 


H fa: ta: lad afaqdtua lant caer afè iferat at a: 
water II 


In IAST 

om bhur bhuvah svah 

tat savitur varenyam 
bhargo devasya dhimahi 
dhiyo yo nah prachodayat 


Om: symbol of Para Brahman, the root sound of creation. 
Bhuh: Bhu Loka or the physical plane. 

Bhuvah: the astral plane. 

Svah: the celestial plane. 

Tat: That; the transcendental Paramatma; God. 

Savituh: the Creator, the transcendent Sun. 

Varenyam: fit to be worshipped. 

Bhargah: remover of sins and ignorance; glory, effulgence. 
Devasya: resplendent, shining. 

Dheemahi: we meditate. 


Dhiyah: the intellect, understanding. 
Yo: who. 

Nah: our. 

Prachodayaat: enlighten, guide, impel. 


A meditative version of the Gayatri Mantra 


The theme music of the recent television series, Battlestar Galactica, included the 
Gayatri Mantra. 


External Links 
Gayatri Mantra on Wikipedia 
Gayatri on Wikipedia 


Meaning of the Gayatri Mantra 
Gayatri from Global Oneness 


Sri Gayatri at ShaktiSadhana.org 
Gayatri and its importance 
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The Worship of the Golden Calf, by Nicholas Poussin 


The term idolatry comes from the Greek eidololatria, the worship or /atria of a false 
image or eidolon. In the Biblical tradition, idolatry is a sin committed by those who 
do not exclusively worship the one true God, understand as the God of Israel. In the 
Bible, the worship of the God of Israel began as henotheistic, that is the exclusive 
worship of one God, while allowing that there might be other gods, and developed 
into monotheism, the assertion that there is only one God. In condemning idolatry, 
the prophets were claiming that those who worshipped other images of the divine 
than those prescribed by the prophets were worshipping an image that had no 
spiritual reality. 


In Plato, the term e/do/on means a false image or a phantom, a dead image. Plato 
discusses the epistemic problem of the e/do/on, or the problem of falsity in The 
Sophist. This problem is a central, and unresolved, problem in Platonic philosophy: 
how can we have a false image of the Real which is understood as One? The 
problem of the e/do/on is the problem of how a veil of illusion can exist between us 
and Dea. 


Idolatry, the worship of an e/do/on, is the worship of a false or dead image. Idolatry 
can also be understood as the worship of the divine based on a false understanding 
of the reality represented by an image. The idea of the image must be understood 
broadly. An eidolon can be any image, perceivable to ordinary consciousness, that 
purports to represent Truth or Divinity. A text, or, more precisely, a particular 
understanding of a text, can certainly be an e/do/on. A true image can be falsely 
understood. Idolatry is also the worship of things that are dead, and in this sense 


materialism, understood as the denial of the living spirit from whom all things are 
manifest, is idolatry. Understanding an image too literally is also to understand an 
image as an e/do/on. As such, a literal or fundamentalist reading of a sacred text 
can be idolatry. A literal reading of the condemnation of graven images in the Torah 
has led some to condemn the use of visual imagery, but this reading confuses the 
worship of God through images for the worship of images. An attempt to apply this 
law universally itself constitutes a type of idolatry in confusing a literal 
understanding of a specific text for the universal Divine law. 


Pagan worship is idolatrous in the precise sense that it is the worship of an image of 
the divine that is dead, that is, where there is no living tradition that understands 
the true relationship between the image and living spiritual reality. The problem 
remains, however, in how to determine if an image through which we worship the 
Divine is an e/do/on or not. This is a significant theological problem that, for 
example, is solved in Orthodox Christianity through the doctrine of the Apostolic 
authority of the Church. In other traditions, it is solved through submission to the 
authority of a guru. In Biblical protestantism or in Islam, the text itself is considered 
the authority. The authoritarian solution to the problem of the e/do/on is flawed in 
so far as it relies on human integrity and wisdom. In truth, we rely on the living 
spirit of Dea to bring an image to life in our consciousness. When the contemplation 
of an image brings us closer to Dea, in love and understanding through Her Grace, 
then we can say that the image is living. 


The painting above by Nicholas Poussin is of the worship of the golden calf in 
Exodus chapter 32. Notably, the Exodus account does not explain why the Hebrews 
created this image under Aaron's leadership. We are told the cult of the golden calf 
included peace offerings and other celebrations. According to the story, which we 
hope is purely symbolic, Moses condemned the cult, and, under Moses’ authority, 
the Levites murdered about three thousand of the people who participated in the 
cult. 


There is a specific meaning to this Biblical story in the context of the zodiacal theory 
of the cycle of world ages. The worship of the divine through the image of the bull 
or calf appears in many cultures during the age of Taurus, but that age had ended 
by the time of Moses. The emerging new image for the divine was the ram or lamb, 
appropriate to the age of Aries. Interestingly, Michelangelo portrays Moses with 
horns, perhaps symbolizing the age of the ram. These images are not simply 
astrological conventions but are part of the mystery of divine revelation. On this 
view, Moses violently suppressed divine worship through the image of the calf or 
bull, because that was no longer the living image. It had become a spiritually dead 
image, an e/dolon. 


Moses by Michelangelo 
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@ See Sri Ramakrishna and Religious Tolerance by Ananda K. Coomaraswamy 
for further information on this topic. "An exclusive attachment to any one 
dogma, any one group of verbal or visual symbols, however pertinent, is an 
act of idolatry; the Truth itself is inexpressible." 
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Prakriti 


The union of Prakriti and Purusha as 
Ardhanarishvara 


In the Vedic tradition, prakriti (QO000000, prakrti, "first, superior or exalted 
creation") is the active, intelligent, creative Divine power underlying the cosmos. 
Prakriti is contrasted with Purusha (QO000, purusa, literally "man"), the infinite Para 
Brahman expressed through Prakriti. Prakriti is the feminine active creative Shakti 
of the changeless and eternal Para Brahman. In each cycle of creation, Para 
Brahman enters into Prakriti and this union unfolds as the cosmos. In the pralaya or 
dissolution at the end of the cosmic cycle or ka/pa all creation withdraws into the 
now formless Prakriti. Prakriti expresses Herself through the three gunas, the 
threads or qualities of all creation. Prakriti can be understood in western scholastic 
terms as the prima materia, the fundamental substance which is pure potential, 
that becomes manifest as form in creation through the activity of purusha or 
essence. 


The dualist Samkhya philosophical tradition emphasizes the duality between 
Prakriti, considered to take both animate and inanimate forms, and Purusha. In 
Samkhya, Purusha is plural, but Prakriti is One. In Samkhya Purusha is also not the 
cause of Prakriti, since what is animate cannot cause what is inanimate. 


The Shakti tradition, which worships Devi or Dea in Her manifest form, is neither 
monist (advaitaväda) nor dualist (dvaitaväda). Unlike dualism, the Shakti tradition 
does not see the material world as unconscious (achit) and distinct from the 
Absolute or Brahman. Unlike monism, in the Shakti tradition Prakriti is seen as the 
conscious principle of becoming that is itself real (vastu). Nonetheless, Prakriti, 
manifest as creation or not, is always in perfect and eternal union with Purusha, 
represented in the image of the Divine androgyne, the Ardhanarishvara. In the pure 
Shakti tradition, Dea is worshiped both as Adi Shakti, Deity manifest, and as Para 
Brahman Deity beyond manifestation. Shakti is the creative activity of Para 
Brahman. Para Brahman is inactive Shakti. One of the titles of Sri Lalitha is Shiva 
shakthaikya roopini, She whose nature is the union of Shiva and Shakti. The 
manifestion of Dea through the union with Her Shakti is also known as Maya or 
illusion. 


In Indian ritual devotion, the offering of flowers and other gifts to the image of Deva 
or Devi is called puja. 'Pu' stands for pushpam or flowers and 'ja' for japa or the 
chanting of the divine names. 'Ja' also stands for jalam or water, which is sipped 
during worship. Flowers themselves are an image of Prakriti, so in puja can be seen 
as an offering a gift of the fruits of nature to the Deity, it is also symbolizing the 
clothing of Deity in the beauty of Her creation. Additionally, since Prakriti is the 
mother of the gunas, puja is a prayer to Her that She bless us by granting us the 
Sattwa guna. 


Scriptural References 


Bhagavad Gita 9:7-10 
At the end of a Kalpa, O son of Kunti, all beings go back to My Prakriti: at the 


beginning of (another) Kalpa, | send them forth again. 

Animating My Prakriti, | project again and again this whole multitude of beings, 
helpless under the sway of Prakriti. 

These acts do not bind Me, sitting as one neutral, unattached to them, O 
Dhananjaya. 

By reason of My proximity, Prakriti produces all this, the moving and the unmoving; 
the world wheels round and round, O son of Kunti, because of this. 


Bhagavad Gita 13:19-23 
Know thou that Prakriti and Purusha are both beginningless; and know thou also 


that all modifications and Gunas are born of Prakriti. 

In the production of the body and the senses, Prakriti is said to be the cause; in the 
experience of pleasure and pain, Purusha is said to be the cause. 

Purusha seated in Prakriti, experiences the Gunas born of Prakriti; the reason of his 
birth in good and evil wombs is his attachment to the Gunas. 

And the Supreme Purusha in this body is also called the Looker-on, the Permitter, 
the Supporter, the Experiencer, the Great Lord, and the Highest Self. 


He who thus knows the Purusha and Prakriti together with the Gunas, whatever his 
life, is not born again. 


From the Devi Bhagavatam Purana Book 9 Chapter One 
Narayana said :-- “O Child! Who is there in this world that can describe fully the 


characteristics of Prakriti! However | will describe to you that much which | heard 
from my own father, Dharma. Hear. The prefix “Pra” in the word Prakriti means 
exalted, superior, excellent; and the affix “Kriti” denotes creation. So the Goddess, 
the Devi Who is the most excellent in the work of creation is known as the Devi 
Prakriti. To come closer :-- “Pra” signifies the Sattva Guna, the most exalted quality, 
“Kri” denotes the Rajo Guna and “Ti” denotes the Tamo Guna. (The Sattva Guna is 
considered as the Highest as it is perfectly clear and free from any impurities 
whatsoever; the Rajo Guna is considered intermediate as it has this defect :-- that it 
spreads a veil over the reality of things, so as not to allow men to understand the 
True Reality, while the Tamo Guna is considered worst as it completely hides the 
Real Knowledge). So when this Intelligence of the nature of Brahma, beyond the 
three attributes, gets tinged with the above three Gunas and becomes omnipotent, 
then She is superior (Pradhana) in the work of creation. Hence She is styled as 
Prakriti. O Child Narada! The state just preceding that of creation is denoted by 
“Pra”; and “Kri” signifies creation. So the Great Devi that exists before creation is 
called Prakriti after creation. The Paramatma by His Yoga (i.e., Maya S’akti, the Holy 
Ghost) divided Himself into two parts; the right side of which was male and the left 
side was the female Prakriti. 


Sources 


@ Prakriti on Wikipedia 
@ Harsha Luthar, Pushpanjali - a Floral Tribute 


The Five Aspects of Dea 
The Five Aspects of Dea 


Dea has five aspects: existence, consciousness, bliss, name and form (sat-chit- 
ananda-nama-rupa). Sat, chit, ananda are the real aspects (satya amsas), nama and 
rupa are the unreal aspects (mithya amsas). The three real aspects can be likened 
to gold, the true substance or reality (vastu), while the latter two can be likened to 
ornaments made from gold. Whereas gold is permanent and unchanging, its names 
and forms, the ornaments, are transient and subject to change. 


The difference between the one who is ignorant, the ajnani, and the one who knows, 
the jnani, is that in the experience of the ajnani, the "I" is limited to the measure of 
the body, that is, to the nama and rupa, the name and form of the body, whereas in 
the experience of the /nani, the "I" shines as the limitless Dea, without whom the 
body cannot exist. The a/nan/ thinks that the body alone is "I", like the one who 
thinks that the ornament alone is gold, whereas the /nan/ experiences that the body 
is also "I", like one who understands that the ornament is also gold. 


External Links 
From Michael James, on the teachings of Sri Ramana, May 28, 2009 


Versions of the Filianic Scriptures 


Persephone & Demeter 


The Filianic Scriptures have been published in several editions: 
@ AAV: Aristasian Authorized Version The Gospel of Our Mother God 
@ NCUV: New Celestial Union Version 
@ MM: Markus Moessner Manuscript 
@ SMRM: The Sacred Myths and Rites of the Madrians, published by Dr. Philip 
Jackson. This was previously available on Lulu.com. 


The NCUV, MM and SMRM are all drawn from the Lux Madriana group. The AAV is 
published through the Aristasian/Chelouranyan affiliated site A Chapel of Our 
Mother God The NCUV is an edited version of the MM and MRM texts, replacing 
some masculine terms with feminine terms and using modern English words for 
some more archaic terms. The Markus Moessner version has been published at 
Woman Thou Art God: Lux Madriana Readers are cautioned that the Woman Thou 
Art God site is antinomian, featuring nudity and fetishism, though the link above 
does not contain such material (as of October 2013). 


The texts included in each version are as follows: 
@ The Holy Mythos or The Creation & The Mythos of God the Daughter [AAV, 
NCUV, MM, SMRM] 
The Crystal Tablet [NCUV, MM] 
The Clew of Love (Crystal Tablet 30-52) [AAV] 
Teachings of the Daughter/Thoughts of the Mind [AAV, NCUV, MM, SMRM] 
The Light [NCUV, MM, SMRM] 
The Mantle [AAV, NCUV, MM, SMRM] 
The Secret of the World [AAV, NCUV, MM, SMRM] 
The Sermon of the Apple Seed [AAV, NCUV, MM, SMRM - The Seed of Truth] 
The Three Loves [NCUV, MM, SMRM] 
The Veil of Matter [NCUV, MM, SMRM] 


The Way of Simplicity [AAV, NCUV, MM] 

On Our Mother's Love [AAV, NCUV, MM, SMRM] 

The Child [NCUV, MM, SMRM] 

The Temple of the Heart [AAV, NCUV, MM, SMRM] 

The Clew of the Horse [AAV, NCUV, MM, SMRM] 

The Heart of Water [AAV, NCUV, MM, SMRM] 

The Pillar of Light [AAV, NCUV, MM, SMRM - The Pillar of Truth] 
Cry Marya [AAV, SMRM - Cry Madria] 

The Foolish Maiden (deuterocanonical) [NCUV, SMRM] 


Version differences. 


Aristasian Authorized Version (AAV) 


Gives the name "Inanna" as the name of the Daughter in the Holy Mythos 
Uses only feminine and neuter pronouns. The snake is neuter. 

The first creation is referred to as "golden". 

Uses the term "Dea" for the Mother. 

Uses "Janya" for the angelic powers. 

Uses the Herthelan titles in the Heart of Water, including titles of nobility up 
to the empress, and "rayin", "rani" and "ranya". 

Uses the Herthelan term "thamé" in Heart of Water. 


Celestial Union Version (NCUV) 


First edition was published on March 21, 2010 or 1 Culverine 3330. It was a 
conscious adaptation for modern readers primarily relying on MM/SMRM. 
Uses modern English in place of more archaic language in MM and SMRM and 
avoids Herthelan terms. 

In later versions uses "Thea" for the Mother. Uses Rhianné, and later Kore for 
the Daughter. 

The first creation is referred to as "silver" 

Uses "archangel" for the angelic powers. 

Uses only feminine and neuter pronouns. 

Uses the term "teacher" rather than "ranya" in the Heart of Water. 

Uses "divine law" in the Heart of Water. 


Sacred Myths and Rites of the Madrians (SMRM) / Moessner 
Manuscript (MM) 


Use the term "Goddess" for the Mother. 

Gives the name "Inanna" as the name of the Daughter in the Holy Mythos 
The first creation is referred to as "silver" 

Uses the masculine pronoun for the snake. 

Uses "genia" for the angelic powers. 


@ Use the masculine pronoun for the mind in The Clew of the Horse 

@ Enjoins obedience of brother to sister and husband to wife in the Heart of 
Water. The Herthelan term "ranya" is used, but not other such terms. 

@ Uses "themis" in the Heart of Water. 


Redaction 


@ The use of the Herthelan term "ranya" in AAV, SMRM and MM is significant, 
strongly suggesting this appeared in the original text. The other Herthelan 
terms in AAV may accordingly be original. 

@ The use of the masculine pronoun for the snake is dubious, since there's an 
implied relationship to the Dark Queen Irkalla. The snake takes the form of 
the First Daughter of Creation, and the origin of Irkalla is otherwise 
unexplained in SMRM and MM. 


Journal 


Sundial at Weobley Church 


The Eternal Feminine Journal is a place to post articles of more ephemeral interest, 
for articles on how the idea of the Eternal Feminine can bring light to issues of the 
day. The word ‘Journal’ comes from the Old French journal, which in turn is from the 
Late Latin, diurnal and the Latin dies or day. Dies is from the same Indo-European 
root *dyeu- as Dea. In writing a journal, we can reflect on the daily light of the Sun, 
which is a physical image of the supernal light of Our Eternal Mother, Dea. The cycle 


of day and night is repeated at other time scales - including in the life of civilizations 
- a period of darkness and ignorance is followed by a period of spiritual illumination. 


Intellectual Modesty 


Ohiyesa on the Immortal Soul 
Professor Stackhouse on Civilization and Freedom 


Sri Ramana on the Four Paths 
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Intellectual Modesty 
Intellectual Modesty 
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Kanji for Belief or Faith (Shinkou) 


Following Aristotle (See Book VI of the Nichomachean Ethics), a distinction can be 
made between moral and intellectual virtues, or between virtues of character and 
virtues of the intellect. For Aristotle intellectual virtues concern the (complex) 
faculty by which truth is discerned, while virtues of character relate to activities 
directed towards the Good. Aristotle further divides the intellectual virtues into 
those concerned with theoretical reason (sophia, episteme and nous), with practical 
reason (phronesis), and with the arts and crafts (techne). Granted, caution is warranted in 
making distinctions of this kind, as mental and moral faculties are not so easily separated, 
but are intimately involved with each other. The distinction in this case is formal, a matter of 
distinct principles, rather than something fully separable in fact. 


In considering intellectual virtues, as in the virtues of character, the principle of moderation 
should rule. The extremes are excessive skepticism and credulity. The mean between these 


extremes we may call intellectual modesty. The principle of intellectual modesty recognizes 
the imperfection of human intellectual faculties. We can grasp truths, but only imperfectly 
and fallibly. Our capacity to express and understand truth is also heavily limited by natural 
language, which is thoroughly ambiguous and analogical. Intellectual modesty requires us to 
be aware of the limits of our knowledge, a difficult challenge given our deep-seated 
tendency to over estimate what we know 


Propositions do not stand alone. Any belief is part of a wider system or theory. We may have 
only a limited understanding of the wider theory or theories on which a particular 
proposition depends. This is one reason for modesty. A second reason for modesty is that 
theories themselves are not absolutes. Rather, theories are akin to models or maps that are 
suited for some purposes, but not for all purposes. Further, usefulness is not a sufficient 
criterion for truth. This principle, that theories are maps or models, applies to practical 
affairs, to the sciences and certainly to religion. Religions are like maps leading to the 
spiritual heart, the true center. Regarding a theory as the Truth itself, is akin to mistaking a 
map for the place mapped. 


To practice intellectual modesty requires us to learn not to be possessive of our 
beliefs. We can become identified with beliefs, imagining what we believe is who we 
truly are. Attachment to beliefs, to specific formulas claiming to encompass Truth, is 
the activity of the selfish ego (ahamkara), not the true Self (Atman). Intellectual 
modesty is an antidote to this intellectual selfishness. To practice modesty we 
remember that what we think we know is always fallible and always revisable. We 
practice the art of listening when interacting with others. We interpret what others 
say in the most charitable and reasonable way, seeking the truth in the other's 
point of view. Rather than asserting what we think is true, we can ask questions, as 


Socrates taught. Above all, we can learn silence (Skt. Mauna WI). The sages have 


always taught that Truth, beyond theories, is properly revealed only in the deepest silence. 


From the Filianic Scriptures (celestial Union Edition) 


The Sermon on the Apple Seed 
29 Seek not for certainty in anything beyond the seed of truth. 


39 that there can be no certainty beyond the seed of truth, therefore you may 
speak of likelinood only; 


40 that you shall let your speculation be in harmony with the seed of truth, for 
speculation that is dissonant does not give knowledge, but leads to the abyss of 
those that have rejected truth; 


The Temple of the Heart 


1 Know your own heart and make examination thereof; for if you know not your own 
heart, there can be no true knowledge of anything. 


The Holy Mythos 


5:13. When the voice of the archangel ceased, a silence fell that was the first true 
silence since the beginning of the world, and the last that shall be until its end 


http://en.wikipedia.org/wiki/Principle of charity 


http://aquinasetc.wordpress.com/2012/03/31/intellectual-modesty/ The principle of Intellectual 
Modesty from a Thomistic perspective 


n 
@ http://classics.mit.edu/Aristotle/nicomachaen.6.vi.html 
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Ohiyesa on the Immortal Soul 


Ohiyesa on the Immortal Soul 


Certainly 


Charles Eastman 
(Ohiyesa) 


the Indian never doubted the immortal nature of of the spirit or soul of man, but 
neither did he care to speculate upon its probable state or condition in a future life. 
The idea of a "happy hunting ground" is modern and probably borrowed, or 


invented by the white man. The primitive Indian was content to belive that the spirit 
which the "Great Mystery" breathed into man returns to Him who gave it, that after 
it is freed from the body, it is everywhere and pervades all nature, yet often lingers 
near the grave or "spirit bundle" for the consolation of friends, and is able to hear 
prayers. So much reverence was due the disembodied spirit, that it was not 
customary with us even to name the dead aloud. 


From_Living in Two Worlds - The American Indian Experience by Charles Eastman 
(Ohiyesa) 


Professor Stackhouse on 
Civilization and Freedom 


Professor Stackhouse on 
Civilization and Freedom 


Professor Max Stackhouse of the Princeton Theological Seminary has published an 
essay at the web magazine The Globalist http://www.theglobalist.com on how 
Protestant Christianity should respond to globalization. The essays are interesting 
as they raise the issue of what is the proper relationship between religion and 
civilization. The Globalist magazine is a forum on which public intellectuals 
generally defend the modern world order. It is oftentimes interesting to read this 
magazine to illustrate how threadbare the intellectual base of our current 
civilization is, albeit in essays written for a popular readership. 


Prof. Stackhouse is a liberal Protestant Christian. To the extent that Christianity is 
accepted in establishment intellectual circles in the West, it is in a liberal form, that 
is, a form that has fully embraced the European Enlighenment. Liberal Christianity 
appears in a very similar form in some forms of Catholicism, and liberal Protestants 
and Catholics both tend to share a focus on the public ethical dimension of religion 
rather than the sacramental, soteriological, eschatalogical, ecclesiastical and more 
generally the mystical dimensions of traditional Christianity. Liberalism in Prof. 
Stackhouse's sense is quite different from classical liberalism, which emphasizes the 
danger of state power, and as such is better described as progressivism. 


The following are links to a Prof. Stackhouse's essay, followed by a brief discussion. 


A Protestant View of Globalization 
http://www.theglobalist.com/Storyld.aspx?Storyld=8381 

Globalization as a Massive Civilizational Shift 
http://www.theglobalist.com/Storyld.aspx?Storyld=8382 

When Corporations Get Religion 
http://www.theglobalist.com/Storyld.aspx?Storyld=8378 

Religion as a Globalizing Force http://www.theglobalist.com/Storyld.aspx? 
Storyld=8379 

Max Weber: A Modern Globalization Guru 


http://www.theglobalist.com/Storyld.aspx?Storyld=8380 


In his essay, Prof. Stackhouse seems quite comfortable in a euro-centric and 
modernist perspective. For Prof. Stackhouse, religious and political freedom, and 
the broader political framework of democracy and human rights, are seen as the 
peculiar accomplishment of Protestant civilization, which is now being extended to 
the whole world through the process of globalization. Other religions, such as 
"atheistic" Buddhism or "militant" Islam may have insights and wisdom to offer, but 
liberal Christianity offers a superior basis for public life. 


Acknowledging that social modernization involves the wholesale destruction of 
traditional societies and the uprooting of countless millions of people, nonetheless 
Prof. Stackhouse is hopeful that "today’s globalization is ultimately about forces 
which are forming the infrastructure of what could become a new, worldwide 
federated civil society — but not yet, if ever, a global civilization." 


International corporations are seen as a two edged sword. On the one hand they 
may bring prosperity, on the other hand the extraction industries particularly may 
lead to ecological devastation. Corporations are seen as a blunt instrument, 
sweeping aside national boundaries. International Corporations can be benign, 
however, if restrained by a developed legal and political system, pluralistic politics 
and by transnational non-governmental organizations. The economic transformation 
they bring is in accord with the mission civilisatrice of the modern world order. 


The transformation and in many collapse of traditional beliefs in societies that have 
been colonized is seen as an opportunity for conversion to a more enlightened faith. 
The collapse of peasant and caste-based economic systems in favor of an urban 
proletarian existence is seen an opportunity for Christian evangelism (mirroring 
Marxism in this regard). 


For Prof. Stackhouse, the intellectual roots of progressive thought are in 
Christianity, and especially Protestant Christianity. Progressive thought on this view 
owes nothing to other religious traditions, except Judaism (hence the idea, rarely 
found outside American political discourse, of Judeo-Christian civilization). Secular 
intellectuals are mildly admonished for neglecting the religious roots of progressive 


thought. Progressive Christianity has the responsibility to guide the process of 
globalization which it has unleashed to lead the world to "a New Jerusalem, a 
complex civilization to which all nations can bring their gifts and all religions can 
find fulfillment." 


The Theological Basis for Globalism and 
Progressivism 


Prof. Stackhouse's essay is striking for this writer, in that he espouses a robust, 
almost Victorian, belief in the superiority of Protestant civilization that is not usually 
so explicitly presented. 


President Obama's 2011 State of the Union Speech included a line "It's whether we 
sustain the leadership that has made America not just a place on a map, but the 
light to the world". This apparently bizarre claim is a reference to Matthew Chapter 
5, the Sermon on the Mount. This reference more commonly appears as the idea of 
America being a City Upon a Hill. The idea that America is the fulfillment of Christ's 
promise in the Sermon of the Mount derives from a sermon delivered in 1630 by 
John Winthrop to early puritan colonists. Winthrop's sermon calls on the colonists to 
become true Christians, a reasonable aspiration. In American political rhetoric, 
common to both Republicans and Democrats, Winthrop's call that the colonists 
should live fully as Christians is perverted to say that American society is the unique 
embodiment of Christianity (that is, the true Ecclesia). The idea of the City upon a 
Hill, as used by American political leaders, is part of the broader doctrine of 
Manifest Destiny, which, in our time, has been extended to cover the whole globe. 


The further intellectual roots of this idea can be found in the various forms of 
millenialism (http://en.wikipedia.org/wiki/Millennialism) and 
(http://en.wikipedia.org/wiki/Christian_eschatology) within Protestant Christianity. 
Specifically, Prof. Stackhouse is a non-literal post-millenialist. Post-millenialist 
theology believes that the second coming of Christ occurs after the millenium. The 
millenium is achieved when humanity has advanced to a sufficient level of ethical 
enlightenment that it is no longer subject to the power of sin. Post-millenialist 
politics, which have been very influential in American public life, calls for the active 
role of the state in supressing sinful activity as a means of achieving the millenium 
(this was the theological basis for prohibition, for example). Teilhard de Chardin's 
evolutionism is a Catholic version of post-millenialism, a view that had a substantial 
influence on Vatican Il, and more generally on the progressive wing within 
Catholicism. 


Christianity is of course not the only religion with eschatological teachings. Judaism 
teaches about the kingly Messiah, Sh'iah Islam longs for to the coming of the Mahdi. 
Islam also teaches that the prophet Jesus will return in the end-times as judge. 


Buddhism teaches of the future coming of the Maitreya Buddha. Hindusim has the 
doctrine of the incarnations of Vishnu during ages of spiritual darkness and 
ignorance. The traditional view of the Divine intervention into history is that it 
occurs at a time of spiritual crisis and ignorance. It is when the religious or dharmic 
basis of society has been lost that Dea intervenes with a new revelation, and 
ultimately with the final revelation that brings the current world to an end. Post- 
millenialist thought seems to invert this, seeing humanity climbing up towards Dea 
substantially by its own efforts, rather than Dea reaching down to save a fallen 
humanity. 


The progressive perspective sees the destruction of traditional societies as a 
positive process, albeit one in which many injustices occur. The injustices may be 
condemned, but the society being destroyed is itself seen as unjust. There is not 
much of importance in traditional teaching that is lost on this view. Traditional 
teachings are substantially seen as oppressive, supporting the domination of an 
elite over the population as a whole. The traditional ethics are seen as ambiguous at 
best, and certainly not providing an adequate basis for the pluralistic, and 
fundamentally secular (that is, in practice, atheistic), social order that emerged in 
Europe out of the Renaissance and the Enlightenment. 


Prof. Stackhouse seems to inhabit a very narrow intellectual universe. The idea that 
religious liberty is a peculiar accomplishment of Protestant civilization is ahistorical. 
If we take the primary example of the United Kingdom, a Protestant country ruling a 
Roman Catholic and dissenting minority, we find religious liberty is barely 150 years 
old, and that it was gained substantially through the leadership of the Roman 
Catholic Daniel O'Connell, the Liberator, who organized perhaps the first mass 
protest movement in history, the Catholic Association. 
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Daniel O'Connell 


If we consider Christian civilization more broadly, we may well conclude that 
religious tolerance was the exception, rather than the rule. Anti-paganism, anti- 
semitism and sectarian intolerance continue from the beginning of Christianity to 
today. This contrasts unfavorably with Islam, for example, which has long accorded 
religious tolerance for non-Muslim faiths. Islamic religious intolerance is very much 
a modern phenomenon, arising as a reaction to colonialism, or as a means of 
maintaining governmental control. In Prof. Stackhouse's vision, we find little 
evidence of any appreciation of the depth of Christian teaching, let alone the depth 
of non-Christian traditions. Protestantism can itself be well understood as an 
Islamization of Christianity, in which the Universal Church is abandoned in favor of 
the priesthood of the believer and the sole authority of scripture. Protestantism, 
unlike Islam, lacks a well developed interpretative and legal tradition and has 
accordingly been swayed by every intellectual fashion that Europe, in frenetic 
succession, has produced. The fruits of two thousand years of Christian civilization 
are not to be seen in the secular legalism and economism (that is the obsession 
with material prosperity) of our time. 


Prof. Stackhouse welcomes the emergence of the transnational "regencies" (the 
U.N., World Trade Organization etc), as the beginnings of a global civil society (not 


civilization) that will lead to a new ethical age. On the contrary, the current phase of 
globalization can be seen as the product of a series crises of European civilization, 
notably the two World Wars. The process of disintegration however can be traced 
further back to the Revolutionary wars and even further to the Thirty Years and One 
Hundred Years Wars. In Arnold Toynbee's philosophy of history 
(http://en.wikipedia.org/wiki/Arnold_J. Toynbee), civilization, the fruit of religion, is 
seen as moving through a regular cycle of growth, crisis and decline. The final stage 
prior to the collapse of a civilization is the emergence of the universal state in 
response to crisis. Thus by example, the Macedonian and Roman Empires were the 
Universal State response to the crisis in Hellenic civilization exemplified by the 
Peloponnesian War. The Graeco-Roman civilization collapsed with Christianity 
emerging primarily in the empire of Caesar and Islam in the empire of Alexander. 
From a Traditionalist perspective, the current emergence of the Universal State, can 
well be seen as the last stage of Latin Christian civilization. The reduction of 
Protestant Christian thought to the level of a superficial ethicism on the one hand, 
or an anti-rational literalism on the other is the mark of collapse, not the basis for 
renewal. 


Professor Stackhouse's vision of the emergence of a new global culture, or family of 
cultures, is not to be rejected as such. The progressive vision of a steady upward 
progress, with perhaps the occasional set back, is certainly not shared by the 
Traditionalist. The progressive view is of a linear historical development in which a 
higher form of civilization follows the dissolution of a lower form. For the 
Traditionalist, history is cyclical and follows the same pattern of growth, maturity, 
decline and death as is seen throughout creation, and which is symbolized in the 
perennial cycles of the stars and planets. The progressive view may appear to be 
unwisely optimistic in that it is based on the limited perspective of only part of one 
cycle. From this perspective there can be a sense of upward progress that is natural 
extended until even the gate of heaven can be reached. The traditionalist, in 
looking to the perennial teachings, sees the linear view as not well founded. But at 
the same time, traditionalists are deeply optimistic, because all creation is in the 
hands of Dea and all things unfold according to Her perfect will. Human civilization 
is not simply cyclical, but follows a spiral. Traditionalists have often seen each cycle 
as moving further from the center, but this in itself is a limited perception of the 
descending phase of a greater cycle. All cycles turn in time from darkness to light. 
Dea is both at the center and at the edge, She is the Alpha and the Omega, and all 
creation returns in the end to Her. 


Sri Ramana on the Four Paths 


Sri Ramana Maharshi on the Four 
Paths 


From Talks with Sri Ramana Maharshi, No. 27 


An examination of the ephemeral nature of external phenomena leads to vairagya. 
Hence enquiry (vichara) is the first and foremost step to be taken. When vichara 
continues automatically, it results in a contempt for wealth, fame, ease, pleasure, 
etc. The ‘I’ thought becomes clearer for inspection. The source of ‘I’ is the Heart - 
the final goal. 


If, however, the aspirant is not temperamentally suited to Vichara Marga (to the 
introspective analytical method), he must develop bhakti (devotion) to an ideal - 
may be God, Guru, humanity in general, ethical laws, or even the idea of beauty. 
When one of these takes possession of the individual, other attachments grow 
weaker, i.e., dispassion (va/ragya ) develops. Attachment for the ideal 
simultaneously grows and finally holds the field. Thus ekagrata (concentration) 
grows simultaneously and imperceptibly - with or without visions and direct aids. 


In the absence of enquiry and devotion, the natural sedative pranayama (breath 
regulation) may be tried. This is known as Yoga Marga. If life is imperilled the whole 
interest centers round the one point - the saving of life. If the breath is held the 
mind cannot afford to (and does not) jump at its pets (external objects). Thus there 
is rest for the mind so long as the breath is held. All attention being turned on 
breath or its regulation, other interests are lost. Again, passions are attended with 
irregular breathing, whereas calm and happiness are attended with slow and 
regular breathing. 


A paroxysm of joy is in fact as painful as one of pain, and both are accompanied by 
ruffled breaths. Real peace is happiness. Pleasures do not form happiness. The mind 
improves by practice and becomes finer just as the razor’s edge is sharpened by 
stropping. The mind is then better able to tackle internal or external problems. 


If an aspirant be unsuited temperamentally for the first two methods and 
circumstantially (on account of age) for the third method, he must try the Karma 
Marga (doing good deeds, for example, social service). His nobler instincts become 
more evident and he derives impersonal pleasure. His smaller self is less assertive 
and has a chance of expanding its good side. 


The man becomes duly equipped for one of the three aforesaid paths. His intuition 
may also develop directly by this single method. 


Commentary 


The four paths are: 

@ Vichara Marga - Self enquiry leads to dispassion (vairagya). Vichara Marga is 
also known as /nana Marga, the path of contemplation of the Self, and as 
dhyana, or meditation. 

@ Bhakti Marga - Control the mind through singular devotion to the ideal 

@ Yoga Marga - Pranayama or breath control clears the mind of other concerns 

@ Karma Marga - Good deeds lead to forgetting the (false or small) self 


Jesus famously teaches us:"'Love the Lord your God with all your heart and with all 
your soul and with all your strength and with all your mind’; and, 'Love your 
neighbor as yourself." 

(Luke 10:27, in turn referencing Leviticus 19:18 and Deuteronomy 6:5): 


These laws are nothing other than two of the paths to salvation or liberation - Bhakti 
Marga and Karma Marga. 


Jesus is also teaching us that the paths to Dea are not exclusive. Any one path 
followed properly leads naturally to realizing the other paths. It is not properly by 
our efforts that we progress along a path, but rather we are led along that path by 
Dea's grace. The mind cannot achieve its own realization, since properly the mind 
does not truly exist. Properly understood Liberation is effortless. What appears as 
effort is the continual intrusion of the illusory sense of separation from the Source of 
all things. 


An additional path is Japa Marga, the constant repetition of a prayer or mantra. The 
Christian equivalent is Hesichasm (from Greek hesychia, "stillness, rest, quiet, 
silence") . Note that Japa Marga (like all the paths) has both an exoteric and an 
esoteric dimension. In the esoteric dimension, the mantra is revealed through the 
Guru's grace (the Guru being the vehicle or presence of Dea's grace) and the 
correct pronunciation of the empowered sacred syllables contained in the mantra is 
critical. In the exoteric form, in which the mantra is not received in an initiation by a 
Self-realized Guru, the meaning of the mantra is important, but what is most 
important is the extinction of extraneous thought and ultimately the ego through 
the constant repetition of the mantra. The best form of /apa is the continuous and 
silent repetition of the mantra. 


All the paths lead to the one end, the extinction of the false self or the mind (jiva), 
which is nothing other than the illusion of separateness, and the realization of the 
identity of all in the true Self, Who is Dea. 


Biographical Note 


Baghavan Sri Ramana Maharshi (1879 to 1950) is the most widely known sage 
(janana) of the last century. After achieving enlightenment at age 16, he left home 
and spent the rest of his life at the holy mountain Arunachala at Tiruvannamalai in 
Tamil Nadu. Sri Ramana taught atma vichara (self enquiry) as the principle means 
reaching enlightenment. In practice, atma vichara requires learning to reflect on the 
truth nature of ‘l'in stillness. Sri Ramana is regarded as one of the great teachers of 
Advaita Vedanta (non-dual vedic teaching). 
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The nature of evil and suffering are of central concern in religious thought. The 
concept of evil itself is far from unambiguous, but all religions recognize that the 
human condition is a condition in which we experience suffering, and all religions 
offer an explanation of why we experience suffering and what we mustdo to enter a 
relationship with the Absolute, with Dea, in which we no longer need to experience 
suffering. 


There is an additional ambiguity that appears in discussion of the problem of evil, 
namely the nature of the question being asked. This is not always clear in any 
particular context and failing to consider why the problem is posed can lead to 
considerable confusion. 

@ For an atheist or agnostic posing the problem to a believer, the problem is 
“how can you rationally believe in an all-powerful, all-loving God, when there 
is so much evil and suffering in the world." The response of the believer in 
this case is to show that belief in God is logically and rationally consistent 
with the existence of evil in the world. The task here is not to defend the 
justice of God, rather it is to defend the rationality of faith. 


@ A believer, experiencing a crisis of faith, may pose the question to a minister 
or teacher. The believer in this case is looking for a form of reassurance that 
God is not capricious or that suffering has meaning. Here we are indeed 
looking to understand and defend Divine justice. 

@ A believer may pose the question to a teacher, not from a standpoint of 
doubt, but rather seeking to understand more deeply the theology of her 
faith. 

@ The problem may be posed to compare how different faiths and traditions 
have treated this question. It is primarily in this last sense that we are 
considering the problem here. 


The Problem of Suffering 


The first of the Four Noble Truths of Buddhism is the Noble Truth of Suffering 
(Dukkha): 


"Birth is suffering; aging is suffering; sickness is suffering; death is suffering; sorrow 
and lamentation, pain, grief, and despair are suffering; association with the 
unpleasant is suffering; dissociation from the pleasant is suffering; not to get what 
one wants is suffering - in brief, the five aggregates of attachment are 

suffering. “(Samyutta Nikaya 56,11) 


The term Dukkha means ‘craving’ or ‘attachment’, so the first Noble Truth of 
Buddhism is presenting the principle that suffering or evil is caused by Dukkha, or 
attachment. 


We can distinguish several major approaches to the question of evil, understood in 
the minimal sense of suffering, in religious thought: the concept of Samsara, moral 
dualism and Theism. 


Samsara 


The human condition in this view is one of limited consciousness. We are subject to 
the illusion that what is manifest is the primary reality, and this creates attachment. 
Through attachment we enter into samsara, the cyclic experience of birth and 
death, and we become bound by the law of karma. The actions we take through our 
attachment to illusion result in suffering and the experience of suffering. To escape 
the cycle of samsara, we must learn to separate reality from illusion. The problem of 
suffering is thus a problem of ignorance. We are ignorant of our true nature and 
from this condition suffering arises. 


Moral Evil 


In Buddhist thought, the common distinction between good and evil is considered 
confused. Conditions to which we are attached may be called good or bad, pleasant 
or unpleasant, but the underlying condition of attachment is the root of suffering. 
Buddhism distinguishes actions as skillful (Kusa/a) or non-skillful (akusala), rather 
than as good or evil as commonly understood. Actions that are skillful help us 
transcend samsara, while unskillful actions bind us further into samsara. The terms 
kusala and akusala can be better translated using the terms ethical and unethical 
rather than good and evil, since we need to distinguish the idea of right action from 
the distinction between pleasant and unpleasant. 


Metaphysical moral dualism 


In dualist thought, good and evil are both metaphysically real principles, and the 
interaction between good and evil is one of the primary causes of change in the 
manifest world. Examples of dualist systems include Zoroastrianism, Gnosticism 
and Manichaeism. In dualist thought, evil is understood as suffering, but the idea 
that this is just how things are is not accepted. Dualist thought may hold that evil is 
a principle equal to the good, or even that, in the context of the world we live in, 
evil is a greater principle than good. The common characteristic of what we are 
considering moral dualist systems is that evil and good are coeternal realities, or at 
least the evil is as old as the created world. In dualist thought, escape from the 
power of evil is possible through right practice or right knowledge. 


It is interesting that fully dualist religions have not survived into modern times. 
Zoroastrianism or Mazdaism is sometimes seen as dualist, but the triumph of Ahura 


Mazda at the end of history over Ahriman is absolute, and there is universal 
salvation, even of the wicked, following purification. Historical dualist religions 
include some forms of gnosticism, Manichaeism and the Cathars. A significant 
reason for this is that dualist religions were suppressed, often violently, by 
Christianity and Islam. The Albigensian Crusade against the Cathars is one 
particularly bloody example of the suppression of metaphysical moral dualism. In 
addition to active suppression, however, dualists who have regarded the world as 
evil sometimes avoided procreation, creating a problem for the future of the creed. 
The idea, however, that evil is a powerful metaphysical reality is shared by most 
forms of traditional theism. There has been a resurgence in interest in gnosticism in 
recent years due to the publication of translations from the Nag Hammadi library. 
Few of those professing gnostic beliefs today seem willling wholly to embrace 
gnostic dualism, though there are exceptions. 


Theism 


In theism, the ultimate ground of being, Dea, is identified as Absolute Good. 
Specifically in panentheism, the form of theism considered here, Dea is an eternal 
reality that exists outside creation, but She is also the creator and is present in all 
creation. The continual presence of Dea in creation distinguishes theism from 
deism, the idea that the created world develops under its own laws without 
significant Divine participation. Evil, understood as suffering, is a contingent reality 
that arises within creation. It is in this context that the familiar problem of evil 
arises: how is it possible for the Dea, who is Absolute Good, to create a cosmos in 
which evil exists? 


The problem of evil is a critical problem for theism. Theodicy is the branch of 
theology devoted to defending our understanding of Dea's justice from the 
accusation that She is imperfect or that She simply does not exist. The full 
statement of the problem of evil assumes three traditional attributes of Dea, that 
She is omniscient, omnipotent and omnibenevolent. 


Types of Argument used in Theodicy 


Free Will 


Theodicy based on the idea of free will is the most familiar to most theists. The idea 
is that free will is a higher-order good than avoiding existence of evil. The idea that 
free will is a higher order good is that any possible world in which there are beings 
with free will is a better world than any world without such beings, irrespective of 
the level of evil in such worlds. The condition of creation in which beings possessing 
free will is possible is also the condition in which moral and natural evil is possible. 


One objection to the free will theodicy, is that it fails adequately to account for 
natural evil, that is suffering that results from natural causes such as disease. It also 
fails to explain why the suffering that results from moral evil, suffering resulting 
from deliberate human action, is visited on the innocent. Does the existence of free 
will require that the world be so full of suffering? 


Metaphysical Evil and Divine Justice 


Metaphysical evil is an important principle in traditional theodicy. This idea 
incorporates to some degree the understanding of evil from moral dualist thought, 
but denies that evil is coeternal with Dea. The origin of metaphysical evil is seen in 
a primordial rejection of Dea's will by created beings at the dawn of creation. The 
consequence of this original rebellion affects other created beings who become 
partly or wholly entangled in the evil that results from that rebellion. The fall of 
humanity is a consequence of a partial moral alignment with the original fall. 


But why should Dea permit such a rebellion to infect creation, and in particular for 
the original rebellion to draw other created beings away from Dea? The idea of 
divine justice is one attempt to answer this problem. Metaphysical and moral evil 
will be punished and moral good rewarded. This idea presents us with a Dea who is 
judge, jury and executioner, but not with a Dea of love. An understanding of divine 
justice that is consistent with the understanding that Dea is absolute love, requires 
that punishment not be Her will, but the consequence, despite what She wishes for 
us, of falling into the power of metaphysical evil. 


Spiritual Growth 


Some traditional and modern theodicies suggest that the existence of evil is a 
condition for spiritual growth. The encounter with evil in the world by a person 
possessing free will is a necessary condition for the development of the conscience 
and the will. This view is a variant of free will theodicy and is subject to the same 
problems: the scale of evil in the world and the suffering of innocents. Nonetheless, 
it is an important truth that in adversity, we have a particular opportunity for 
spiritual growth towards sanctity. 


Evil as Illusion and Privatio Boni 


The idea of evil as privatio boni, the absence of the good, was developed by St. 
Augustine. The idea is that creation, by its nature, is a separation from Dea, and 
since Dea is the absolute Good, that creation, as separation, allows for the relative 
absence of the Good. Evil itself is not a metaphysically real principle, unlike the 
Good, but it has apparent reality in the contingent worlds of creation. 


The idea of privatio boni is problematic given the principle of theism that Dea is 
both outside creation but also immanent throughout creation. How could Dea be 
absent when She is present everywhere? We are required to posit the idea of a veil 
of ignorance, of some condition in creation that leaves us separate from Dea, even 
though She is closer to us than our own self. 


Process Theology and Co-Creation 


Process theology emphasizes that creation is an ongoing process of unfolding. Much 
of the discussion of the problem of evil tends to see the act of creation as a single 
act, that Dea, in Her omnipotence, chooses from a menu of possible worlds and 
picks one, the best of all possible worlds, and that's the world we live in. Process 
theology emphasizes that creation is both an evolution of the created cosmos 
towards greater perfection, as well as a process of the involution of Dea into the 
created world. Evil arises because creation has not yet reached its full perfection. 
This understanding of creation also sees created beings as, in an important sense, 
co-creators with Dea. She acts in creation through Her creatures. We are laborers in 
the vineyard of Her creation. 


This understanding of the process of creation alters our understanding of Dea's 
omnipotence, omniscience and omnibenevolence. From the persective of the 
created world, of the world evolving in time and space and degree of perfection, 
Dea is not omnipotent and omniscient. It is only from the standpoint of eternity that 
we can understand Dea as absolute perfection in this sense. 


Evil as the Metaphysically Necessary Principle of Separation 


Dea is infinite, absolute, eternal, transcendent and is the source of all perfections. 
The expression of the absolute in contingent, immanent and temporal form is one of 
Dea's perfections. The infinite which is perfect also necessarily wills creation which 
is relative and imperfect. In order that creation can be relative and finite, there 
must be a principle in creation that is, at least from internal perspective of creation, 
separate from or other than Dea. This principle of separation, in its purest form, is 
the principle of metaphysical evil. Metaphysical evil thus follows from the necessary 
will of Dea to express herself in creation, but metaphysical evil, being the pure 
principle of separation from the source of Being, is that aspect of creation that is 
most purely unreal. This principle of separation is nonetheless necessary for 
creation to be separate and relative with respect to the eternal Dea. Evil can only 
exist while creation is separate from Dea, and as all creation returns in time to Dea, 
so also does Evil cease to exist. This is the meaning of apocatastasis, the return of 
the cosmos to Dea and the redemption of all creation. It is also the reason why we 
must die to our false self, the Ego, because it is our individual illusion of separation 
from Dea, and as such a participation in metaphysical evil. 


The corollary to the principle of separation, is the purpose of creation itself, for it is 
in creation that Dea seeks to behold Herself. All joy and all suffering leads to this 
ultimate end. 


Summary 


The problem of evil is not a decisive argument in favor of atheism, neither, however 
do we have any response that is satisfactory from the standpoint of scepticism. 
Each of us has to face our encounter with evil, either as it affects us directly, or in 
our compassion for others. We can contemplate evil as an intellectual problem, but 
the answer must proceed from the heart. All of the approaches to the problem of 
evil discussed above are mutually consistent, and are relevant to our understanding 
of the relationship between creation and Dea. We are nonetheless in a position of 
ignorance with respect to divine providence, and trust in providence requires faith. 
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The most all inclusive metaphysical doctrine in Islam is the a/-Hadarat al-ilahiya al- 
khams, the five levels of Reality or the five Divine presences (as expounded notably 
by the Persian 'Aziz-i Nasafi). The table below is adapted from William Stoddart's An 
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Logos, the word of Dea, is the bridge between humanity and Divinity, between 
creation and the creator, recognized in all authentic traditions. Logos is the Divine 
revelation that descends into the created world and without which no salvation or 
liberation (Moksha) is possible. Logos is the form through which the created world is 
sustained. Logos may be personified as Guru, as the Prophet, as the Sacred Text, as 
Buddha, as Avatara, or as Messiah. In the Filianic tradition, Logos is known as the 
Maid (Latin Virgo, Sanskrit Kanya, Greek Kore). 


For Her devotees or bhaktas, the Devi or Dea is Mahamaya, the source and mistress 
of all form and relativity. She stands as a bridge between the Absolute and the 
Relative, between the uncreated and the created. She is the highest form of Divinity 
we can directly worship. In the advaita tradition, Ishvara (Lord) or /shvari (Lady), the 
immanent form of Brahman, is sometimes spoken of as the reflection of Brahman 
on Maya. In this sense, The Devi, the supreme Maya (Mahamaya), is the Mother of 
the gods (Devamatha), including /shvara or /shvari, as well as Mother of the World 
(Jaganmatha). Thus, Devi is called Maheswari, the Great Lady. 


In considering the levels of reality in terms of number, we follow the sequence 0, 1, 
2, 3, 4. Zero represents the principle beyond-being. Zero in the metaphysical sense 
is the point which is pure potentiality, containing in fullness all possibility. The One 
is the beginning that contains all numbers. The One is Zero manifested as the 
possibility of number and dimension, space and time. With Two, we have creation 
properly understood. Two requires a degree of separation and distinction, but Two is 
also the condition of the expression of Love. Guenon introduces the term unicity as 
a way to express the Sufi principle Wahdat al-wujud, the oneness of Being as it 
applies to the state of manifestation of Being-as-multiplicity, namely Existence (ex- 
stare, that which stands outside). There is a distinction between the perfect unity of 
the Creator, the principle and power of manifestation, and the unity-in-duality 
(unicity) of creation. Creation cannot be composed solely of opposites. Otherwise it 
could not be. Rather, all things must in their highest principle constitute a unity in 
order to exist in the state of being-in-flux that constitutes Existence. Compare the 
famous aphorism of Simplicius: panta rhei, everything flows. To flow, like a river, 
requires a principle of unity or individuality in time, that is unicity (Aristotle's ousia). 
The river flows but is always the same river (so long as it flows).. 
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The Death of God 


In contemplating the idea of the Eternal Feminine, we need to consider the 
opposing principle. Nietzsche's doctrine of the Will to Power is a candidate for that 
opposing principle. 


It is helpful to consider Nietzsche, not as a philosopher, but as a prophet of atheism. 
Instead of philosophical definition and argument, he writes in aphorisms and 
parables, deliberately recalling religious scripture. His work is the development of 
the idea of the death of God. For Nietzsche, “God” is a cultural idea, and the cultural 
idea is exhausted. The idea of God had been "killed" by the course of European 
intellectual development since the Renaissance. This presumed cultural deicide 
required a new vision of human life that was thoroughly atheistic. 


Nietzsche in 1882 


The Will to Power 


Nietzsche's doctrine of the Will to Power developed over the course of his writings. 
It has its origin in Schopenhauer's identification of the will with the transcendental 
Thing-in-Itself in Kantian philosophy, as developed in Schopenhauer's The World as 
Will and Representation. This philosophical position is known as voluntarism and 
similar ideas can be found in other German writers of the period, such as Max 
Stirner. From a Kantian perspective, identifying the will with the metaphysical Real 


is a radical mistake, but it was an idea that Nietzsche embraced. Nietzsche rejected 
Schopenhauer's deep pessimism, and instead embraced the principle of the will and 
its manifestations as the principle of life itself. The affirmation of life for Nietzsche is 
the response of the "superior man" (Uebermensch) to a universe in which values 
are illusory. All existence and meaning can be interpreted as the expression of the 
metaphysical will in terms of power. There is no truth, or moral or aesthetic value 
that is not a function of power relations. 


The reduction of the cosmos to power relations is a useful definition of evil. Evil 
doesn't see itself as evil. The distinction between good and evil only makes sense 
from the standard of the transcendental ideal of the Good. Evil sees itself as a sort 
of truth, that truth proceeds from the Ego. If the ideal of the Good is rejected then 
we are left with the desire of the Ego and the power of the Ego to realize that 
desire. 


If we see the Will to Power as the opposing principle, then the Eternal Feminine is 
the affirmation of the ideals of the Good, the True and the Beautiful (the Platonic 
ideals), particularly as expressed through the the activity of love and wisdom. In this 
polarity, the Will to Power becomes the masculine principle. The Will to Power, as 
masculine, cannot be eternal, since there is no permanence in the struggle for 
power. Nietzsche does try to maintain the principle of eternity in his idea of the 
eternal return of the same, but in Nietzschean nihilism, this is not a metaphysically 
real principle, but rather a thought experiment. We each live only once, but the test 
of our affirmation of life, of our Will to Power, is whether we could will to live the 
same life eternally. 


One point of comparison between the Will to Power and the Platonic Ideals, 
concerns the constitution of the person. In the Platonic scheme, the three ideals, 
the True, the Good and the Beautiful have their counterparts in three capacities of 
the soul: thinking, willing and feeling. Properly, these three capacities should 
operate in harmony since they all proceed from one reality. In Nietzsche's scheme, 
the will is elevated as the only metaphysically real principle. Thinking and feeling 
are defined in terms of the dialectic of power relations arising from the will. Indeed, 
for most people, what they think and feel is determined by the Will to Power of 
others, according to Nietzsche. The soul, from the perspective of the Platonic Ideals, 
is a multi-dimensional being, connecting to the Real through the Ideals. Nietzsche, 
the modern reductionist, reduces the soul to only one dimension, blind will. 


The Problem of Freedom 

The freedom of the will is a particular problem for Nietzsche. If the will is the only 
real principle, what does it mean to say that the will is free? We might say that the 
superior man is free if he creates his own law and acts according to it. But the 


development of this law still follows the superior man's inclination, and that 
inclination is the result of the dialectic of the Will to Power. The superior man is 
simply acting either in accord or opposed to a script created by the dialectic of the 
Will to Power. The only free act would seem to be not to act at all. 


Under the Platonic theory, freedom consists in the development of the soul's vision 
of the Ideals. With knowledge (episteme) of the Good, the True and the Beautiful, 
the soul will choose to act in accordance with the Ideals. As such, freedom consists 
in action in conformity with the metaphysically Real. 


Power and the Masculine 


We are identifying the Will to Power with the masculine pole in human nature, and 
the Platonic ideals with the feminine pole in human nature. Is this identification 
arbitrary, and indeed insulting to real men and women? That the Will to Power and 
the Platonic ideals are opposing metaphysical principles seems clear enough. It is 
also reasonable to think of masculinity and femininity, as cultural principles, as 
polar. Particular men and women are not perfect representations of the Will to 
Power or the Platonic ideals, or of cultural masculinity and femininity, but we can 
contemplate the effective cultural and metaphysical meaning of masculinity and 
femininity, considered as principles shared by both men and women, in those 
terms. 


Nietzsche makes it clear that in his terms, the Will to Power is a masculine principle. 
Woman, representing the feminine, is defined by Nietzsche relative to masculine 
power. As Nietzsche's Zarathustra says "The happiness of man is, 'I will. The 
happiness of woman is, ‘He will." For Nietzsche, the masculine is the direct 
assertion of power. The feminine mode of power is to conform herself to masculine 
desire and express her power through his primary will. Beauty is defined in terms of 
what is agreeable to the masculine. This of course leaves open the question as to 
why feminine form is agreeable to the masculine. Presumably, for Nietzsche, the 
answer is to be sought in an understanding the historical dialectic of power 
relations, which in natural terms is provided by Darwinian thought. 


Nietzsche's understanding of the masculinity of the Will to Power is hardly decisive, 
and indeed we need to understand the Will to Power as the pathological 
hypertrophy of masculinity - the principle of all-against-all, but it does provide one 
clue to help us in contemplating the mystery of the Eternal Feminine. 


External Links 
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Prakriti 


The union of Prakriti and Purusha as 
Ardhanarishvara 


In the Vedic tradition, prakriti (QO000000, prakrti, "first, superior or exalted 
creation") is the active, intelligent, creative Divine power underlying the cosmos. 
Prakriti is contrasted with Purusha (D0000, purusa, literally "man"), the infinite Para 
Brahman expressed through Prakriti. Prakriti is the feminine active creative Shakti 
of the changeless and eternal Para Brahman. In each cycle of creation, Para 
Brahman enters into Prakriti and this union unfolds as the cosmos. In the pralaya or 
dissolution at the end of the cosmic cycle or ka/pa all creation withdraws into the 
now formless Prakriti. Prakriti expresses Herself through the three gunas, the 
threads or qualities of all creation. Prakriti can be understood in western scholastic 
terms as the prima materia, the fundamental substance which is pure potential, 
that becomes manifest as form in creation through the activity of purusha or 
essence. 


The dualist Samkhya philosophical tradition emphasizes the duality between 
Prakriti, considered to take both animate and inanimate forms, and Purusha. In 
Samkhya, Purusha is plural, but Prakriti is One. In Samkhya Purusha is also not the 
cause of Prakriti, since what is animate cannot cause what is inanimate. 


The Shakti tradition, which worships Devi or Dea in Her manifest form, is neither 
monist (advaitaväda) nor dualist (dvaitavada). Unlike dualism, the Shakti tradition 
does not see the material world as unconscious (achit) and distinct from the 
Absolute or Brahman. Unlike monism, in the Shakti tradition Prakriti is seen as the 
conscious principle of becoming that is itself real (vastu). Nonetheless, Prakriti, 
manifest as creation or not, is always in perfect and eternal union with Purusha, 
represented in the image of the Divine androgyne, the Ardhanarishvara. In the pure 
Shakti tradition, Dea is worshiped both as Adi Shakti, Deity manifest, and as Para 
Brahman Deity beyond manifestation. Shakti is the creative activity of Para 
Brahman. Para Brahman is inactive Shakti. One of the titles of Sri Lalitha is Shiva 
shakthaikya roopini, She whose nature is the union of Shiva and Shakti. The 
manifestion of Dea through the union with Her Shakti is also known as Maya or 
illusion. 


In Indian ritual devotion, the offering of flowers and other gifts to the image of Deva 
or Devi is called puja. 'Pu' stands for pushpam or flowers and 'ja' for japa or the 
chanting of the divine names. 'Ja' also stands for jalam or water, which is sipped 
during worship. Flowers themselves are an image of Prakriti, so in puja can be seen 
as an offering a gift of the fruits of nature to the Deity, it is also symbolizing the 
clothing of Deity in the beauty of Her creation. Additionally, since Prakriti is the 
mother of the gunas, puja is a prayer to Her that She bless us by granting us the 
Sattwa guna. 


Scriptural References 


Bhagavad Gita 9:7-10 
At the end of a Kalpa, O son of Kunti, all beings go back to My Prakriti: at the 


beginning of (another) Kalpa, | send them forth again. 

Animating My Prakriti, | project again and again this whole multitude of beings, 
helpless under the sway of Prakriti. 

These acts do not bind Me, sitting as one neutral, unattached to them, O 
Dhananjaya. 

By reason of My proximity, Prakriti produces all this, the moving and the unmoving; 
the world wheels round and round, O son of Kunti, because of this. 


Bhagavad Gita 13:19-23 
Know thou that Prakriti and Purusha are both beginningless; and know thou also 


that all modifications and Gunas are born of Prakriti. 


In the production of the body and the senses, Prakriti is said to be the cause; in the 
experience of pleasure and pain, Purusha is said to be the cause. 

Purusha seated in Prakriti, experiences the Gunas born of Prakriti; the reason of his 
birth in good and evil wombs is his attachment to the Gunas. 

And the Supreme Purusha in this body is also called the Looker-on, the Permitter, 
the Supporter, the Experiencer, the Great Lord, and the Highest Self. 

He who thus knows the Purusha and Prakriti together with the Gunas, whatever his 
life, is not born again. 


From the Devi Bhagavatam Purana Book 9 Chapter One 
Narayana said :-- “O Child! Who is there in this world that can describe fully the 


characteristics of Prakriti! However | will describe to you that much which | heard 
from my own father, Dharma. Hear. The prefix “Pra” in the word Prakriti means 
exalted, superior, excellent; and the affix “Kriti” denotes creation. So the Goddess, 
the Devi Who is the most excellent in the work of creation is known as the Devi 
Prakriti. To come closer :-- “Pra” signifies the Sattva Guna, the most exalted quality, 
“Kri” denotes the Rajo Guna and “Ti” denotes the Tamo Guna. (The Sattva Guna is 
considered as the Highest as it is perfectly clear and free from any impurities 
whatsoever; the Rajo Guna is considered intermediate as it has this defect :-- that it 
spreads a veil over the reality of things, so as not to allow men to understand the 
True Reality, while the Tamo Guna is considered worst as it completely hides the 
Real Knowledge). So when this Intelligence of the nature of Brahma, beyond the 
three attributes, gets tinged with the above three Gunas and becomes omnipotent, 
then She is superior (Pradhana) in the work of creation. Hence She is styled as 
Prakriti. O Child Narada! The state just preceding that of creation is denoted by 
“Pra”; and “Kri” signifies creation. So the Great Devi that exists before creation is 
called Prakriti after creation. The Paramatma by His Yoga (i.e., Maya S’akti, the Holy 
Ghost) divided Himself into two parts; the right side of which was male and the left 
side was the female Prakriti. 


Sources 


@ Prakriti on Wikipedia 
@ Harsha Luthar, Pushpanjali - a Floral Tribute 


Sir John Woodroffe on Dharma 


Sir John Woodroffe - Indian Religion 
As Bharata Dharma 


Dharma Wheel (from Wikicommons) 


Notes from Sir John Woodroffe on Indian Religion As Bharata 
Dharma 


from Shakti and Shakta - Essays and Addresses on the Shakta Tantrashastra. 


Bharata Dharma holds that the world is an Order or Cosmos 

The world-order is Dharma, which is that by which the universe is upheld 
(Dharyate) 

Though there is disorder (Adharma), it exists, and can exist only locally, for a 
time, and in particular parts of the whole 

Dharma is not a law imposed from without by the Ukase of some Celestial 
Czar. It is the nature of things; that which constitutes them what they are 
(Svalakshana-dharanat Dharma) 

Religion, therefore, which etymologically means that which obliges or binds 
together, is in its most fundamental sense the recognition that the world is an 
Order, of which each man, being, and thing, is a part, and to which each man 
stands in a definite, established relation; together with action based on, and 
consistent with, such recognition, and in harmony with the whole cosmic 
activity 


All Religions are agreed in the essentials of morality and hold that 
selfishness, in its widest sense, is the root of all sin (Adharma). Morality is 
thus the true nature of man 

The general Dharma (Samanya Dharma) is the universal law governing all, 
just as the particular Dharma (Vishesha Dharma) varies with, and is peculiar 
to, each class of being 

The appearance and disappearance of the Universe is the nature or Svabhava 
of That which it ultimately is. Its immediate cause is Desire, which Buddhism 
calls Trishna -- or Thirst, that is desire or thirst for world-enjoyment in the 
universe of form. Action (Karma) is prompted by desire and breeds again 
desire. This action may be good (Dharma) or bad (Adharma) leading to 
enjoyment or suffering. Each embodied soul (/ivatma) will be reborn and 
reborn into the world until it is freed from all desire. 

The world is a Dvandva, that is, a composite of happiness and suffering. 
Happiness of a transitory kind may be had therein by adherence to Dharma in 
following Kama (desire) and Artha (the means) by which lawful desires may 
be given effect. These constitute what Brahmanism calls the 7rivarga of the 
Purushartha, or three aims of sentient being 

Those who reach this state (desirelessness) seek Moksha or Nirvana (the 
fourth Purushartha), which is a state of Bliss beyond the worlds of changing 
forms. For there is a rest from suffering which Desire (together with a natural 
tendency to pass its right limits) brings upon men 

Religion, and therefore true civilization, consists in the upholding of Dharma 
as the individual and general good, and the fostering of spiritual progress, so 
that, with justice to all beings, true happiness, which is the immediate and 
ultimate end of all Humanity, and indeed of all being, may be attained. 

in its form as the four Vedas, is revealed the doctrine of the Brahman, the 
"All-pervader," the infinite Substance which is in Itself (Svarupa) 
Consciousness (Chaitanya or Chit), from Which comes creation, maintenance 
and withdrawal, commonly called destruction (though man, not God, 
destroys), and Which in Its relation to the universe which the Brahman 
controls is known as /shvara, the Ruling Lord or Personal God 

Veda both as spiritual experience and the word "which is heard" (Shruti) is 
the warrant for this: "All this (that is, the Universe) is Brahman." 

Monistic interpretation (Advaitavada), as given for instance by the great 
scholastic Shankaracharya, is that there is a complete identity in essence of 
both. There is one Spirit (Atma) with two aspects: as transcendent supreme 
(Paramatma), and as immanent and embodied (/ivatma). The two are at base 
one when we eliminate Avidya (ignorance) in the form of mind and body 
According to the qualified Monism ( Vishishtadvaita) of the great scholastic 
Ramanuja, "This" is Brahman in the sense that it is the body of the Brahman, 
just as we distinguish our body from our inner self 

According to the Dualists (Dvaitavada) the saying is interpreted in terms of 
nearness (Samipya) and likeness (Sadrishya) for, though God and man are 


distinct, the former so pervades and is so inextricably involved in the 
universe as creator and maintainer, that the latter, in this sense, seems to be 
Brahman through proximity 

@ (Editor: The monist/dualist distinct is similar to the distinction between Arian 
and Orthodox Christology. The one holds that Christ is of like nature with God 
(homoiousia), the other that Christ is of the same nature as God (homoousia)) 

@ "In Religion there is no new thing. The same ideas are worked up over and 
over again." (from Gnostics and their Remains) 


Links 
See http://www.sacred-texts.com/tantra/sas/sasO1.htm 
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The Feminine Universe by Miss Alice Lucy Trent, published by the Golden Order 
Press, is an outline of traditionalist philosophy from a feminine perspective, as well 
as a defense of feminine essentialism. In the following discussion, we review this 
book, which is both an important contribution to the traditionalist critique of 
modernity, as well as a significant contribution to contemporary discussion of the 
significance of the feminine as we seek to understand human and Divine nature.As 


an outline of traditionalist philosophy, or the Sophia Perennis, the Feminine 
Universe defends the thesis that all authentic religious and metaphysical systems 
are in agreement on the primacy of spirit over the material, that the visible part of 
the cosmos is only a fragmentary image of what is truly real, and that with a proper 
understanding of what is visible, including what is created by true human art, and 
informed by intuition and revelation, we can form an understanding of the invisible 
realms on which the visible depends. As with other traditionalist writers, Miss Trent 
offers a detailed criticism of modern society as no longer rooted in an authentic and 
unanimous understanding of the position of humanity within the cosmos. What is 
unique about The Feminine Universe is that it proposes a specifically feminine 
interpretation of the Sophia Perennis.As a defense of feminine essentialism, the 
Feminine Universe presents the thesis that cultural femininity is not a social 
construction, as has been argued by such feminists as Madame Simone de Beavoir, 
nor is femininity merely a biologically conditioned aspect of human nature as has 
been argued by evolutionary psychology, but rather that femininity is an eternal 
reality, one of the archetypes through which the Divine is made manifest in the 
cosmos. 


The Cosmic Maid by Giacomella Daqui 


Feminine Essentialism 


Miss Trent defends feminine essentialism, the thesis that femininity is one of the 
fundamental essences or archetypes of the human world. Since, from a traditional 


perspective, humanity is itself a microcosm, or image, of the macrocosm, if follows 
that feminine essentialism is also the thesis that femininity is a cosmic archetype. 


Miss Trent employs several arguments for her thesis that femininity is essential, 
rather than conditioned. She presents the biological argument, based on now widely 
accepted studies, that male and female brains are morphologically quite different, 
and that those differences are associated with the very qualities that are considered 
masculine and feminine in society. She also argues that, embryologically, feminine 
morphology is primary and normal, that the embryo will develop a feminine 
neurology and form unless the embryo is exposed to testosterone at critical 
development stages. In short, the biological argument is that femininity and 
masculinity arise naturally, and that the claim that femininity is just culturally 
conditioned is simply false. Moreover, the biological evidence suggests that 
femininity is the primary, or normal, condition, while masculinity develops only 
under specific hormonal conditions (1). 


The archaeological or iconographic argument is more controversial. Some scholars, 
such as Professor Marija Gimburtas, have argued that earlier societies were 
matristic or feminine-centric based on the archaeology of "old Europe", while 
patriarchy is a much more recent appearance in human society. The thesis is 
controversial in that it rests on the interpretation of iconographic evidence, and 
some archaeologists have disputed Professor Gimburtas's thesis, that the 
overwhelming prevelance of clearly feminine sculptures in neolithic sites (and 
indeed in the mesolithic) were sacred representations of the Divine Feminine and 
that those societies were fully matristic. An alternative to the matristic thesis is the 
the idea that in the neolithic division of labor, pottery was a feminine art, and 
accordingly we see a preponderance of feminine imagery in surviving clay artifacts. 
Another argument is that the surviving feminine images are children's toys together 
with the assumption that children's toys in traditional societies themselves have no 
sacred meaning. 


In the case of Crete, we certainly have clear evidence of a relatively recent and 
primarily matristic society. As a feminine society Cretan appears to have been far 
less warlike and culturally more developed than contemporary patriarchal societies. 
As such, Crete can be considered archaeological evidence for the distinctness of 
feminine civilization. At the very least, the archaeological evidence does suggest 
that many earlier cultures were significantly more matristic than later patriarchal 
societies. It should also be noted that Professor Gimburtas's thesis is based not only 
on archaeological evidence, but also on the meaning of symbols associated with 
ancient feminine figurines appearing in living Baltic folk culture. 


The Feminine Universe takes as given the truth of the Sophia Perennis, since the 
perennial wisdom or eternal truth cannot be established by solely by argument but 
rests on revelation. Within the purview of the Sophia Perennis, feminine is certainly 


recognized as an eternal archetype. What is unique in Miss Trent's account, is that 
she argues that the masculine is not correspondingly an eternal archetype. 
Masculinity appears to be a further manifestation that arises contingently from 
feminine form. We could say that the son is always the child of the mother, but the 
mother does not have to have a son. 


One of the primary qualities of the feminine archetype is beauty. Natural beauty is a 
reflection of, or participation in, ideal Beauty, Plato's to kalon, one of the primary 
qualities of the Absolute. The masculine form in this respect is one step further 
removed from the Absolute. The feminine, in respect to Beauty, is superior to the 
masculine, in the sense of occupying a higher position that is closer to the center 
from which all manifestation arises. 


From the perspective of feminine essentialism, masculinity is a quality that appears 
only in the descent from the spiritual and qualitative realm into the material and 
quantitative, and indeed masculinity represents the more material and quantitative 
pole of human existence. This view is the opposite of the common patriarchal view 
that the feminine is more earthly and the masculine more spiritual. This 
metaphysical perspective also informs Miss Trent's understanding of history. Like 
other traditionalists, Miss Trent contends that modern society has been trending 
increasingly towards a purely material and quantitative view of reality, one that 
denies the qualitative and spiritual. Since the quantitative and material pole is the 
masculine and inferior pole of human nature, then socially we would expect a 
corresponding decline in the feminine pole. Women in the modern world have been 
assuming roles and responsibilities previously denied them. Miss Trent, however, 
argues that the increasing participation of women in new roles in patriarchal society 
is permitted only at the cost of their femininity. In the latest phase of patriarchy, 
which Miss Trent calls super-patriarchy, "the feminine principle has been eradicated 
as far as possible from every area of human life, including the heart of woman 
herself".(2) 


Miss Trent uses the term maid in place of the term 'man' in discussing humanity in 
general terms. The term maid, based on the etymological roots of the word, 
signifies "she who has the power of choice", and, in keeping with her general thesis, 
maid is a specifically feminine term used to describe the inner and higher nature of 
all humanity. The image above, from the cover of The Feminine Universe, is titled 
the Cosmic Maid. This is a feminine version of the traditional image of the cosmos in 
human form. Maid, as understood in the Sophia Perennis, truly is a microcosm. The 
image of the Cosmic Maid shows the sphere of the Earth, the sub-lunar world, 
enclosed within the sphere of the Moon, which reflects the light of the supernal Sun. 
Beyond the lunar sphere are the other planetary spheres leading to the stellar 
realm. The Cosmic Maid stands within the circle according to the Vitruvian Canon of 
Proportions. She is dressed in a cloak of roses, signifying both earth and fire, and 
clouds, signifying water and air. Like Isis, she is crowned with the Sun, signifying her 


true solar status as the princess-regent of Dea in the sub-lunar world and that she is 
the temple of the Spirit. 


The World Ages and the Three Gunas 


The traditional idea of world ages appears in Indian tradition as the Satya, Treta, 
Dvapara and Kali Yugas (3), and in Greek tradition, notably in Hesiod, as the Gold, 
Silver, Bronze and Iron ages. Miss Trent defends this traditional idea, suggesting, for 
example, that the complexity of language appears to have drastically declined over 
time to the simplified grammars of today. Following Indian tradition, Miss Trent 
believes we have been in the Kali Yuga for the last 6,000 years. The descent from 
the Golden Age or Satya Yuga to the present Kali Yuga is the descent from a 
spiritual existence into a progressively more material existence. It is also the 
descent from a state in which the feminine principle is ascendant to one in which 
the masculine principle is ascendant. In the fullest sense, the descent of maid into 
the world occurs over geological time. Miss Trent mentions evidence of human 
existence that far predates modern anthropological dating (4). In the earlier stages 
of the descent, man or maid would have lived with a far fuller spiritual awareness 
that is progressively lost during the descent. Traditionally, the length of the Kali 
yuga is one tenth of the length of the full cycle, the length of the Dvapara, two 
tenths, the Treta, three tenths and the Satya Yuga, four tenths. Miss Trent does not 
suggest what the length of the overall cycle is. In the India Tradition, the Kali Yuga 
is supposed to last 432,000 years (5). 


It is only in the most recent history, dating back some thousands of years, that 
patriarchal imagery and worship comes to the fore. The period after about 700 B.C., 
which we may call the classical age, appears to be particularly critical (6). Major 
religious reform occured in China, with the development of Confucianism from 
Taoism, in India, we have the development of Buddhism, in Persia, we have the 
Zoroastrian reform of Mazdaism, in Judaism, monotheism was fully established and 
the cult of the goddess Asherah suppressed. In Greece, we see the emergence of 
philosophy and of representational art. Classical society was still a traditional 
society in which metaphysical truth was preserved, though there was a continuing 
loss in the ability to perceive those truths directly. The attempted return to the 
Classical world in the Renaissance occurred without any real understanding of the 
inner life of Hellenic culture. The concurrent attempt to revive metaphysical science 
in the Hermetic and alchemical tradition failed, and science became exclusively 
materialistic by the seventeenth century. The metaphysical naturalism of the 
seventeenth century increasingly pervaded political, economic and cultural life in 
the following centuries. 


Miss Trent uses the traditional concept of the three gunas to describe the various 
forms of civilization: traditional, normal and inverted. The three gunas, or qualities 


of manifestation, are the Sattwic, Rajasic and Tamasic. These qualities can be 
translated as /ucidity, dynamism and obscurity. The Sattwic tendency is towards 
spiritual truth, the Rajasic towards outward discovery and expression, and the 
Tamasic tendency is towards darkness and ignorance. Traditional society is Sattwic 
in that all culture is directed towards higher truth. Arts or crafts in traditional society 
are spiritual paths, both in the method of production and in the meaning of the 
objects produced. An industrial society can never be traditional for this reason. In a 
Rajasic, or normal, society, religion and spiritual concerns are no longer central to 
social activity, and particularly economic activity, but are considered a separate 
department in life. Naturalism, both in art and science, becomes prominent. Activity 
in normal society is still substantially in accord, however, with the transcendental 
ideals of the Good, the True and the Beautiful. The Tamasic, or inverted, society is 
characterized by an inversion of values. What was considered, true, good or 
beautiful in a normal society is rejected, and those values that were rejected by a 
normal society are asserted. The Tamasic society is also characterized by a fixation 
on death and violence. Miss Trent sees the transition between normal and inverted 
society as occurring during the 1960s, and the period from 1960s to today she calls 
the Eclipse. She writes that "a person falling asleep in a public place in, say, 1955, 
and awakening thirty or forty years later would immediately think she was ina 
world gone utterly insane. And she would be right" (7). The characteristic inversion 
of value of the Tamasic, already present in intellectual culture, became dominant in 
popular culture during this period, at least in the West. Miss Trent is describing 
particularly the English experience here, as other societies have clearly experienced 
a complete inversion of normal values at earlier dates in the twentieth century, 
particularly in socialist countries. 


The feminine principle is ascendant in the Sattwic society. The feminine character of 
women, associated with serenity, peace, wisdom and contemplation is regarded as 
superior in the Sattwic society to the masculine principle of dynamic and outward 
action. The Sattwic society for Miss Trent is matristic, the serene feminine principle 
guides the active masculine principle. In the Vedic tradtion, the active principle, or 
Shakti, is considered feminine, while the contemplative principle is masculine, but in 
the Tibetan tradition, which Miss Trent suggests is the original tradition, the active 
principle of Deity or Shakti, representing Method, is masculine, and the serene, 
contemplative Deity, representing Wisdom, is feminine. It should be noted in the 
Vedic Shakti tradition, the universe is a manifestation of Adi-Shakti, the supreme 
feminine creative power, and as such the universe is metaphysically feminine. 


In a Rajasic society, there is ambivalence about the feminine principle. The feminine 
is sometimes revered, but sometimes vilified. Thus in the medieval period, the 
feminine principle was venerated in the chivalric and troubadour traditions, while, 
often at the same time, feminine wisdom could be condemned as witchcraft or 
heresy (8). In Tamasic society, femininity is thoroughly rejected, as for example, in 
the social conditioning theory of femininity, in which the feminine principle is seen 


as an ideology that functions to subjugate women, and accordingly that women, to 
be liberated, must become effectively masculine. 


Form and Essence 


In a chapter titled The Key to Metaphysics, Miss Trent defends traditional 
metaphysical essentialism. Metaphysical essentialism holds that the variety of 
forms that appear to us in the phenomenal world have a super-phenomenal or 
noumenal nature or essence. Metaphysical essentialism can be distinguished from 
logical essentialism, which holds that every entity has a set of properties that define 
that entity. Metaphysical essentialism does not necessarily imply logical 
essentialism, since the essence of an entity may not be expressible in terms of a list 
of properties. Metaphysical essentialism is an idea most strongly associated with 
Plato in Western philosophy, but the principle is found in all traditional metaphysical 
thought. Modern thought, on the other hand, is often characterized by a strongly 
anti-essentialist character, particularly in such post-enlightenment philosophical 
schools such as Marxism, positivism, structuralism, post-modernism, naturalism, 
evolutionism and indeed nearly all modern academic disciplines. Modern writers, to 
the extent they consider essentialism at all, take essentialism to be logical 
essentialism, and usually dismiss logical essentialism promptly, since it is usually 
easy to dismiss any definition of an entity by a list of essential properties, or except 
for the case of natural kinds, that is entities that can be classified based on 
invariant natural properties, such as atomic number. Modern writers have been 
often been particularly hostile to essentialism as it applies to human nature, with 
many writers, particularly socialists, holding that human nature is determined by 
social environment, and that accordingly changing the social environment changes 
human nature. 


Miss Trent defends the traditional doctrine of metaphysical essentialism, contrasting 
this doctrine with substantialism. Although Miss Trent does not offer a definition of 
substantialism, she does suggest that it is a late patriarchal ideology that is the 
opposite of essentialism but that can be only properly understand from the 
perspective of essentialism. For Miss Trent, all forms of belief characteristic of the 
modern world, but most especially evolutionary thought, results from the denial of 
metaphysical essentialism. 


A positive definition of the doctrine of substantialism could be offered, namely that 
it is the doctrine that entities are constituted from below, that entities are 
constituted by both the arrangement of constituents and by dynamic interactions 
between constituent and external entities. Essentialism, on the other hand, holds 
that entities are formed from above. The entity is defined by a noumenal essence 
that, in combination with substance, produces the form of the entity. Essentialism is 
a polar and dualistic scheme that treats entities as having a substantial nature as 


well as an essential nature. Since both essentialism and substantialism recognize 
that concrete entities are constituted from more basic substances or entities, the 
real difference between the two doctrines would appear to rest on an interpretation 
of how the organization of the entity as a particular form comes about. The 
substantialist explanation sees formal order arising from natural processes, the 
essentialist sees the natural process as the outward and imperfect image of an 
inner and metaphysical process by which noumenal essences become expressed in 
material forms. The difference between the two positions rests on whether there is 
a commitment to a noumenal reality. The substantialist either denies there is a 
metaphysical reality, or holds that metaphysical reality is not creatively present in 
the physical world. The essentialist holds that the physical world is an imperfect 
image of the metaphysical, and that form and change in the physical realm depends 
on a metaphysical formal cause, namely the essential archetypes. It should also be 
noted that metaphysical essentialism entails a theory of knowledge - the observer 
can know and understand the form present to perception because the observer has 
an innate, albeit imperfect, knowledge of the metaphysical essence expressed in 
the form. Correspondingly, the mind-body problem properly only appears with the 
substantialist view. The substantialist account of natural order has a particular 
problem in accounting for how any entity can consciously perceive form. 


Miss Trent uses the image of the pyramid, which is a traditional image of the 
cosmos, to illustrate the distinction between Essence and Substance. The top of the 
pyramid is a pure one-dimensional point from which all the lower levels of the 
pyramid proceed. This one dimensional point is an image of pure essence. In 
moving further down from the top, the outside of the pyramid increases, and each 
point at a given level is further from the center of the pyramid than a point on the 
outside at a higher level. The structure of the pyramid from any level to the top is 
also a perfect image of the structure of the whole pyramid. The base of the pyramid 
represents the level closest to pure substance. 


In the traditional view essence and substance are both formless and transcendent, 
and it is the mixture of the two in particular forms that is immanent and contingent. 
In the Vedic tradition, both essence and substance are transcendent divine 
attributes, called respectively purusha (consciousness or essence, literally "man") 
and prakriti (first creation or substance). To use the image of the pyramid, the 
shape (order) of the pyramid is essence, the material of the pyramid is substance, 
and the geometric distance from the top or the center of the pyramid is the 
transcendent/immanent axis. Both pure essence and pure substance are present at 
the point of pyramid, they are just not manifest. 


Miss Trent claims that the essential pole is feminine while the substantial pole is 
masculine. She does not offer a clear argument for this, but rather proceeds by 
suggestion. If we attempt to construct an argument for this thesis, it might proceed 
as follows. If we take as given the essentialist doctrine, then femininity is an 


archetypal reality. In other words, the qualities traditionally considered feminine are 
qualities that have a metaphysical basis in an archetype. If we consider the various 
qualities that are traditionally associated with feminine nature and with masculine 
nature and we assign those qualities to the essential and substantial poles, we will 
find that feminine qualities are characteristic of the essential pole and masculine 
qualities characteristic of the substantial pole. The reconstructed argument here 
does not appear particularly compelling. Feminine nature has often been seen 
traditionally as more earthly, substantial, or lunar, and masculine nature more 
intellectual, or solar, although for Miss Trent this view is considered a patriarchal 
aberration. Miss Trent does offer one other implicit argument, which is that in 
considering the traditional view of descent of human life from a golden age to the 
age of iron, we may consider the current age of iron as the period in which 
masculine nature is ascendant. Correspondingly, according to the iconographic 
argument previously cited, that early ages where characterized by the primacy of 
feminine nature. The descent from the golden age, which is also the age that is 
closest to the essential pole, to the iron age, which is the age most associated with 
the substantial pole, is also the descent from a feminine age to a masculine age, 
and as such the essential pole should be considered feminine and the substantial 
pole masculine. 


The defense of metaphysical essentialism, together with the idea that the essential 
pole in the essential/substantial duality is feminine, is the core of Miss Trent's 
thesis. The second part of the thesis, in particular, is unique to this work, since most 
traditional thinking has seen masculinity and femininity as co-eternal archetypes. 
Since the essential pole is above the substantial pole in Miss Trent's system, 
assigning the feminine archetype to the essential pole and the masculine archetype 
to the substantial pole elevates the feminine principle to a position of superiority (in 
sense of being above) over the masculine principle. Indeed, from this principle Miss 
Trent can argue that the masculine principle is contingent and the feminine 
principle necessary since the expression of essence in substance is contingent. 


The idea of the axiality of the feminine is a theme running through the book, but 
one which is not fully developed. The term axis refers to the Axis Mundi, a 
metaphysical concept that appears in various guises in all traditional cultures. The 
claim that the Essential pole is feminine and the Substantial pole is masculine can 
also be expressed by the idea that the feminine principle is axial or inward and the 
masculine principle peripheral or outward. In speaking of the axiality of the 
feminine, we refer to the idea that femininity as a quality or nature is closer to the 
axis, that it occupies the interior position, while masculinity is further from the axis 
and occupies the exterior position. One expression of this relationship is the 
traditional association of the feminine with the household as opposed to the affairs 
outside the household. The hearth in the traditional house represents the universal 
sun and the chimney represents the Axis Mundi. Another traditional feminine image 
of the Divine center is the cave which lies at the base of the world mountain, the 


mountain being an image of the Axis Mundi. This image is seen in Indian temple 
architecture, where the central holy chamber lying beneath the temple tower is 
called the garbha griha or womb chamber. The Tabernacle is a similar image. We 
also use the term the ‘cave of the heart', the guha, for the center of the Divine 
presence within the person, the holy temple of the Spirit (9). The most intrinsic 
characteristic of the feminine is the power to give birth, and in giving birth the 
mother becomes the Axis Mundi. The mother brings down new life into the world 
from the world of spirit, and as such she is the vehicle of the Divine power that 
reaches from Heaven to Earth. The vertical dimension of the Axis Mundi is Divine. It 
is the power of Heaven reaching down to Earth, but at the point at which the 
vertical dimension touches the earth, we find the feminine principle and the 
feminine image. Correspondingly, the horizontal and outward expansion of creation 
away from the Divine center represents the masculine impulse to expand, explore 
and often to conquer. 


Both men and women are axial in that men and women are moral and rational 
creatures, who are also capable of true intellectuality, that is knowledge of the 
Divine Order. The axial creature is connected to the axis mundi and can ascend 
towards the Divine or descend further from the Divine according to its actions. The 
axiality of the feminine is then a relative principle, referring to the relationship 
between the person and Axis Mundi. The feminine principle is at rest or in closer 
relation to the Axis Mundi, and the masculine principle is in motion, travelling in a 
wider circle around the Axis. The planetary image clarifies this relation. From a 
heliocentric standpoint, Venus, representing the feminine principle, orbits the Sun 
from within the orbit of the Earth. Mars, the corresponding masculine principle, 
orbits the Sun outside the orbit of the Earth. Venus appears as the morning star and 
as the evening star because Venus stays close to the Sun, and at the times of dawn 
and dusk the planet, after the Moon and the Sun, is the most brilliant object in the 
heavens. Venus, like the Moon, has phases, and as such, like the Moon, is a 
reflection and image of the central Sun, bound in time. Mars travels the wider orbit 
outside that of the Earth, but still circles the Sun. The apparent magnitude of Mars 
is also third among planets, after Venus and the ruler of the planets, Jupiter, the 
planet that symbolizes the dharma or natural law. From a geocentric standpoint, 
Venus orbits Earth from within the orbit of the Sun, and Mars orbits the Earth, 
outside the orbit of the Sun, but within the orbit of Jupiter. The other inner planet, 
Mercury, closest to the Sun, is often traditionally represented as androgynous, and 
as such combines the masculine and feminine principles. The planetary image is not 
arbitrary in traditional understanding, as the solar system itself is an image or 
microcosm of metaphysical reality. 


Evolution, Modernity and Deracination 


The theory of evolution has been called by Daniel Dennett a "universal solvent" that 
removes the need for any metaphysical myth of origin (10). In a chapter titled The 
Myth of the Modern World Miss Trent argues for the opposite view, suggesting that 
the evolutionary idea of complexity arising solely through natural selection, 
ultimately from non-living chemical processes, is a metaphysical impossibility that 
functions as a false mythology in place of traditional and authentic mythology. Now, 
discussion on the subject of evolution often confuses the distinction between 
natural or causal explanation and metaphysical explanation, or between 
methodological and metaphysical naturalism. Evolutionary theory, properly 
speaking, is an explanatory methodology in natural history, that has been very 
successful from the standpoint of natural history, both in palaeontology and in 
molecular biology. The major problem arises when evolutionary thinking is applied 
outside of its proper domain, particularly into human affairs, where it becomes a 
speculative pseudo-mythology that supplants traditional reason and metaphysical 
understanding. Lesser methodological problems include evolutionary speculation 
being used too freely to fill in the gaps in the paleontological record, particularly in 
the area of human physical origins, and where fossil evidence is excluded because 
it does not match a preexisting evolutionary theory. 


The problem of modernity for traditionalists is that the foundation of social life and 
intellectual life lies properly in the metaphysical or noumenal world. Modernist 
thinkers who deny any metaphysical reality leave a vast intellectual and spiritual 
gulf in the place of the traditional understanding of cosmic order. Various attempts 
have been made to replace the idea of cosmic order found in all traditional 
societies, with a range of modern pseudo-mythologies that attempt to restore a 
sense of meaning in the human world. Examples of these modern pseudo- 
mythologies include Marxism, psychoanalysis, social Darwinism, positivism, radical 
environmentalism, existentialism and the cult of the state in its various forms. The 
effect of these pseudo-mythologies, which all have in common the denial of any 
essential metaphysical reality and substitution of material substance for the fullness 
of forms, is to cut everything off from its ontological roots, or in other words, to 
deracinate the world. Properly, deracination applies only to people, since the natural 
world is always rooted in the essential. Only people can become deracinated in their 
understanding of themselves and of the world. 


The effects of deracination include social atomization, increased suggestibility and 
vulnerability to propaganda, and vulnerability to manipulative control and tyranny. 
For traditionalists, the cult of individuality, egoistic self-expression and rebellion are 
symptomatic of underlying deracination. In a traditional society, there are no new 
ideas properly speaking, but the traditional symbolic understanding of the world is 
continually renewed through the creative activity of individuals. In a deracinated 
society, there is an illusion of individual thought, but the deracinated mind is barely 
capable of recognizing truth, and accordingly is vulnerable to an endless array of 


falsehoods. The plurality of changing ideas in a deracinated society is the plurality 
of falsehoods, since Truth is always one and the same. 


In addition to the condition of deracination, Miss Trent also discusses the related 
conditions of atomization and deformism. When a person is cut off, at least 
psychically, from the ontological basis of all existence, she is also cut off from her 
fellow people since there is no longer a common understanding based on Truth. In 
atomization, deep and enduring relationships between people becomes increasingly 
rare. In its place are various ephemeral and superficial associations. Atomization 
also leads to a cult of selfishness, in which an illusory self-interest is elevated above 
traditionally understood common interest and bonds. Deformism is an aesthetic 
consequence of deracination. Deformism in art and design is characterized by the 
elevation of the ugly and denigration of the beautiful. It is also characterized by art 
and design that deliberately rejects traditional symbolism and often rejects meaning 
of any sort. Deformism in what Miss Trent calls the ‘image sphere’ further reinforces 
deracination, since one of the primary modes through which we understand 
essential reality is through art and traditional crafts. At a deeper level, deformist 
imagery functions as a sort of 'black magic’, creating anti-symbols that further 
corrupt the soul already made vulnerable through deracination. 


Agora and Hestia 


In considering the response to a deracinated society, Miss Trent proposes the basic 
distinction between the Agora and the Hestia, between the marketplace and the 
household, between the res publica and the res privata. The Agora under patriarchy 
is also the masculine realm, while the Hestia, even in patriarchal societies, has 
traditionally been seen as properly under feminine authority (11). 


The Agora or public sphere is fullly deracinated. The Hestia or private sphere has 
been significantly penetrated by the public sphere. Many human activities that 
traditionally belonged in the Hestia have been brought under public control, most 
notably education, but also entertainment, first with radio and then with television. 
There is a particular danger in absorption of the Hestia into the Agora, for as Miss 
Trent writes, "a society with Hestia and no Agora would be, it is true, a truncated 
society; but a society with Agora and no Hestia is no society at all." 


Nearly all efforts to rectify the ills of modern society have been political efforts, and 
as such they have taken place in the public sphere or Agora (12). Given that the 
Agora is fully deracinated, the efforts to secure political health by reform of the 
affairs of the Agora have everywhere been failures. It is precisely the loss of a public 
life that is rooted in eternal Truth, in the essential world, that has led to the bizarre 
failed political experiments of the modern world, experiments which continue. Until 
the Agora has returned to a basis in Truth, attempts at political reform are doomed 
to failure, and such a return will require Divine intervention. The person living in 


such a world as this still can retain control over the Hestia and it is this response 
that Miss Trent proposes. 


The specific form of life centered on the Hestia that Miss Trent proposes she calls 
the Aristasian experiment. The Aristasian experiment calls for an association of all- 
feminine households united in a common rejection of modern deformity and turning 
instead to a more traditional form of life. In particular, given the emphasis Miss 
Trent plays on the period following about 1960, after which she considers modern 
society to have fully abandoned any traditional basis, the Aristasians turn to forms 
of life, and in particular cultural artifacts such as dress, furniture and 
entertainments, that date prior to 1960. The principle is to turn back to the last 
point at which traditional values can still be found. Although the Artistasian 
movement is described as an experiment, many members believe that the 
movement is inspired by a higher spiritual authority to which they owe allegiance. 
The Aristasian movement is not for everyone, and most particularly not for men, but 
Miss Trent considers this movement as just one possible response to the problem of 
deracination. The Aristasian movement can also be understood in the context of 
other traditionalist movements. 


Concluding Notes 


The Feminine Universe is a defense of feminine essentialism. This expression can be 
understood in a number of ways, and Miss Trent defends these various senses. In 
the first sense, the book is about femininity as essence. This we understand as the 
view that femininity is an archetypical reality that is present in the world particularly 
in the female form and the female spirit. This view presupposes the traditional 
doctrine of essentialism, namely that all reality is a reflection of, or participation in, 
eternal archetypes. The essentiality of the feminine is a view that is shared by all 
traditional thought. The second sense is that femininity is essential, that the 
reverence and respect for feminine nature and feminine values is essential for the 
health of a society. A society, such as ours, that attempts to deny the 
distinctiveness of feminine nature is undermining the foundations of social and 
spiritual life. Likewise, any society that elevates masculine values over feminine 
values is subject to continual division and violence. The third sense of the 
expression is that essence /s feminine. This view is not universally accepted in 
traditional thought, indeed we often find that masculinity as an archetypal image is 
often associated with pure intellectuality represented by the sun and fire, and 
femininity is associated with substance and opaqueness, represented by the moon 
and water. This association may be a later development within the perennial 
tradition, and reflect an increasingly patriarchal mentality. In some esoteric 
traditions, such as the Sufi tradition, the Divine Essence is seen as feminine, and 
Miss Trent's thesis that essence is feminine is consistent with these traditions. 


Notes 


(1) See this excerpt from ‘The Female Brain’ for a further discussion. 

(2) The Feminine Universe, p. 53 

(3) In the Feminine Universe, p. 26, the order of the yugas is given as Sattwa, 
Devpara, Treta and Kali. The reversal of the order of the Devpara and Treta yugas 
appears to be a minor error. Miss Trent also identifes the first yuga as Sattwa (pure) 
rather than Satya (truth), appearing to confuse the name of the guna with the name 
of the yuga. 

(4) See Forbidden Archaeology by Michael A. Cremo and Richard L. Thompson and 
Human Devolution by Michael A. Cremo for further information on this theme. 

(5) According to Mircea Eliade, in The Myth of the Eternal Return, the length of the 
full cycle, or Mahayuga, is 12,000 divine years. The Satya or Krta Yuga is 4,000 
years long, with an additional 400 years of twilight at the beginning and end of the 
age. The Treta yuga is 3,000 years long, with 300 years of transition before and 
after, and so on. Each divine year of the Mahayuga is considered to last 360 years, 
so the length of the full cycle is 4,320,000 years, and the Kali Yuga would 
accordingly last 432,000 years, before ending in the Pra/aya or dissolution. Swami 
Sri Yukteswar in the Holy Science argues that the multiplication of the yuga year by 
360 is a mistake that appeared in Vedic almanacs during the Kali Yuga. Sri 
Yukteswar identifies the Mahayuga with the Great Year, or the full cycle of the 
precession of the equinoxes. Sri Yukteswar uses a figure of 24,000 years for the full 
precessional cycle, rather than the current estimate of about 26,000 years or one 
degree in 72 years. In the Holy Science the 12,000 year cycle is just the descending 
phase of the full Mahayuga, and the years are solar years. On Sri Yukteswar's 
calculation, the lowest point of the Kali Yuga was around the year 500 A.D., and 
accordingly the Kali Yuga lasted from about 700 B.C. to around 1,700 A.D. (or 800 
B.C. to 1800 A.D. using the 26,000 year length of the precessional cycle). For Sri 
Yukteswar, we are currently in the dawn or sandhi period of the Dvapara age of the 
ascending cycle. Sri Yukteswar does not describe the Pra/aya period at the end of 
the Kali Yuga, but this may be descriptive of recent history, in which traditional 
society is being destroyed globally, but this process may prepare the way for a new 
foundation of social life on higher principles. It is also interesting that Sri 
Yukteswar's dating coincides with the cultural and religious changes of the period 
after about 700 B.C. noted by many authors, and indeed the beginning of the 
modern age, properly considered, after the end of the Napoleonic Wars. 

(6) Professor Karl Jaspers wrote of this period, from a modernist perspective, as the 
Axial Age. 

(7) The Feminine Universe, p. 33. A short story Poor Old Lewis by Mr. John Brignell 
describes this experience well. 

(8) An example of feminine wisdom condemned as heresy is the mystic Marguerite 
Porete, author of the Mirror of Simple Souls, who was burned at the stake in Paris in 
1310 during the reign of King Philip le Bel. 


(9) See The Heart and the Cave and the Mountain and the Cave by René Guénon, 
Studies in Comparative Religion, Vol. 5 

(10) Daniel Dennett, Darwin's Dangerous Idea 

(11) An interesting example of the feminine nature of the Hestia and the masculine 
nature of the Agora can be found in the early development of Christianity. In the 
first hundred years or so of Christianity, Christians met primarily in private 
households, or in the Hestia. In the Graeco-Roman world, the Hestia Was considered 
to be under womens' authority, and in the early Christian period we see women 
taking active and leading roles in the life of the Church. As the Church grew in 
numbers and wealth by the early second century, Christians began to meet in public 
buildings, in the Agora, and we see in scripture from this period a new emphasis on 
excluding women from any active role in the Church, as exemplified, for example, in 
the epistle of 1st Timothy (attributed to St. Paul, but generally agreed to date from 
well after the Apostle's death). 

(12) The term 'politics' comes from the Polis or the city state. In the ancient 
understanding the art of politics stands in relation to the Polis, as the art of 
medicine stands in relation to the body. Both arts are directed to securing health as 
their respective ends. The ancient Polis includes both the Agora and the Hestia, as 
well as the third area, the Acropolis, or the "city extremity" where public life comes 
in contact with the gods. The public life of the Polis, including commerce, 
governance and cultural life, is conducted in the Agora. Public worship is conducted 
at the Acropolis. Private affairs, including raising children and private worship, are 
conducted in the Hestia. We note that no god rules the Agora as such, but the 
goddess Hestia (Roman Vesta) rules the affairs of the household. 


External Links 


Selected chapters from The Feminine Universe at www.aristasia.co.uk 
The Feminine Universe is available for purchase at sundaughterpress.com 


The Five Aspects of Dea 
The Five Aspects of Dea 


Dea has five aspects: existence, consciousness, bliss, name and form (sat-chit- 
ananda-nama-rupa). Sat, chit, ananda are the real aspects (satya amsas), nama and 
rupa are the unreal aspects (mithya amsas). The three real aspects can be likened 
to gold, the true substance or reality (vastu), while the latter two can be likened to 
ornaments made from gold. Whereas gold is permanent and unchanging, its names 
and forms, the ornaments, are transient and subject to change. 


The difference between the one who is ignorant, the ajnani, and the one who knows, 
the jnani, is that in the experience of the ajnani, the "I" is limited to the measure of 
the body, that is, to the nama and rupa, the name and form of the body, whereas in 
the experience of the /nani, the "I" shines as the limitless Dea, without whom the 
body cannot exist. The a/nan/ thinks that the body alone is "I", like the one who 
thinks that the ornament alone is gold, whereas the /nan/ experiences that the body 
is also "I", like one who understands that the ornament is also gold. 


External Links 
From Michael James, on the teachings of Sri Ramana, May 28, 2009 


Prayer 


Prayers For Our Divine Mother 


Prayers, meditations and poems included in this 
section are dedicated in loving devotion to Our Mother God, Dea. Prayers are drawn 
from different traditions, including the Bengali tradition of devotion to Our Dark 
Mother, who is Transcendence. Prayers may, where appropriate, be modified 
slightly to express clearly our devotion to Our Divine Mother. In such cases the 
modifications made are detailed below the prayer. Where possible, a reflective 
image accompanies each prayer. 


Alma Redemptoris Mater 

Annapurna Ashtakam of Sri Adi Shankara 
Ave Regina Caelorum 

Gayatri Mantra 


ee ee 


Great Compassion Mantra 

Her Holy Spirit 

Her Prayer for the Healing Path 
Hymn to God Beyond All Names 

9. Hymn to the Eighteen Shakti Peethas 
10.Meri Maiya Bhajan - Little Mantras 
11.Meri Maiya Bhajan - Pass It On 
12.Meri Maiya Bhajan - Start Early 
13.Meri Maiya Bhajan - Trust Meri Maiya 
14.Merton - Hagia Sophia 


15.Morning Prayer to Dea 
16.0 Mother of Goodness 


17.0 Mother Unnamulai 

18.Praying to Our Divine Mother 

19.Rabi'a Al Adawiyya - The Dream Fable 
20.Rabindranath Tagore - One Day in Spring 
21.Regina Caeli 

22.Salve Regina 

23.Sri Lalitha Pancharatnam 

24.Sri Mahalaksmi Ashtakam 

25.Sri Ramakrishna - Is there anyone in the universe 
26.Sri Ramprasad - A country fair 

27.Sri Ramprasad - Why is Mother Kali so radiantly black? 
28.Sri Ramprasad - You'll find mother in any house 
29.The Ship on the Sea 

30.When you have loved - St Clare of Assisi 


Der 


Alma Redemptoris Mater 


Alma Redemtoris Mater 


Alma Redemptoris Mater, quae pérvia caeli 
porta manes, et stella maris, succurre cadénti, 

surgere qui curat, pdpulo; tu quae genuisti, 

natura mirénte, tuum sanctum Genitérem, 

Virgo prius ac postérius, Gabriélis ab ore 

sumens illud Ave, peccatorum miserére. 


Loving Mother of our Redeemer, hear thou thy people's cry 
Star of the deep and Portal of the sky! 

Mother of Him who thee made from nothing made. 

Sinking we strive and call to thee for aid: 

Oh, by what joy which Gabriel brought to thee, 

Thou Virgin first and last, let us thy mercy see. 


One of the four Marian antiphons of the Church, along with the Salve Regina, the 
Regina Caeli and the Ave Regina Caelorum 


Annapurna Ashtakam of Sri Adi 
Shankara 


The Annapurna Ashtakam 


The Annapurna Ashtakam is one of the sh/okas or hymns to Dea or Devi in Her 
personification as Annapurna, composed in Sanskrit by the great eighth century 
enlightened sage (/nana), vedanta philosopher, religious reformer and monastic Sri 
Adi Shankara 


1 


Nithyaananda kari,Varaa abhya karee, 
Soundarya rathnaakaree, 

Nirddhotahakila ghora pavaanakaree, 
Prathyaksha Maheswaree, 

Praaleyachala vamsa pavavakaree, 

Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree. 


O MOTHER ANNAPURNA! 


ISvari, 2 who ever bestoweth happiness, 

Granting gifts and dispelling fear. 

O mine of gems of beauty, 

Who washeth away all sin, 

Who giveth purity to Thy devotees, 

Who purifieth the mountain range, 

Which is undestroyed even at the time of dissolution, 
Presiding Deity of Kasi, 

Mahesvari in every truth, 

O vessel of mercy! grant me aid. 


2 


Naana rathna vichitra bhooshana karee, 
Hemaambaradambaree, 

Mukthaa haara vilamba maana vilasa, 
Dwakshoja kumbaan dharee, 

Kasmeera garu vasithaa ruchi karee, 

Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


O Thou who hast clothed Thyself in cloth of gold, 

Decked with ornaments made of many and varied gems, 

Whose breasts rounded like a water jar, 

Are resplendent with their necklace of pearls, 

Whose beauty is enhanced by the fragrance of the Kashmir aloe. 
O Devi! who presidest over the city of Kasi, 

O Mother Annapurna Isvari, 

O vessel of mercy, grant me aid! 


3 


Yogaanandakaree ripu kshyakaree, 
Dharman artha nishtaakaree, 
Chandrarkaanala bhasa maana laharee, 
Trilokya rakshaa karee, 

Sarvaiswarya samastha vaanchithakaree, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


O giver of the bliss of Yoga, 
Destructress of enemies, 


Inspirer of devotion to dharma and artha, 

Who art lustrous as the light waves of sun, moon, and fire, 
Protectress of the three worlds 

Giver of all dominion and all desires, 

Presiding Devi over the city of Kast, 

O vessel of mercy, grant me aid! 


4 


Kailaasaachala kandharaa laya karee, 
Gowree , umaa sankaree, 

Kaumaree nigamartha gochara karee, 
Omkara beejaksharee, 

Moksha dwaara kavata patana karee, 

Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Thou who maketh Thy dwelling in the cave of Mount Kailasa, 
Who art Gauri, Uma, and Sankari, Kaumäri, 

Who giveth us power to understand the meaning of Nigama, 
Thou art the letters of the bija Om, 

Opener of the panels of the door of liberation, 

Presiding Devi over the City of Kasi, 

O vessel of mercy, grant me aid! 


5 


Drusyaa drusya vibhootha vahana karee, 
Brhmaanda bhando dharee, 

Leelaa nataka suthra kelana karee, 
Vijnana deeptham guree, 

Sree viswesa mana prasaadhana karee, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Thou supporteth all beings visible and invisible, 

Whose belly is the vessel which contains the universe. 
Thou discloseth the subject of the drama of Thy own play, 
And art the fount of the light of wisdom, 

Pleasing the mind of the Lord of the universe, 

Presiding Devi over the City of Kasi, 

O vessel of mercy, grant me aid! 


6 


Urvee sarva janeswaree bhagawathee, 
Maatha krupaa sagaree, 

Venee neela samaana kunthala dharee, 
Ananda dhaneswaree, 

Sarvanandakaree bhayaa shubhakaree, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


ISvari of all men on earth, 

The waves of Thy blue-black hair look (beautiful) like plaits. 
ISvari who ever giveth food, 

Bestower of happiness to all, who advanceth all people, 
Presiding Devi over the City of Kasi, 

O vessel of mercy, grant me aid! 


7 


Aadhi kshaantha samastha varna nikaree, 
Shabho tribhaava karee, 

Kasmeeraa tripureswaree trilaharee, 
Nithyaamakuree sarvaree, 

Kamaa kamksha karee janodhaya karee, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Thou givest all instruction onwards from the time of initiation, 

And art the cause of the threefold manifestation of Sambhu. 

Scented with the Kashmir aloe, Thou art the I$vart of the three regions. 
Thou art triple waved, 

And the night of dissolution. 

Thou art the cause of all lasting things, 

And fulfiller of the desires of those who desire. 

It is Thou who maketh the greatness of peoples. 

Presiding Devi over the City of Kasi, 

O vessel of mercy, grant me aid! 


8 


Devee sarva vichitra rathna rachithaa, 
Dakshayanee sundaree, 

Vama swadu payodhara priyakaree, 
Sownhagya maaheswaree, 
Bhakthaabhishtakaree, sadaa shubhakaree, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Thou, Devi, art adorned with all various kinds of gems, 
Daughter of Daksa, 

Beautiful, pleasing the world 

With the sweet milk of Thy left breast. 

Thou art Mahesvari, for Thou givest prosperity to all, 
For Thou givest welfare, 

And fulfillest the desires of your devotees. 

Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid! 


9 


Chandrakaanala koti koti sadrusaa, 
Chandramsu bhimbaan dharee, 
Chandrakaagni samaana kunthala dharee 
Chandrarka varneshwaree, 

Maala pustaka pasasangusa dharee, 

Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Thou art She who shinest with the brilliance of millions of suns, moons, and fires. 
Whose earrings are brilliant as the sun, moon, and fire, 

Who art the cause of the colour of both sun and moon, 

Who holdeth a rosary, a book, a noose, and a goad. 

Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid! 


10 


Kshatrathraanakaree, mahaa bhayakaree, 
Mthaa krupaa sagaree, 

Sakshaan mokshakaree sadaa shiva karee, 
Visweshwaree sridharee, 


Daksha krundha karee niraa mayakaree, 
Kasi puraadheeswaree, 

Bhikshaam dehi, krupaa valambana karee, 
Mathaa Annapurneswaree 


Protectress of Ksatriyas, 

Great dispeller of all fear, 

Mother, who art an ocean of mercy, 

In very truth the ever auspicious giver of salvation, 
The cause of the beauty of Visvesvara, 

It was Thou who made Daksa to weep. 

Remover of all ills, 

Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid! 


11 


Annapurne sadaa purne, 
Sankara praana vallabhe, 

Jnana vairagya sidhyartham, 
Bikshaa dehee cha parvathy. 
Mathaa cha Parvathy Devi, 
Pithaas cha Maheswara 
Bandhawa Shiva Bhakatamscha, 
Swadesho Bhuvana Trayam. 


O Annapurna! who art ever full (of bounty), 

Who art dear to the life of Sankara, 

O Parvati, give me aid! 

My mother is Devi Parvati, 

My father is Deva Mahesvara, 

My friends and relatives are those who are devoted to Siva, 
And the three regions are my fatherland. 


Sri Adi Shankara 
Translation by Sir John Woodroffe (Arthur Avalon) from Hymns to the Goddess 


https://youtu.be/aiLj68FfbVQ 


Ave Regina Caelorum 


Ave Regina Caelorum 


Ave, Regina caelérum, 


ave Domina angelérum, 
salve, radix, salve, porta, 
ex gua mundo lux est orta. 
Gaude, Virgo gloridsa, 
super omnes speciosa; 

vale, o valde decora, 

et pro nobis Christum exora. 


Hail, O Queen of Heaven. 

Hail, O Lady of Angels 

Hail! thou root, hail! thou gate 

From whom unto the world, a light has arisen: 
Rejoice, O glorious Virgin, 

Lovely beyond all others, 

Fare well, most beautiful maiden, 

And pray for us to Christ. 


One of the four Marian antiphons of the Church, along with the Salve Regina, the 
Regina Caeli and the Alma Redemptoris Mater 


Gayatri Mantra 


Gayatri Mantra 


Gayatri Veda Mata 


The Gayatri Mantra is one of the most sacred of the Vedic mantras, appearing in the 
Rigveda 3.62.10 (English and Sanskrit). Traditionally reserved only from brahmins, it 
is now permitted for any devotee to recite. 


The Mantra is named for Gayatri Devi. She is Veda Mata, the mother of the Vedas 
(meaning the eternal sacred knowledge). She is the divine hymn, the personification 
of Parabrahman, the Absolute Deity. She is the supreme unity and mother of the 
Trimurti. She is the protector of the five pranas. The Mantra and Gayatri are also 
known as Savitri, who is sister of the Sun (originally the goddess of the Sun), and 
the river Savitri. In traditional iconography, three of the five heads of Gayatri are 
Shiva, Vishnu and Brahman, the masculine Trimurti. Her five heads also symbolize 
the five elements, and also the five koshas or sheaths which cover our inner nature 
or Atman. Her ten arms hold the ten weapons of Vishnu, signifying the ten 
incarnations. She is seen as the mother and culmination of Sri Lakshmi, Sri Parvati 
and Sri Saraswati. She is the supreme power or Adi Shakti of God. Her ten eyes look 
in the eight directions as well as to the earth (or underworld) and sky (or heaven). 
She is the unity in eternity of the past, present and future. 


Oh Devi in the solar orb, Who is of the form of the Trimurti 
Who is both Saraswati and Savitri 
I bow to Thee, Mother of the Vedas 


Oh Devi Who is the Mother of the Worlds, 
Who is of the form of the Trinity and Who is of the form of Gayatri 
I bow to that form of the Seven Mothers 


Na gayatryah paro mantrah 
There is no mantra greater than Gayatri 


https://youtu.be/nDnamSM3Z3s 


A beautiful and melodious version of the Gayatri Mantra 


In Devanagari 


H fa: ta: laq afaqdtua lant caer afè fèra at a: 
water II 


In IAST 

om bhur bhuvah svah 

tat savitur varenyam 
bhargo devasya dhimahi 
dhiyo yo nah prachodayat 


Om: symbol of Para Brahman, the root sound of creation. 
Bhuh: Bhu Loka or the physical plane. 


Bhuvah: the astral plane. 

Svah: the celestial plane. 

Tat: That; the transcendental Paramatma; God. 
Savituh: the Creator, the transcendent Sun. 
Varenyam: fit to be worshipped. 

Bhargah: remover of sins and ignorance; glory, effulgence. 
Devasya: resplendent, shining. 

Dheemahi: we meditate. 

Dhiyah: the intellect, understanding. 

Yo: who. 

Nah: our. 

Prachodayaat: enlighten, guide, impel. 


https://youtu.be/vx0Qzs1xqUq 
A meditative version of the Gayatri Mantra 


The theme music of the recent television series, Battlestar Galactica, included the 
Gayatri Mantra. 


External Links 
Gayatri Mantra on Wikipedia 
Gayatri on Wikipedia 


Meaning of the Gayatri Mantra 
Gayatri from Global Oneness 


Sri Gayatri at ShaktiSadhana.org 
Gayatri and its importance 


Great Compassion Mantra 


The Great Compassion Mantra 


The Bodhisattva Kuan Yin 


http://www.dailymotion.com/video/x2ts9j great-compassion-mantra music 


Great Compassion Mantra 
Uploaded by Coltpard 


Great Compassion Mantra Alternate Version mp3 


Sanskrit Version 
1. Namo ratnatrayaya. Homage to the triple jewel 
2. Namo aryavalokitesvaraya. Homage to the noble Avalokitesvara 
3. Bodhisattvaya. Bodhisattva 
4. Mahasattvaya. Great pure one 
5. Mahakarunikaya. Great compassion body 
6. Om. 
7. Sarva abhayah. Everywhere fearlessness 
8. Sunadhasya. righteous doctrine or language 
9. Namo sukrtvemama. 
10.Aryavalokitesvaragarbha. Womb of the noble Avalokitesvara 


11.Namo nilakantha. Hail the blue-necked one 

12.[Siri] mahabhadrasrame. 

13.Sarvarthasubham. 

14.Ajeyam. 

15.Sarvasattvanamavarga. A// enlightened ones ... 
16.Mahadhatu. Great tissue or substance 

17.Tadyatha. Ultimate realization of 

18.0m avaloke. Aum great seer of the world 

19.Lokite. 

20.Kalate. 

21.Hari. 

22.Mahabodhisattva. Great Bodhisattva 

23.Sarva sarva. All, all 

24.Mala mala. immaculate garland, immaculate garland 
25.[Masi] Mahahrdayam. Great heart 

26.Kuru kuru karmam. Accomplish, accomplish the task 
27.[Kuru] Kuruvijayati Liberate, liberate victorious one 
28.Mahavijayati. Great victor 

29.Dharadhara. Hold on, hold on 

30.Dharin suraya. / hold on to the Sun, Suraya 

31.Chala chala. Move, move 

32.Mama bhramara. 

33.Muktir. 

34.Ehi ehi. Come, come 

35.Chinda chinda. Listen, listen 

36.Harsam prachali. 

37.Basa basam presaya. 

38.Hulu hulu mala. Bija or seed sounds 

39.Hulu hulu hilo. 

40.Sara sara. 

41.Siri siri. 

42.Suru suru. 

43.Bodhiya bodhiya. Be enlightened! Be enlightened! 
44.Bodhaya bodhaya. Enlightenment! Enlightenment! 
45.Maitreya. the loving one 

46.Nilakantha. The blue-necked one 

47.Dharsinina. 

48.Payamana svaha. 

49.Siddhaya svaha. Attaining great wisdom, svaha-so be it, auspicious 
50.Mahasiddhaya svaha. Great attainer of wisdom, so be it 
51.Siddhayogesvaraya svaha. 

52.Nilakanthasvaha. Blue-necked one, so be it, auspicious 
53.Varahananaya svaha. 

54.Simhasiramukhaya svaha. 


55.Sarvamahasiddhaya svaha. All great attainer of wisdom, so be it 

56.Cakrasiddhaya svaha. Chakra attaining great wisdom, so be it 

57.Padmahastaya svaha. 

58.Nilakanthavikaraya svaha. Blue-necked victor, so be it 

59.Maharsisankaraya svaha. 

60.Namo ratnatrayaya. Homage to the triple jewel 

61.Namo aryavalokitesvaraya svaha. Homage to the noble Avalokitesvara, so be 
it 

62.0m siddhyantu. 

63.Mantrapadaya svaha. 


External Links 


@ Chinese and Sanskrit texts side by side, with partial translation 


@ Wikipedia - The Great Compassion Mantra including information on different 
versions. 


Her Holy Spirit 
Her Holy Spirit 


Holy Spirit residing high, 

Wings of light that carry a heart of fire. 
The sacred invitation always present 
Whose script of shining golden invites 
And asks for entrance. 

Winds rush, diaphenous curtains fall back, 
A breeze of goodness to inhale. 


Taking in, expectation fills the body 

Like purest water in an earthen jar. 

White wings rise and fall and repeat again, 
She hovers in beauty, 

Waiting, waiting, asking for entrance. 


With one word of affirmation, 

Her fire enters the soul. 

What is this Eternal moment 

Half strung between Earth and Heaven? 


Jennifer Reif 
"Her Holy Spirit," written June 29, 2009 
The Holy Book of Mary Magdalene:The Path of the Grail Steward 


Her Prayer for the Healing Path 


Her Prayer for the Healing Path 


Mary Magdalene, Orthodox Church of 
America 


Holy Mother, 

Embrace me with your gentle arms 

And fill my heart with your love and warmth. 
Help me to understand, to heal, 


To see your tender and powerful love 
Entering the hearts 

Of those who are injured 

Healing them into wholeness and peace. 


And Beautiful Mother, crowned in roses, 
Enter my own heart, 

Healing me more fully than ever before 
Raising me up, bringing me into 

Your great power of forgiving. 

With you all things are possible. 


Holy Mother, 

| open my heart to you 

Without reservation, 

| open to your power of renewal, 
O Lady of Love, 

Bring me into your Healing Path. 
Amen. 


Jennifer Reif 
Written June 17, 2009 


The Holy Book of Mary Magdalene: The Path of the Grail Steward 


Hymn to God Beyond All Names 
A Hymn to God Beyond All Names 


describes Thee? 

What words can sing Thy praises? 

No word at all denotes Thee. What mind can probe Thy secret? 

No mind at all can grasp Thee. 

Alone beyond the power of speech, all that men can speak of springs from Thee. 
Alone beyond the power of thought, all that men can think of stems from Thee. 
All beings proclaim Thee - beings that can speak, beings that cannot. 

All beings revere Thee - beings that have reason, beings that have none. The whole 
world's longing and pain mingle about Thee. 

All beings breathe Thee a prayer, a silent hymn of Thy own composing. 

All that exists Thee uphold, all beings in concert move to Thy orders. 

Thou art the end of all that is, Thou art one, Thou art all; 

Thou art none of the beings that are, Thou art not a part and not the whole. 

All names are at Thy disposal; how shall | name Thee, the only unnamable? 
What mind's affinities with heaven can pierce the veils above the clouds? 

Mercy, all-transcendent God, what other name describes Thee? 


St. Gregory Nazianzus 


Hymn to the Eighteen Shakti 
Peethas 


Ashta Dasa Shakti Peetha Stotram 


Chamunda Devi 
Hymn of the Eighteen Shakti Peethas 


Lankayam Shankari devi, Kamakshi Kanchika pure 
Pradyumne Shrinkhala devi, Chamunda Krouncha pattane 


Goddess Shankari-devi in Sri lanka, Kamakshi in Kanchipuram, 
Goddess Shrinkhala in Pradyumna and Chamunda in Mysore 


Alampure Jogulamba, Sri shaile Bhramarambika 
Kolha pure Maha lakshmi, Mahurye Ekaveerika 


Goddess Jogulamba in Alampur, Goddess Brhamarabika in Sri Shailam, 
Goddess Maha Lakshmi in Kolhapur and Goddess Eka veera in Mahur 


Ujjainyam Maha kali, Peethikayam Puruhutika 
Odhyane Girija devi, Manikya Daksha vatike 


Goddess Maha Kali in Ujjain Purhuthika in Peethika, 
Goddess Girija in Odhyana and goddess Manikya in the house of Daksha, 


Hari kshetre Kama rupi, Prayage Madhaveshwari 
Jwalayam Vishnavi devi, Gaya Mangalya gourika 


Goddess Kama rupi in the temple of Vishnu, Goddess Madhevaswari in Allahabad, 
The flame gving Goddess in Jwala muki and Mangala Gouri in Gaya. 


Varanasyam Vishalakshi, Kashmire tu Saraswati 
Ashtadasha Shakti peethani, Yoginamapi durlabham 


Goddess Visalakshi in Varanasi, Goddess Saraswathi in Kashmir, 
Are the 18 houses of Shakthi, which are rare even to devas. 


Sayamkale pathennityam, Sarva shatri vinashanam 
Sarva roga haram divyam, Sarva sampatkaram shubham 


If read in the evening daily, it leads to killing of all enemies, 
And also curing of all diseases and getting of all types of wealth. 


By Adi Shankara 
Translated by P. R. Ramachandar 


The Shakti Peethas (seats or thrones) are the places where the body of Sati Devi, 
daughter of Daksha, fell to earth after she immolated herself by her power of yoga. 
The list above is of the maha shakti peethas, as compiled by Sri Adi Shankara. 
Longer lists of the Shakti Peethas are found in other texts. 


http:/www.hindupedia.com/en/Ashta_ Dasa Shakthi Peetha Stotram 
http://en. wikipedia. org/wiki/Shakti_peetha 


Meri Maiya Bhajan - Little Mantras 


Meri Maiya Bhajan - Little Mantras 


a B You Love Meri Maiya ..... I know, and | am sure..... but, how many 
times have you said ..... 


Meri Maiya I Love you, you mean a lot to me .…. Meri Maiya you are very sweet ..... 
Meri Maiya you are very special to me..... Meri Maiya you are the greatest Mom in 

the world ..... Meri Maiya you are my best teacher..... Meri Maiya you are my best 

friend ..... Meri Maiya you are my lifelong friend ..... 


These are Meri Maiya little Mantras ...... Mantra, we have forgotten in this jet age, 
when everything is moving so fast ..... and we hardly have time to thank Meri 
Maiya ..... and recall what Meri Maiya has bestowed on us..... 

See Meri Maiya Vaishnodevi. 


External Links 
From www.merimaiya,com 


Meri Maiya Bhajan - Pass It On 
Meri Maiya Bhajan - Pass It On 


à - = Pass the word..... let the world know, 
How much you Love Meri Maiya ..... Don't hide it ..... Please do not keep it in your 
Heart ..... Tell the World ..... Spread the Word ..... The more you tell others of How 
much you Love Meri Maiya ..... your love for Meri Maiya will increase ..... and that 
would bring you more and more closer to Meri Maiya..... 


Believe meé..... you need to express your self ..... you need to open your self ..... you 
need to talk about Meri Maiya ..... Remember the more you talk about Meri 
Maiya ..... the more you will be in Love with Meri Maiya ..... 


You Love Meri Maiya Bhajans ..... and the moment you listen to them..... you fall in 
Love with the Artist who has sung Meri Maiya Bhajans ..... the same hold's true for 
you too..... l am sure you will agree with me ..... So, go ahead ..... NOW's the time 

to increase your Love for Meri Maiya..... and fall in Love with Meri Maiya .... 


See Meri Maiya Vaishnodevi. 


External Links 
From www.merimaiya,com 


Meri Maiya Bhajan - Start Early 
Meri Matya Bhajan - Start Early 


Our Lady, Star of the Sea 


Its a very much known fact that, we approach Meri Maiya when we are in the middle 
of the ocean ..... When there is no means of transport to take us to the shore ..... 
When we are tired of swimming ..... and we are drowning ..... 


Ultimately, when it appears to us that our end is near, still with the curiosity to live 
little more, we cry out loudly, "Is there anybody to rescue me ?"..... 


We call for Meri Maiya ..... and then we feel that even Meri Maiya is not listening to 
our Cries ..... 


Yes, this is what all happens to us..... this is what we have done to ourselves ..... 


Be assured, Meri Maiya will take you to the Shore..... you will be Saved ..... Follow 
the right PATH to Meri Maiya ..... 


Start Early ..... Why wait for that last moment ..... why wait for the water to surround 
HS Lets do it now ..... Let's make this day, a day that will take us closer and 
closer to Meri Maiya ..... 


Remember ..... If you think; you can..... Please don't wait till the last ..... 


See Meri Maiya Vaishnodevi. 


External Links 
From www.merimaiya,com 


Meri Maiya Bhajan - Trust Meri 
Maiya 


Trust Meri Maiya - SHE Knows Best 


Meri Maiya Kaatyayani, one of the nine forms of 
Durga 


Meri Maiya always protects US ..... Meri Maiya always takes care of US..... Meri Maiya 
LOVES us so much that SHE goes to any extent to guard us..... Help us..... and 
ensures that we are always happy ..... 


Meri Maiya takes us to the safe place before it starts raining to a place where it is 
not going to pour..... Meri Maiya showers HER choicest blessings on all HER 
bhakts ..... 


That's Meri Maiya, HER LOVE is Great, HER ways are different, Meri Maiya is unique 
in all Respect ..... 


You simply have to add and Meri Maiya Multiplies ..... concentrate and watch HER 
doing calculations ..... 


We just have to Perform Meri Maiya Puja a day and Meri Maiya takes care of us all 
through the Year...... 


want a little more ..... Perform Meri Maiya Puja for Nine Meri Maiya Auspicious 
Navratri days and have Happy and Prosperous 180 days until next Meri Maiya 
Navratris ..... so Simple ..... 


Is there any other mathematician who can teach us the way of Life and Help us in 
such a lovely way ... 


See Meri Maiya Vaishnodevi. 


External Links 
From www.merimaiya,com 


Merton - Hagia Sophia 
Hagia Sophia 


Sophia with Faith, Hope and Charity 


I. Dawn. The Hour of Lauds. 


There is in all visible things an invisible fecundity, a 
dimmed light, a meek namelessness, a hidden whole- 
ness. This mysterious Unity and Integrity is Wisdom, 
the Mother of all, Natura naturans. There is in all 
things an inexhaustible sweetness and purity, a silence 
that is a fount of action and joy. It rises up in word- 
less gentleness and flows out to me from the unseen 
roots of all created being, welcoming me tenderly, 
saluting me with indescribable humility. This is at 
once my own being, my own nature, and the Gift of 
my Creator's Thought and Art within me, speaking 

as Hagia Sophia, speaking as my sister, Wisdom. 


! am awakened, | am born again at the voice of this, 
my Sister, sent to me from the depths of the divine 
fecundity. 


Let us suppose I am aman lying asleep in a hospital. 
l am indeed this man lying asleep. It is July the second, 
the Feast of Our Lady's Visitation. A Feast of Wisdom. 


At five-thirty in the morning | am dreaming in a very 

quiet room when a soft voice awakens me from my 

dream. | am like all mankind awakening from all the 

dreams that ever were dreamed in all the nights of the 

world. It is like the One Christ awakening in all the 

separate selves that ever were separate and isolated 

and alone in all the lands of the earth. It is like all minds 

coming back together into awareness from all distractions, 
cross-purposes and confusions, into unity of love. It is like 

the first morning of the world (when Adam, at the sweet voice 

of Wisdom awoke from nonentity and knew her), and like the Last 
Morning of the world when all the fragments of Adam will return from 
death at the voice of Hagia Sophia, and will know where they stand. 


Such is the awakening of one man, one morning, at 
the voice of a nurse in the hospital. Awakening out 
of languor and darkness, out of helplessness, out of 
sleep, newly confronting reality and finding it to be 
gentleness. 


It is like being awakened by Eve. It is like being 
awakened by the Blessed Virgin. It is like coming 
forth from primordial nothingness and standing in 
clarity, in Paradise. 


In the cool hand of the nurse there is the touch of all 
life, the touch of Spirit. 


Thus Wisdom cries out to all who will hear (Sapientia 
clamitat in plateis) and she cries out particularly 
to the little, to the ignorant and the helpless. 


Who is more little, who is more poor than the helpless 
man who lies asleep in his bed without awareness and 
without defense? Who is more trusting than 

he who must entrust himself each night to sleep? 

What is the reward of his trust? Gentleness comes to 
him when he is most helpless and awakens him, 
refreshed, beginning to be made whole. Love takes him 
by the hand, and opens to him the doors of another 


life, another day. 


(But he who has defended himself, fought for himself 

in sickness, planned for himself, guarded himself, loved 
himself alone and watched over his own life all night, is 
killed at last by exhaustion. For him there is no newness. 
Everything is stale and old.) 


When the helpless one awakens strong as the voice of 
mercy, it is as if Life his Sister, as if the Blessed Virgin, 
(his own flesh, his own sister), as if Nature made wise 

by God's Art and Incarnation were to stand over him and 
invite him with unutterable sweetness to be awake and to 
live. This is what it means to recognize Hagia Sophia. 


II. Early Morning. The Hour of Prime. 
O blessed, silent one, who speaks everywhere! 


We do not hear the soft voice, the gentle voice, the 
merciful and feminine. 


We do not hear mercy, or yielding love, or non-resistance, 
or non-reprisal. In her there are no reasons and no answers. 
Yet she is the candor of God's light, the expression of His 
simplicity. 


We do not hear the uncomplaining pardon that bows 
down the innocent visages of flowers to the dewy 
earth. We do not see the Child who is prisoner in all 
the people, and who says nothing. She smiles, for 
though they have bound her, she cannot be a prisoner. 
Not that she is strong, or clever, but simply that 

she does not understand imprisonment. 


The helpless one, abandoned to sweet sleep, him the 
gentle one will awake: Sophia. 


All that is sweet in her tenderness will speak to him 

on all sides in everything, without ceasing, and he 

will never be the same again. He will have awakened 

not to conquest and dark pleasure but to the impeccable 
pure simplicity of One consciousness in all and through all: 
one Wisdom, one Child, one Meaning, one Sister. 


The stars rejoice in their setting, and in the rising of 

the Sun. The heavenly lights rejoice in the going 

forth of one man to make a new world in the morning, 
because he has come out of the confused primordial dark 
night into consciousness. He has expressed the clear silence 
of Sophia in his own heart. He has become eternal. 


I. High Morning. The Hour of Tierce. 


The Sun burns in the sky like the Face of God, but 
we do not know his countenance as terrible. His light 
is diffused in the air and the light of God is diffused 
by Hagia Sophia. 


We do not see the Blinding One in black emptiness. 
He speaks to us gently in ten thousand things, in 
which His light is one fullness and one Wisdom. 
Thus He shines not on them but from within them. 
Such is the loving-kindness of Wisdom. 


All the perfections of created things are also in God; 
and therefore He is at once Father and Mother. As 
Father He stands in solitary might surrounded by 
darkness. As Mother His shining is diffused, embracing 
all His creatures with merciful tenderness and light. 
The Diffuse Shining of God is Hagia Sophia. 

We call her His "glory." In Sophia His power is 
experienced only as mercy and as love. 


(When the recluses of fourteenth-century England 
heard their Church Bells and looked out upon the 
wolds and fens under a kind sky, they spoke in their 
hearts to "Jesus our Mother." It was Sophia that had 
awakened in their childlike hearts.) 


Perhaps in a certain very primitive aspect Sophia is 

the unknown, the dark, the nameless Ousia. Perhaps 

she is even the Divine Nature, One in Father, Son, and 
Holy Ghost. And perhaps she is in infinite light unmanifest, 
not even waiting to be known as Light. This | do not know. 
Out of the silence Light is spoken. We do not hear it or see 
it until it is spoken. 


In the Nameless Beginning, without Beginning, was 

the Light. We have not seen this Beginning. | do not know 
where she is, in this Beginning. | do not speak of her as a 
Beginning, but as a manifestation. 


Now the Wisdom of God, Sophia, comes forth, reaching 

from "end to end mightily." She wills to be also 

the unseen pivot of all nature, the center and significance 

of all the light that is in all and for all. That which is poorest 
and humblest, that which is most hidden in all things is 
nevertheless most obvious in them, and quite manifest, for it 
is their own self that stands before us, naked and without care. 


Sophia, the feminine child, is playing in the world, 

obvious and unseen, playing at all times before the Creator. 

Her delights are to be with the children of men. She is their sister. 
The core of life that exists in all things is tenderness, mercy, virginity 
the Light, the Life considered as passive, as received, as given, as 
taken, as inexhaustibly renewed by the Gift of God. Sophia is 

Gift, is Spirit, Donum Dei. She is God-given and God 

Himself as Gift. God as all, and God reduced to Nothing: 
inexhaustible nothingness. Exinanivit semetipsum. Humility as 

the source of unfailing light. 


Hagia Sophia in all things is the Divine Light reflected in them, 
considered as a spontaneous participation, as their invitation 
to the Wedding Feast. 


Sophia is God's sharing of Himself with creatures. His outporing, 

and the Love by which He is given, and known, held and loved. 

She is in all things like the air receiving the sunlight. In her 

they prosper. In her they glorify God. In her they rejoice to reflect 
Him. In her they are united with him. She is the union between them. 
She is the Love that unites them. She is life as communion, life as 
thanksgiving, life as praise, life as festival, life as glory. 


Because she receives perfectly there is in her no stain. 

She is love without blemish, and gratitude without 
self-complacency. All things praise her by being themselves 
and by sharing in the Wedding Feast. She is the Bride and the 
Feast and the Wedding. 


The feminine principle in the world is the inexhaustible source 
of creative realizations of the Father's glory. She is His 


manifestation in radiant splendor! But she remains unseen, 
glimpsed only by a few. Sometimes there are none who 
know her at all. 


Sophia is the mercy of God in us. She is the tenderness 

with which the infinitely mysterious power of pardon 

turns the darkness of our sins into the light of grace. 

She is the inexhaustible fountain of kindness, and would 

almost seem to be, in herself, all mercy. So she does in us 

a greater work than that of Creation: the work of new being 

in grace, the work of pardon, the work of transformation from 
brightness to brightness tamquam a Domini Spiritu. She 

is in us the yielding and tender counterpart of the power, justice 
and creative dynamism of the Father. 


IV. Sunset. The Hour of Compline. Salve Regina. 


Now the Blessed Virgin Mary is the one created being 

who enacts and shows forth in her life all that is hidden in Sophia. 
Because of this she can be said to be a personal manifestation 

of Sophia, Who in God is Ousia rather than Person. 


Natura in Mary becomes pure Mother. In her, Natura 

is as she was from the origin from her divine birth. In Mary Natura 

is all wise and is manifested as an all-prudent, all-loving, all-pure person: 
not a Creator, and not a Redeemer, but perfect Creature, perfectly 
Redeemed, the fruit of all God's great power, the perfect expression 

of wisdom in mercy. 


It is she, it is Mary, Sophia, who in sadness and joy, with the full awareness 
of what she is doing, sets upon the Second Person, the Logos, a crown 
which is His Human Nature. Thus her consent opens the door of created 
nature, of time, of history, to the Word of God. 


God enters into His creation. Through her wise answer, through her obedient 
understanding, through the sweet yielding consent of Sophia, God enters 
without publicity into the city of rapacious men. 


She crowns Him not with what is glorious, but with 
what is greater than glory: the one thing greater than 
glory is weakness, nothingness, poverty. 


She sends the infinitely Rich and Powerful One forth 
as poor and helpless, in His mission of inexpressible 


mercy, to die for us on the Cross. 


The shadows fall. The stars appear. The birds begin to sleep. 
Night embraces the silent half of the earth. A vagrant, a destitute 
wanderer with dusty feet, finds his way down a new road. A 
homeless God, lost in the night, without papers, without 
identifications, without even a number, a frail expendable exile 
lies down in desolation under the sweet stars of the world and 
entrusts Himself to sleep. 


Thomas Merton, 1963 


Morning Prayer to Dea 


Morning Prayer to Dea 


Mount Kailash 


samudra vasate devi parvatastanamandale 
vishnupatni namastubhyam pada sparsha kshamasava me 


O Dea who dwells in the ocean, 

Whose round breasts are the mountains, 

| bow to you, beloved wife of Vishnu, 

Please forgive me for touching you with my feet! 


samudra - ocean, vasati - dwells, devi - Dea, paravata - mountain, mandala - round, 
stana - breast 

patni - soouse, namastubhyam - saluations to you, 

pada - foot, sparsha - touch, kshamasava me - excuse me 


Commentary 


In this prayer Dea is worshipped as the in-dwelling of the Divine in the world. She is 
present with us in the ocean of samsara and her form shines forth in the Holy 
Mountain that is the bridge between Earth and Heaven, She is also the source of 
spiritual sustenance, symbolized by the breast. In the Vedic tradition, Dea is the 
spouse of the Most Holy One, here bearing the Holy Name Vishnu. The image of the 
spouse represents the relationship between immanence and transcendence, Earth 
and Heaven. All of creation is the spouse of the Beloved One, and all of creation, 
through the immanent form of Dea, ascends to become one with Her transcendent 
nature beyond form. 


In touching the Earth as we rise each morning, we remember that we are resting 
our feet on Her, that She sustains and supports us in each moment, and that we 
should seek Her forgiveness for our faults. 


O Mother of Goodness 


O Mother of Goodness 


O Mother, of Goodness, Love and Mercy, 

I immensely love You and offer myself to You. 

Through Your goodness, love and mercy save me. 

I want to be Yours. 

I love You endlessly and want You to keep me. 

From my heart | beseech You, Mother of Goodness. 

Give me Your goodness that | may deserve heaven by it. 

l ask You for Your immense love to give me the grace that | may love everybody as 
You love Your children 


And | ask You for the Grace that | may be gracious to You 

| offer myself completely to You and want You to be with me at every step. 
For You are the fount of grace. 

Let me never lose your grace: 

And if I should, 

Help me. 


Prayer Source Notes 


O Mother Unnamulai 


O Mother Unnamulali 


Arunachala, with the Arunachaleshwar temple in the 
foreground. 


O Mother Unnamulai, you are the only support for me. 

|, the worst sinner, have no other support than you. 

Please bear with my mistakes and sins. Even if you decide 

to punish me a little bit, how can I bear it? Is it dharma for you? 


O Mother Unnamulai, | do not chant anything other than 

Shiva’s name, the god who consumed poison from the milky ocean. 
I have not gone through the ways of my senses. Why then 

do you punish me, mother, the substance of all Vedas. 


Do not hate me lest | am lost. 


O Mother Unnamulai, Who else is there excepting you as 
my refuge? How can a mother fail to take care of the child 
born to her? Who else is my mother, other than you? 


O Mother Unnamulai, | am also a slave, like you to Shiva, 
Annamalai. Do not forsake me. While Annamalai is the support 
for the world and you are his wife and I am your son, is it not? 


Hymn to Unnamulai, the consort of Lord Shiva Annamalai by Guhai Namasivaya. 


Guhai Namasivaya (born around 1548) was a devotee of Lord Shiva, who lived the 
latter part of his life, as other saints have done, on Arunachala, in a cave now 
named for him. The title Guhai means cave in Tamil. Namasivaya is the holy mantra 
of the name of Shiva. It was Guhai Namasivaya's practice to compose each day a 
four-line verse in the difficult venpa meter in praise of Lord Arunachala. The few 
surviving verses are considered classics of this form. 


Praying to Our Divine Mother 


Praying to Our Divine Mother 


MY CHILD, you need not know much in order to please Me: only love Me dearly. 
Speak to Me as you would talk to your mother, if she had taken you in her arms. 
Have you no one to recommend to Me? Tell Me the names of your relations, of your 
friends: after each name add what you wish Me to do for them. Ask a great deal: | 
love generous hearts that forget themselves for others. 


TELL Me about the poor whom you want to help, the sick whom you have seen 
suffer, the fallen whom you would raise, the persons who are alienated from you, 
and whose affections you wish to win back. For all recite a fervent prayer. Remind 
Me that | have promised to grant every prayer that comes from the heart; and 
surely the prayers are heartfelt which we say for those whom we love, and who love 
US. 


HAVE you no favours to ask for yourself? Write, if you like, a long list of all your 

wishes - all the needs of your soul - and come and read it to Me. Tell Me simply how 
self-indulgent you are, how proud, how touchy. how selfish, how cowardly, how idle; 
ask Me to help you to improve. Poor child! Do not blush! There are in heaven many 


saints who had the same faults as you; they prayed to Me, and, little by little, they 
were cured. 


DO not hesitate to ask for the goods of body and mind - for health, for memory, for 
success. | can give everything, and | always give when the gifts would make souls 
more holy. What do you want today, My child? Oh, if you knew how I long to do you 
good! 


HAVE you no plans to interest you? Tell me about them. Do they concern your 
vocation? What do you think of? What would you like? Are you planning some 
pleasure for your mother, for your family, for your guardian? What do you wish to do 
for them? 


AND have you no thoughts of zeal for Me? Are you not anxious to do a little good for 
the souls of your friends, for those whom you love, and who, perhaps, forget Me? 
Tell Me who interests you, what motives urge you, what means you wish to take. 


CONFIDE to Me your failures. | will show you the cause. Whom do you wish to see 
interested in your work? | am the mistress of all hearts, My child, and I lead them 
gently where | please. | will place about you those who are necessary to you; never 
fear! 


HAVE you nothing to annoy you, My child, tell Me your annoyances with every 
detail. Who has pained you? Who has wounded your self-love? Who has treated you 
contemptuously? Tell Me all, and then say that you forgive and Forget; and I will 
give you My blessing. 


DO you dread something painful? Is there in your soul a vague fear which seems 
unreasonable, and yet torments you? Trust fully in My providence. | am here, | see 
everything; | will not leave you. 


ARE there about you friends who seem less kind than formerly, who neglect you 
through indifference or forgetfulness without your having consciously done anything 
to wound them? Pray for them, and I will restore them to you, if their companionship 
is good for you. 


HAVE you no joys to tell Me? Why not confide to Me your pleasures? Tell Me what 
has happened since yesterday to console you, to make you look happy, to give you 
joy. An unexpected visit has done you good: a fear has been suddenly dispelled: 
you have met with unlooked-for success; you have received some mark of affection 
- a letter, a present; some trial has left you stronger than you supposed. All these 
things, My child, | obtained for you. Why are you not grateful? Why do you not say 'I 
thank you'? Gratitude draws benefits, and the benefactor loves to be reminded of 
her bounty. 


HAVE you no promises to make Me? You know I read the very bottom of your heart. 
People are deceived, but not I: be frank. 


ARE you resolved to avoid that occasion of sin, to give up the object which leads 
you astray - not to read the book which excites your imagination, to withdraw your 
friendship from that person who is irreligious, and whose presence disturbs the 
peace of your soul? Will you go at once and be kind to that companion who annoyed 
you? 


WELL, My child, go now and resume your daily work. Be silent, be honest, be 


patient, be charitable: and tomorrow bring Me a heart even more devoted and 
loving. Tomorrow I shall have new favours for you. 


Prayer Source Notes 


External Links 


http://www.aristasia.co.uk/gentleway.html The gentle way of devotion to Our Divine 
Mother. 


Rabi'a Al Adawiyya - The Dream 
Fable 


The Dream Fable of Rabi'a Al 
Adawiyya 


Persian Pairadaeza 


| saw myself in a wide green garden, more beautiful than I could begin to 
understand. In this garden was a young girl. | said to her, "How wonderful this place 
is!" 


“Would you like to see a place even more wonderful than this?" she asked. 


"Oh yes," I answered. Then taking me by the hand, she led me on until we came to 
a magnificent palace, like nothing that was ever seen by human eyes. The young 
girl knocked on the door, and someone opened it. Immediately both of us were 
flooded with light. 


Only Allah knows the inner meaning of the maidens we saw living there. Each one 
carried in her hand a serving-tray filled with light. The young girl asked the maidens 
where they were going, and they answered her, "We are looking for someone who 
was drowned in the sea, and so became a martyr. She never slept at night, not one 
wink! We are going to rub funeral spices on her body." 


"Then rub some on my friend here," the young girl said. 


“Once upon a time," said the maidens, "part of this spice and the fragrance of it 
clung to her body — but then she shied away." 


Quickly the young girl let go of my hand, turned, and said to me: 


“Your prayers are your light; 

Your devotion is your strength; 

Sleep is the enemy of both. 

Your life is the only opportunity that life can give you. 
If you ignore it, if you waste it, 

You will only turn to dust." 


Then the young girl disappeared. 


Rabi'a Al Adawiyya of Basra (c 717 to 801 AD, c 95-99 to 185 AH) was an early and 
influential Sufi saint. Other examples of her poems, originally written in Farsi, can 


be found at OldPoetry.com and Poetry-Chaikhana.com. 


Rabindranath Tagore - One Day in 
Spring 


One Day in Spring 
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Sri Saraswati 


One day in spring, a woman came 

In my lonely woods, 

In the lovely form of the Beloved. 

Came, to give to my songs, melodies, 

To give to my dreams, sweetness. 
Suddenly a wild wave 

Broke over my heart's shores 

And drowned all language. 

To my lips no name came, 

She stood beneath the tree, turned, 
Glanced at my face, made sad with pain, 
And with quick steps, came and sat by me. 
Taking my hands in hers, she said: 

‘You do not know me, nor | you— 

I wonder how this could be?' 

| said: 

‘We two shall build, a bridge for ever 


Between two beings, each to the other unknown, 
This eager wonder is at the heart of things. 


The cry that is in my heart is also the cry of her heart; 
The thread with which she binds me binds her too. 
Her have I sought everywhere, 

Her have | worshipped within me, 

Hidden in that worship she has sought me too. 
Crossing the wide oceans, she came to steal my heart. 
She forgot to return, having lost her own. 

Her own charms play traitor to her, 

She spreads her net, knowing not 

Whether she will catch or be caught. 


Rabindranath Tagore 


Regina Caeli 


Regina Caeli 


Quia quem meruisti portare, alleluia. 
Resurrexit, sicut dixit, alleluia. 
Ora pro nobis Deum, alleluia. 


Regina cæli, lætare, alleluia: 


Queen of Heaven, rejoice, alleluia. 

For He whom you did merit to bear, alleluia. 
Has risen, as He said, alleluia. 

Pray for us to God, alleluia. 


One of the four Marian antiphons of the Church, along with the Salve Regina, the 
Alma Redemptoris Mater and the Ave Regina Caelorum 


Salve Regina 


Salve Regina 


Salve, Regina, Mater misericordiae, 
vita, dulcedo, et spes nostra, salve. 
ad te clamamus 

exsules filiae Hevae, 

ad te suspiramus, gementes et flente 
in hac lacrimarum valle. 


Eia, ergo, advocata nostra, illos tuos 
misericordes oculos ad nos converte; 

et Jesum, benedictum fructum ventris tui, 
nobis post hoc exsilium ostende. 

O clemens, O pia, O dulcis Virgo Maria. 


Hail, holy Queen, Mother of Mercy, 


our life, our sweetness and our hope. 

To thee do we cry, poor banished children of Eve; 
to thee do we send up our sighs, 

mourning and weeping in this valley of tears. 


Turn then, most gracious advocate, 

thine eyes of mercy toward us; 

and after this our exile, 

show unto us the blessed fruit of thy womb, Jesus. 
O clement, O loving, O sweet Virgin Mary. 


One of the four Marian antiphons of the Church, along with the Alma Redemptoris 
Mater, the Regina Caeli and the Ave Regina Caelorum.|n this version, the feminine 
form is used, filae Hevae, rather than the masculine filii Hevae. 


Sri Lalitha Pancharatnam 


Sri Lalitha Pancharatnam 


https://youtu.be/hHWf23bkphA 


Adi Shankaracharvya's Sri Lalita Pancharatnam 
[Five Gems on Lalita] 


Pratha smarami Lalitha vadanaravindam, 
Bimbadaram pradhula maukthika shobhi nasam, 
Aakarna deerga nayanam mani kundaladyam, 
Mandasmitham mruga madojjwala phala desam. 1 


| meditate in the morning, 

On the lotus face of Lalitha, 

Whose lips are red as the pomegranate, 

Who has nose shining like a pearl, 

Whose beautiful long eyes which extend to the ears, 
Who has ear drops made of very precious gems, 
Who has a very subtle pleasant smile, 

Her forehead glows with a mark of perfume. 


Prathar Bhajami Lalitha Bhuja kalpa vallim, 
Rathnanguleeya lasathanguli pallavadyam, 
Manikhya hema valayangadha Shobha maanam, 
Pundreshu Chapa kusumeshu sruneen dadhanam. 2 


| salute in the morning, 

That Lalitha whose hand , 

Is like a wish giving climbing plant, 

Who wears shining gem studded rings, 

Who wears golden bangles with precious stones, 
Who holds a bow of flowers, 

And who has a goad in her hands. 


Prathar namami lalitha charanaravindam, 
Bhakteshta dana niratham bhava sindhu potham, 
Padmasanadhi sura nayaka poojaneeyam, 
Padmangusa dwaja sudarsana lanchanadyam. 3 


| worship in the morning, 

The lotus like feet of Lalitha, 

Which blesses her devotees with their wishes, 

Which is a boat which helps them cross the samsara, 
And who is worshipped by leaders of devas. 

Sitting in the lotus posture, 

And who holds lotus, goad, and flag 

And the wheel in her hands. 


Pratha sthuthave parasivaam lalithaam bhvaneem, 
Trayyanha vedhya vibhavam karunanan vadhyam, 
Viswasya srushti vilaya sthithi hethu bhootham, 
Visweswareem nigama vang mana sathi dhooram. 4 


| pray in the morning, that Lalitha 

Who is the supreme giver of life, 

Who is the Devi who is the slayer of arrogance, 

Whose power and protection resides in the Vedas, 

Who is the pure and auspicious form of mercy, 

Who is the cause of creation, sustenance and destruction, 
Beyond scripture, speech, mind and intellect. 


Prathar vadami lalithe thava punya nama, 
Kameswarethi, kamalethi Maheswareethi, 
Sri shambhaveethi jagatham janani parethi, 


Vag deva thethi vachasa tripureswareethi. 5 


| repeat in the morning your holy names, Lalitha, 
As the Devi of passion and love, 

As one who sits on the lotus, 

As the Supreme Deity, 

As the Mother of the world, 

As the Devi of words and language, 

And as the one who is the Devi of the three cities. 


Ya sloka panchakam idham, Lalithambikya, 
Soubhagyuam, sulalitham patathi prabhathe, 
Thasmai dadathi lalitha jadithi prasanna, 

Vidhyaam sriyam vimala soukha manantha keerthim. 


She who reads these five stanzas, 

In the morning , extolling the mother Lalitha,. 
Who is easy to please 

Would get luck, knowledge riches, endless fame 
By the grace of Devi Lalitha. 


Lalita Pancharatnam lyrics from Vedanta Spiritual Library 


Sri Mahalaksmi Ashtakam 


Sri Mahalakshmi Ashtakam 


The Ashtakam is a hymn composed in eight stanzas. The Sri Mahalakshmi Ashtakam 
was traditionally regarded as a composition by Lord Indra in worship of Sri 
Mahalaksmi as recorded in the Lotus Purana. Sri Mahalakshmi is the upayam and 
the upeyam, the means and the goal of liberation and union with the Absolute. She 
is the mediator between the jivatman and the Paramatman, as well the manifest 
form taken by the Paramatman. 


https://voutu. be/CuuXh6MHIRk 


Namosthesthu Maha Maye, 
Sree peede, sura poojithe, 
Sanka, chakra, gadha hasthe, 
Maha Lakshmi Namosthuthe. 1 


Salutations to the Great Illusionist (Maha Maya or the Grand Illusion) 
Who lives in riches (sri peede). Sri, meaning wealth, is a name or title of 
Mahalakshmi. 

The angels/sura perform puja to her 

And who has conch, wheel and mace in her hands 

Salutations to Mahalakshmi 


Namasthe garudarude, 
Kolasura bhayam kari, 
Sarva papa hare, Devi, 
Maha Lakshmi Namosthuthe. 2 


Salutations to She who rides the eagle god Garuda 

Who creates fear in Kolasura (bhayam - fear, Kolasura is a great asura or demon) 
Devi who can destroy all sins (Sarva - all, papa - sin, hare - destroy, Devi - goddess) 
Salutations to Mahalakshmi 


Sarvagne sarva varadhe, 
Sarva dushta bhayam karee, 


Sarva dukha hare, Devi, 
Maha Lakshmi Namosthuthe. 3 


Who knows everything (Sarvagne - Sarva all, jnana wisdom) 

Who can grant any thing (Sarva - all, varada - granting wishes) 

Causes all wicked people to fear (dushta - wicked people, bhayam - fear) 
Devi who destroys all attachments (dukha - attachment) 

Salutations to Mahalakshmi 


Sidhi budhi pradhe Devi 
Bhukthi mukthi pradayinee, 
Manthra moorthe, sada Devi, 
Maha Lakshmi Namosthuthe. 4 


Sidhi and enlightenment giving Devi (Sidhi - miraculous power, Budhi - 
enlightenment, pradhe - gives) 

Enjoyment and liberation gives us (Bhukti - enjoyment, Mukthi - liberation) 
Manifestation of Mantra, eternal Devi (Murte - manifestation or image of a god, sada 
- eternal) 

Salutations to Mahalakshmi 


Adhyantha rahithe, Devi, 

Adhi Shakthi maheswari, 
Yogaje yoga sambhoothe, 
Maha Lakshmi Namosthuthe. 5 


Who neither has an end nor beginning (Adhyantha - beginning and end, rahithe - 
abandon or quit ) 

Who is the primeval Shakti (Adhi - beginning or first, Shakti - divine creative power) 
Who is Maheswari (Maheswari - the Great Lady - feminine form of Mahaishvara the 
Great Lord Shiva) 

Personification of yoga, who proceeds from yoga (Sambhoothe - proceeding from or 
origin in) 

Salutations to Mahalakshmi 


Sthoola Sukshma maha roudhre, 
Maha Shakthi mahodhare, 

Maha papa hare Devi, 

Maha Lakshmi Namosthuthe. 6 


Who is minute and also gross (Sthoola huge or gross, Sukshma minute) 
Great lament (roudhre - crying or lament - for the wicked) 

The Great Shakti, with great respect (Mahodaye - Expression of respect) 
Devi who destroys all great sins 


Salutations to Mahalakshmi 


Padmasana sthithe, Devi, 

Para brahma swaroopini, 
Paramesi, jagan matha 

Maha Lakshmi Namosthuthe. 7 


Constant in Lotus posture, devi (sthith - permanent position, constancy, padmasana 
- lotus posture) 

Whose true nature is the supreme brahman (swarupa - true nature) 

God and mother of the world (Paramesi - god, jagan - world) 

Salutations to Mahalakshmi 


Swethambaradhare, Devi 
Nanalankara bhooshithe, 
Jagat sthithe, jagan matha, 
Maha Lakshmi Namosthuthe. 8 


Devi dressed in white (Swetham - white) 

Adorned in many ornaments (Nana - many, bhooshith adorned) 

Constant in the World, Mother of the World (Jagat world, sthithe - constant, 
permanent) 

Salutations to Mahalakshmi 


External Links 


Déanic translation and commentary on the Great Hymn to Mahalakshmi 
Alternate translation at Shivavishnutemple.org 

Text and translation at Vedanta Spiritual Library 

Translation and information on Sri Lakshmi at chennaionline.com 


Sri Ramakrishna - Is there anyone 
in the universe 


Is there anyone in the universe 


Is there anyone in the universe, 
among heavenly or earthly beings, 
who can understand what Kali is? 
The systems of all traditions 

are powerless to describe Her. 

Is Mother a feminine being 

or greater than Being itself? 


Chanting Her transforming Name -- 
OM KALI OM KALI OM KALI, 
empowers Lord Shiva, 

Who is transcendent Knowledge, 

to drink the negativity of all beings, 
turning His Throat dark blue. 
Without Her protection 

such poison would be deadly, 

even to the highest Divinity. 


More than Creator and creation, 
Mother is sheer Creativity 
beyond the notion of duality. 


Universe and Father-God 

are thrilling glances 

from Her seductive Eyes. 

Always pregnant with ecstasy, 
She gives birth to manifest Being 
from Her Womb of primal Awareness, 
nursing it tenderly at Her Breast, 
then playfully consumes Her Child. 
The world dissolves instantly 

upon touching Her white Teeth, 
attaining the realization 

of Her brilliant Voidness. 


The various Divine Forms 

that manifest throughout history 
take refuge at Her Lotus Feet. 
The Essence of Divinity, 

the Great Ground of Being, 

lies in ecstatic absorption 
beneath Her red-soled Feet. 


Is Mother simply a Goddess? 

Does She need a male consort 

to protect or complete Her? 

The cycle of birth and death 

bows reverently before Her. 

Is She simply naked 

or is She naked Truth? 

No veil can conceal Her. 

Her naked radiance slays demons 
not with weapons but with splendor. 


If Mother is a conventional wife, 
why is She dancing fiercely 

on the breast of Shiva? 

Her timeless play destroys 
conventions and conceptions. 
She is primal purity, 

Her ecstatic lovers are purity. 
Purity merges into purity, 

with no remainder. 


l am totally inebriated 
by Her wine of timeless bliss. 


The wine cup is Her Name -- 
OM KALI OM KALI OM KALI. 
Those drunk on ordinary wine 
assume | am one of them. 


Not everyone will encounter 

the dazzling darkness 

called Goddess Kali. 

Not everyone can consciously receive 
the infinite treasure of Her Nature. 
The foolish mind refuses 

to perceive and accept 

that She alone exists. 

Even the noble Lord Shiva, 

most enlightened of beings, 

can barely catch a glimpse 

of Her flashing crimson Feet. 


The wealth of world-emperors 
and the richness of Paradise 
are but abject poverty 

to those who meditate on Her. 
To swim in a single Glance 
from Her three Cosmic Eyes 
is to be immersed 

in an ocean of ecstasy. 


Not even Shiva, prince of yogis, 

can focus upon Her dancing Feet 
without falling into trance. 

Yet the worthless lover 

who sings this mad song 

aspires to conscious union with Her 
during waking, dream, and deep sleep. 


Sri Ramakrishna 
Translated from Bengali by Lex Hixon 


Prayer Source Notes 


Sri Ramprasad - À country fair 


A Country Fair 


A roadside shrine to Mother Kali 


Drive me out of my mind, O Mother! 
What use is esoteric knowledge 


Or philosophical knowledge 

Transport me totally with the burning wine 
Of your all-embracing love. 

Mother of mystery, who imbues with mystery 
The hearts of those who love you, 

Immerse me irretrievably 

In the stormy ocean without boundary, 

Pure love, pure love, pure love. 


Wherever your lovers reside 

Appears like a madhouse 

To common perception. 

Some are laughing with your freedom, 
Others weep tears of your tenderness, 
Still others dance, whirling with your bliss. 
Even your devoted Gautama, Moses, 
Krishna, Jesus, Nanak and Muhammad 
Are lost in the rapture of pure love. 


This poet stammers, 

Overcome with longing: 

“When? When? When? 

When will I be granted companionship 
With her intense lovers?” 

Their holy company is heavenly 

A country fair for those mad with love 
Where every distinction 

Between master and disciple 
Disappears 


Their love of love sings: 

“Mother! Mother! Mother! 

Who can fathom your mystery, 

Your eternal play of love with love? 

You are divine madness, O goddess, 

Your love the brilliant crown of madness, 
Please make this poor poet madly wealthy 
With the infinite treasure of your love 


Sri Ramprasad 


Prayer Source Notes 


Sri Ramprasad - Why is Mother Kali 
so radiantly black? 


Why is Mother Kali So Radiantly 
Black? 


Richard B. Godfrey - The Goddess Kali, 1770 Print 


Why is Mother Kali so radiantly black? 

Because she is so powerful, 

that even mentioning her name destroys delusion. 

Because she is so beautiful, 

Lord Shiva, Conquerer of death, 

lies blissfully vanquished, 

beneath the red soled feet. 

There are subtle hues of blackness, 

But her bright complexion 

is the mystery that is utterly black, 

overwhelmingly black, wonderfully black. 

When she awakens in the lotus shrine 

within the heart's secret cave, 

her blackness becomes the mystic illumination 

that causes the twelve petal blossom there 

to glow more intensely than golden embers. 

Her lovely form is the incomparable 

Kali- black blacker than the King of Death. 

Whoever gazes upon this radiant blackness falls eternally in love 
and feels no attraction to any other, 

discovering everywhere only her. 

This poet sighs deeply, 

"Where is this brilliant lady, this black light beyond luminosity? 
Though I have never seen her, simply hearing her name, 

the mind becomes absorbed completely in her astonishing reality. 


Om Kali! Om Kali! Om Kali! 
Sri Ramprasad Sen 


Prayer Source Notes 


Sri Ramprasad - You'll find mother 
in any house 


You'll find mother in any house 


- AN 
You'll find Mother in any house. 
Do I dare say it in public? 

She is Bhairavi with Shiva, 
Durga with Her children, 

Sita with Lakshmana. 

She's mother, daughter, wife, sister - 
Every woman close to you. 

What more can Ramprasad say? 

You work the rest out from these hints. 


Sri Ramprasad Sen 


Prayer Source Notes 


The Ship on the Sea 
The Ship on the Sea 


| saw one night a ship on a strange sea, 
Shaped like a huge night-faring magic bird, 
Her sails spread wide on air that slowly stirred 
Their glimmering whiteness onward, steadily. 
A string of lamps about the high cross-tree 
Burnt like a crown of gems of mingled hue, 
Stupendous red and yellow, white and blue. 
All round the frothing waves sang fulsomely, 
Swelling as if to hymn her handsomeness, 
Praising in joy her courage, form and might. 
She swept her way, as when a path is cleared 
Before a high-born maiden's proud progress. 
Nobly she moved, spreading her path with light, 
Just as a snake sheds glory, crest upreared. 


Michael Madhusudan Dutt 


Translated from Bengali by William Radice 


Dea is bhava sindhu potham, the ship on the ocean of being, the barque of swift 
crossing. 


When you have loved - St Clare of 
Assisi 


When You have loved, You shall be 
chaste 


St Clare of Assisi 


When You have loved, You shall be chaste; 
when You have touched, You shall become pure; 
when You have accepted, You shall be à virgin. 
Whose power is stronger, 

Whose generosity is more abundant, 

Whose appearance more beautiful, 

Whose love more tender, 

Whose courtesy more gracious. 

In Whose embrace You are already caught up; 
Who has adorned Your breast with precious stones 
and has placed priceless pearls in Your ears 

and has surrounded You with sparkling gems 


as though blossoms of springtime 
and placed on Your head à golden crown 
as a Sign of Your holiness. 


St Clare of Assisi 


English version by Regis J. Armstrong, OFM CAP & Ignatius C. Brady, OFM 
From http://www. poetry-chaikhana.com/C/ClareofAsisi/index.htm 


Saints 


Saints 


Saint Cecilia with an Angel 


The articles on this page are dedicated to some of those saints through whose lives 
Dea has revealed Herself. The recorded lives of some saints may not be historical, 
but the life story itself may nonetheless be important in signifying Divine Grace as 
well as spiritual Truth. Not all saints reach the pinnacle of holiness in one life, so we 


call a saint here anyone who has lived a holy life dedicated to God. The writing and 
study of hagiography, the biography of saints, is itself a form of devotion. 


Sri Ramana on the Four Paths 


Sri Ramprasad - Kali's Poet 
St Anne or Hannah 


St. Brigid of Ireland 


AWNE 


Sri Ramprasad - Kali's Poet 


Sri Ramprasad - Kali's Poet 
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Introduction 


Sri Ramprasad Sen (1720-1781) was a Bengali poet and saint. He is best known for 
his devotional songs dedicated to Our Divine Mother in her form of Kali, the Dark 
Mother. These devotional songs are known as Shyama Sangeet, a devotional form 
that Sri Ramprasad revived. Shyama means ‘dusky' in reference to Kali. Sangeet are 
songs to be sung in a group or to music. The style of his work is simple, colloquial, 
playfully self-deprecating, and powerful. It is animated with a passionate love for 
the Dark Mother. 


Biography 

Sri Ramprasad was the son of Ramran Sen, an eminent ayurvedic physician and 
Sanskrit scholar. His mother was Siddheswari, Ramran's second wife. As a child, 

Ramprasad was an exceptional student, but, to the disappointment of his father, 
had no interest in studying ayurveda. As he matured, he displayed an increasing 
indifference to the world. His parents arranged for his marriage at twenty two to 


Sarvani, hoping to cure his growing spiritual detachment. He had two daughters and 
two sons with Sarvani, but family life was not sufficient to draw Ramprasad away 
from his spiritual practice or sadhana. 


Sri Ramprasad 


A great Tantric guru, Agamavagisa, came to Ramprasad's village. Ramprasad 
approached him and Agamavagisa immediately recognized the young man's 
extraordinary devotion and initiated him in the disciplines of Tantric devotion. 


Ramprasad's world was turned upside down by the death of his father. He was now 
responsible for support for his mother, his wife and his family. He prayed 
continuously to the Mother, but there was no apparent relief. Eventually, he went to 
go to Calcutta to seek a livelihood, all the time chanting the name of the Mother. He 
went from door to door looking for work, and was fortunate to finally find 
employment as a clerk in the house of Durgacharan Mitra for a salary of thirty 
rupees a month. His joy was boundless. 


Ramprasad, however, was no clerk. Instead of keeping accounts he would write his 
songs and the name of the Mother in his account book. He couldn't concentrate on 
anything except devotion to Kali. Clients complained, and his negligence was 
brought to the attention of his employer. Durgacharan Mitra scrutinized the account 
book. He came upon the lines: 


Lam only your servant without pay. 
| have only the right to the dust of your feet … 


Recognizing a saint, Durgacharan turned to Ramprasad, and told him to return 
home to his devotions. He would pay Ramprasad's salary and support his family. He 
would keep the account book as a treasured heirloom. 


Ramprasad returned home in great joy and resumed his devotional life. He was 
soon renowned locally for his practice of standing neck-deep in the Ganges while 
singing song after song of devotion to Kali in his powerful voice. People would 
gather on the banks and in passing boats to listen. Ramprasad's singing drew the 
attention of the Maharaja Krishnachandra, who came to listen to the saint. He 
offered Ramprasad a position at his court. Ramprasad politely declined, which 
impressed the Maharaja all the more, and he was rewarded with gifts. 


Ramprasad continued his devotions, engaging in the most severe Tantric sadhana. 
He was in an agonizing state of longing for a vision of the Mother: 


O Mother, shall I remain just like this! 


O shall not call thee Mother any more 
You have given me and are giving me, no end of troubles ... 


Mother, how long you will make me go about 
Like a bull with blinkers on 
Round and round the oil-press? 


Tell me Mother, where do I stand? 
O have none her to call my own 
O Shankari, ... 


Ramprasad reportedly had his first vision of the Mother in a garden near his home. 
Afterwards, according to the story, he appeared to have a visible aura. 


While working with his daughter, Jagadiswari, on repairing a hedge he had another 
experience. His daughter, who had been passing a cord back to him through the 
hedge was called inside. Ramprasad continued working without interruption, the 
cord being passed to him. On his daughter's return he realized that she had not 
been present and he was dumbfounded. 


O mind, why do you keep away from the Mother's feet? 
O mind, meditate on the Mother, you will get then mukti, 
Tie then (the Mother's feet) with the cord of devotion. 

So bad is your luck that though having eyes, 

You did not see that the Mother came as your daughter 
And tied the hedge with the devotee ... 


Over the years, Ramprasad remained deep in his sadhana. His wife, Sarvani, took 
care of the family. She was Ramprasad's sahadharmini, his co-practitioner. We do 
not know her story, but her devotion was also extraordinary. 


Towards the end of his life, Ramprasad sensed the approaching end: 


That's it, Mother! 

The play is done. 

It's over my Happy One. 

I came into this world 

To play, took the dust 

Of this world and played, 

And now, Daughter of High Places, 
Suddenly I'm scared. Death is so near, 
So serious. | think of those games 

| played as a boy, and all that breath 
Wasted in the pleasure of marriage 
When it should have gone for prayer. 


Ramprasad begs: Mother, 

Old age has broken me - what do I do now? 
Mother, teach this worshipper 

Worship, plunge me 

Into the saving waters. 


Ramprasad had a life long practice of particular worship of Kali on the night of 
Dipawali or Diwali, the festival of lights. For Kali’s devotees, Dipawali is the last 
night of 21 or 35 days of austerity. On Ramprasad's last celebration of Dipawali, his 
fellow devotees noticed that instead of jovially greeting people at the festival he 
appeared to be lost in his own contemplation. He spent his last night in deep 
contemplation, sometimes bursting out into one song after another. 


The following morning he headed as usual to the Ganges, a jar of sanctified water 
on his head, all the while singing songs of devotion. As the image of Kali was 
submerged in the waters, he followed her under. His last words were: 


Prasad says, the mind is firm by the power of Dakshina 
O Mother, my time is out and I have offered my fee. 


Observers reported that a light suffused him as he passed away. 
Ramprasad left behind some two hundred and fifty songs. Most of Ramprasad's 


songs were a spontaneous dialogue with the Mother. often while deep in samadhi 
and were written down from the memories of devotees. A few were careful 


compositions, such as the songs he wrote to Maharaja Krishnachandra in gratitude 
for his gifts. Many of his songs were sung in solitary devotion and accordingly are 
lost to us. His legacy survived, however, in popular Bengali culture. His songs were 
written down and preserved as sacred relics or charms as well as being sung. There 
is a sense in which Ramprasad was just the temporary voice for songs that were 
sung by Kali and passed to the people of Bengal. 


Ramprasad's poetry is also a rejuvenation of traditional forms. The Shyama 
Shankeet form dates back at least to the 12th century, but Ramprasad gave the 
form a whole new lease on life. Ramprasad's work falls within the genre of bhakti or 
devotional poetry. This form includes an ending in which the poet can insert a 
personal line or bhanita in which he speaks in his own voice, and Ramprasad uses 
this form to great effect. Ramprasad also takes the traditional images of bhakti 
verse - the boat and house as images of the body, the net of delusion, the jewel or 
pearl of wisdom and the sea for the waters of samsara and also of salvation - and 
gives them a new immediacy. 


Sri Ramprasad was a major influence on the nineteenth century saint Sri 
Ramakrishna, the great shakti sadhana, and through Sri Ramakrishna's disciple Sri 
Vivekananda, on the West. 


Poems 


1. Sri Ramprasad - A country fair 
2. Sri Ramprasad - Why is Mother Kali so radiantly black? 
3. Sri Ramprasad - You'll find mother in any house 


External Links 


© http:/www.poetseers.org/spiritual and_ devotional poets/india/ 
poems ramprasad has other examples of his beautiful songs. 


@ htto:/www.poetry-chaikhana.com/R/RamprasadSen/index.htm translations of 
Sri Ramprasad's songs are also found here. 

© http://en.wikipedia.org/wiki/Shyama Sangeet 
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St Anne or Hannah 


St. Anne or Hannah 


St Anne and Mary 


‘Anna’ in the Christian tradition is the Greek version of the Hebrew name, Hannah. 
‘Hannah' means ‘graciousness’, from the root Hannan, to be gracious. Anne is the 
common English variant of the name. 


In early Christian tradition, the mother of the Blessed Virgin is St. Anne. This 
tradition is found in the apocryphal Infancy Gospel of James or Jacobi, a work dated 
by scholars to the middle of the second century. The story of St. Anne follows the 
familiar biblical narrative of the childless couple being blessed by God with a child 
who would grow up to be a great servant of the Lord. Variants of this story are 
found, for example, in the story of Abraham, Sarah and Isaac in Genesis, and the 
story of Elizabeth, mother of John the Baptist, in St. Luke's Gospel. The story of St. 
Anne and Mary in the Infancy Gospel of James Is also very similar to the story of 
Hannah and Samuel (See 1 Samuel). Other variants include the stories of Rebekah 
(Genesis 25), Rachel (Genesis 29), and Samson's mother (Judges 13). 


The Infancy Gospel of James is not a canonical scripture in Christianity, but 
nonetheless it did significantly influence Christian tradition about the nativity of 
Jesus, particularly in the middle ages. The tradition of St. Anne, the mother of Mary, 
is also generally accepted in Islam, although she is not named in the Holy Quran. 


Another St. Anne or Hannah appears in St. Luke 2:21-41, the story of the 
presentation of Jesus at the Temple. The elderly St. Anne the prophetess praises 
God and speaks to the crowd about the infant Jesus as the redeemer of Jerusalem. 


From a perennialist perspective, Anna or Hannah denotes the Grace of God, 
particularly in the symbol of the sacred or miraculous birth of the prophet of God, 
the incarnation or vehicle of Divine Wisdom. Anna in St. Luke's Gospel represents 
directly the Divine Wisdom when she prophecies about the redeemer. 


In the Déanic tradition, Mary is a holy name of Dea as Mother while Anne is the 
name of Dea become Maid, so the Christian tradition of St. Anne as mother and 
Mary as daughter is seen as a reversal of the primary relationship denoted by these 


names of Dea (see http://www.mother-god.com/mary-statues.html). In the Filianic 


Scriptures, Anna is Divine Wisdom, Divine Grace and Redeemer, become Maid (that 
is subject to birth, death and werde or fate). 


St. Brigid of lreland 
St Brigid of lreland 
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Introduction 


St Brigid of Ireland, the Mary of the Gaels, is an elusive figure. She was an historical 
saint, who lived from about 453 A.D. to about 523 A.D. With St Patrick and St 
Columba, she is one of the three patron saints of Ireland. She was the founder and 
first abbess of the abbey and cathedral city of Kildare. Her feast day, February 1st, 
was celebrated for over a thousand years in cathedrals across Europe. St Brigid is 
also a mythic figure. She was renowned as a miracle worker, and particularly as a 
healer. She was named for the ancient goddess Brigid, and ancient traditions of the 
goddess Brigid were associated with St Brigid and the abbey of Kildare in Christian 
times. 


The Life of St Brigid 


Sources 


Six biographies of St Brigid were written in medieval times, and most of the 
information we have about her life are drawn from those sources. These biographies 
were collected by the Irish Franciscan Father John Colgan and published in the Trias 
Thaumaturga (Louvain, 1647). 


The first life of St Brigid was written as a hymn by St Broegan Claen, abbot of 
Rosturk, and is written in Old Irish. The hymn ts titled "The Titles and Miracles of the 
Saint". It was written sometime between 600 and 650 A.D., or about one hundred 
years after St Brigid's death. The hymn to St Brigid emphasizes her humility, 
hospitality, saintly character and the simplicity of her life. 


The second life, written in Latin prose, is the Vita Sanctae Brigidae of Cogitosus. 
Cogitosus provides many details about the abbey church of Kildare, and it is likely 
he was a monk at the men's abbey of Kildare. The work can definitely be dated to 
before 835, the year of the first Danish raid on Kildare. 


St Brigid's genealogy, through her father, is documented in the Book of Leinster, an 
important twelfth century compilation of earlier Irish texts now preserved at Trinity 
College, Dublin. The Book of Leinster was probably compiled by Finn McGorman, 
who became bishop of Kildare in 1148, from texts kept in the abbey library. 


Biography 


St Brigid was the daughter of Dubtach (modern 
Duffy), an important taoiseach or chieftain of the kingdom of Leinster. Dubtach's 
lineage is traced to Feidlimidh Rechtmar, high king of Ireland in A.D. 111 in the 
Book of Leinster. St Brigid's mother was named Brotseach. Brotseach is usually 
identified as a bondswoman, but she is also identified as the daughter of 
Dallbronach of the Dail Concobair (O'Connor) of South Brega in County Meath, a 
noble family. Brotseach, and even Dubtach himself, may have been Christian. 
Cogitosus represents Dubtach as a noble and pious man. 


St Brigid was born in about the year 453 at Fochart on the plain of Muirthemne, in 
County Louth, according to the later lives. There is a dun or hill fort at Fochart which 
is her probable birth place. It is not clear why she was born in Muirthemne, which 
was part of the province of Ulster until more recent times. Fochart may have been a 
holding of Dubtach, but as a Leinster chieftain, that is unusual. It is possible that 
Fochart was held by a relative of Brotseach's. 


St Brigid was fostered as a child to a Druid, possibly living near Fochart, for her 
early education, so her mother may have given birth at Fochart on her way to St 
Brigid's foster father. Fostering was an common practice in Gaelic society, 


particularly for boys, but also sometimes for girls. Fostered children were often sent 
to live with their mother's relatives for their early education. In some accounts, St 
Brigid's father Dubtach was himself a filidh or druidic bard. 


There are many stories about St Brigid's childhood, many of which include 
miraculous events, but in prosaic terms the stories emphasize St Brigid's charity, 
admittedly not always with her own property. A well known story concerns a 
jeweled sword that had been given by the king of Leinster to Dubtach. In one 
version of the story, St Brigid removes the jewels from the sword to give to a family 
in need, in another she gives the sword to a leper. The king, Dunlang of Leinster, 
hearing about this was furious, but St Brigid, then perhaps nine years old, refused to 
apologize, and told the king that she would give away all the wealth of Leinster if 
she could. The king, most impressed by her piety, relents and gave another sword 
to Dubtach. Other stories tell of St Brigid distributing food from the family dairy to 
the poor, and also of her feeding stray dogs. 


St Brigid, who was renowned for her beauty, was promised by her father in 
marriage to another chieftain. Given marriage practices at the time, she was likely 
still very young, perhaps as young as thirteen, so we can tentatively date this event 
to between the years 466 and 470. St Brigid refused to get married, and left home, 
apparently with her parents permission and accompanied by seven virgins. to seek 
St Mel, Bishop of Ardagh, one of St Patrick's followers. She traveled to Croghan, in 
County Offaly, where St Mel's disciple St Macaille was bishop. After a period of 
probation and following a miraculous sign, received the veil from St Macaille. St 
Brigid founded her first convent at Croghan Hill. 


At the end of a period of probabtion, St Macaille took St Brigid on a difficult journey 
until they found St Mel at Mag Teloch in County Westmeath. St Mel received St 
Brigid's final vows, and she accepted the white habit and veil that became the habit 
for nuns in the Celtic Church for many centuries. There is a tradition that St Mel or 
St Ibor consecrated St Brigid with the office of bishop (see the Bretu Brigte). She 
certainly wielded extraordinary ecclesiastical authority. She was frequently 
consulted by churchmen and she took part in several synods. Cogitosus emphasize 
her authority at the beginning of his life of the saint: 


“You oblige me, brethren, to make an attempt to set down in writing the virtues and 
deeds of Brigid of holy and blessed memory, as if | were one of the learned. The 
burden you lay on me, lowly and weak as | am, ignorant too of the niceties of 
language, is to tell in a fitting way of her who is the head of nearly all the churches 
of Ireland, and the summit towering above all the monasteries of the Scoti; whose 
power extends over the whole of Ireland, stretching from sea to sea; the abbess 
who dwells in the plain of the Liffey, whom all the abbesses of the Scoti venerate.” 


She founded a convent in St Mel's diocese of Ardagh which remained her home for 
some twelve years. Her reputation grew as a saint, and her community of Brigidines 
grew. St Brigid travelled widely as a missionary in Ireland during these years 
founding additional convents, including Magh Aoi in County Roscommon. Many sites 
in Ireland are traditionally associated with her missionary travels. 


Statue of St. Brigid at St Brigid's Well, 
Kildare 


Renowned throughout Ireland, St Brigid received invitations from the people of 
Leinster to return to live among them. St Brigid returned to Leinster, to Drum Criadh 
in County Kildare, and she received a grant of land on which to found her abbey. 
Some texts date the founding of the abbey as early as 470, but the more likely date 
is between 480 and 484 as suggested in other texts. Using the latter date, St Brigid 
would have been about thirty years old. She built her cell under a beautiful oak tree, 
and the abbey church, which would have initially been a wooden building was built. 
The name of the abbey was the church of the oak, Cill Dara in Gaelic, Kildare in 
English. 


St Brigid's new foundation grew rapidly. St Brigid applied to St Patrick to establish a 
diocese at Kildare. She invited the hermit St Conleth, to join her as the first bishop 
of Kildare, and St Patrick approved her choice. St Conleth became bishop in about 
the year 490. St Conleth served as bishop of Kildare for nearly thirty years. During 
his tenure, a men's abbey was established at Kildare with St Conleth as abbot. He 
was renowned as a metal smith, and was known as "St. Brigid's Brazier". He was 
also reputedly a skilled illuminator of manuscripts. There is a crosier attributed to St 
Conleth in the museum of the Royal Irish Academy. A golden crown that adorned St 
Brigid's tomb at Kildare was also attributed to him. St Conleth traditionally died in 
about the year 519, attacked by wolves at Dunlavin in Country Wicklow after he had 
left, without Brigid's permission, on a pilgrimage to Rome. His remains were 
recovered and returned to Kildare. A gloss in one of the Irish martyrologies suggests 


that St Conleth's name may come from the manner of his death, as "Cu in leath" 
means "the hound in half". This is likely just a folk etymology. 


During St Brigid's life, Kildare became the effective center of the Church in Ireland, 
as well as a center of pilgrimage. St Brigid had a great reputation as a healer and 
her house was renowned for the giving of alms. Many of the early Irish saints and 
bishops travelled to Kildare to seek her advice and blessings. St Brigid herself 
continued to travel throughout Ireland, visiting houses she had founded and 
establishing new houses. The lives also emphasize her own hard work, as she took a 
very active hand in tending the flocks of sheep and cattle that were part of the 
endowment of the abbey. We can say that St Brigid was both literally and 
figuratively a shepherdess. 


St Brigid died in about the year 523 A.D., traditionally on February 1st, and was 
buried in a shrine in the abbey church. Her remains were interred in Kildare until 
about 835, when, fearing Danish raids, her remains were moved to Downpatrick in 
County Down where her remains were interred with those of the saints Patrick and 
Columba. The remains of the saints were removed from the shrine at Downpatrick 
to a hidden location nearby to protect them from the Danes. The location itself was 
lost, but rediscovered by St Mallacy, bishop of Down in 1185, and they were 
reinterred in 1186 in Down cathedral. The shrine was destoyed in Henry VIII's reign, 
during the dissolution of the monasteries, though some of St Brigid's relics were 
preserved and sent to the Continent. Her skull is preserved at Lumiar, near Lisbon, 
where it was brought by three knights from Ireland in 1283. 


Legacy of St Brigid 

Without considering the many miracles attributed to St Brigid, she was clearly an 
extraordinary person. The conversion of Ireland to Christianity in the fifth century 
was accomplished not by force or by edict, but by what was apparently enthusiastic 
conversion over about a century. The ancient mythos on which Christianity is based, 
the death and resurrection of the Son or Daughter of God, was familiar in druidism, 
and accordingly the Christian claim that this mythos had been realized in history by 
Jesus Christ was widely accepted. St Brigid herself was perhaps the most 
charismatic of all of the first generation of Christian saints in Ireland. She was a 
person who attracted others to her, a remarkable leader and administrator, and also 
a person who would not take no for an answer. She was no respecter of property. 
There is a story in the Book of Lismore that Ailill, a Leinster chieftain, was passing 
by Kildare with a hundred horses laden with wattles. St Brigid requested that he 
donate the wattles to the Convent. Ailill refused, but the horses miraculously 
couldn't be moved. Ailill had no choice but to agree to St Brigid's request and he 
donated the materials as well as paid for laborers to work on the abbey. By way of 
compensation, St Brigid predicted that Ailill would soon gain the throne of Leinster. 


In another story, St Brigid sold the very expensive vestments purchased by St 
Conleth in Rome to raise money for alms. 


St Brigid is credited as the founder of four major abbeys and over thirty smaller 
religious houses. The abbey at Kildare was uniquely a double foundation with a 
men's abbey beside the original women's abbey and the line of abbesses was 
recorded beside the line of bishop-abbots until the reformation. Kildare included a 
major monastic school and scriptorium that produced some of the greatest 
illuminated manuscripts. The school also producedbooks preserving ancient 
traditions, including the Book of Leinster. Unfortunately, many of these works, 
including the Book of Clonsast, the Book of Clonenagh; the Yellow Book of Leighlin 
and the Book of Kildare were subsequently lost. The twelfth century Welsh 
chronicler, Giraldus Cambrensis in his Topographica Hibernica was effusive in his 
praise for the Book of Kildare. 


"This book contains the harmony of the Four Evangelists according to Jerome, where 
for almost every page there are different designs, distinguished by varied colours. 
Here you may see the face of majesty, divinely drawn, here the mystic symbols of 
the Evangelists, each with wings, now six, now four, now two; here the eagle, there 
the calf, here the man and there the lion, and other forms almost infinite. Look at 
them superficially with the ordinary glance, and you would think it is an erasure, 
and not tracery. Fine craftsmanship is all about you, but you might not notice it. 
Look more keenly at it and you will penetrate to the very shrine of art. You will 
make out intricacies, so delicate and so subtle, so full of knots and links, with 
colours so fresh and vivid, that you might say that all this were the work of an 
angel, and not of a man." 


The description matches the famous Book of Kells, which dates to about 800, so the 
Book of Kildare may have been the same work. 


Giraldus Cambrensis also described another most unusual feature of the Abbey of 
Kildare, namely the perpetual fire maintained by nineteen nuns since St Brigid's 
time. The fire was maintained by one nun each day in a twenty foot square walled 
and roofed enclosure, surrounded by a hedge. No man was permitted entry to the 
enclosure. Traditionally, the fire was tended by St Brigid in spirit on the twentieth 
day. Henry de Londres, archbishop of Dublin in the thirteenth century ordered the 
fire extinguished, but it was soon rekindled under the authority of the Bishop of 
Kildare. The fire was maintained until the time of Queen Elizabeth, when all Irish 
monasteries were closed. The walled fire enclosure remained standing through the 
eighteenth century and the foundation is still visible today. 


St Brigid can be considered, with St Benedict, one of the founders of Western 
monasticism. The Celtic monasteries played a crucial role in preserving Christian 
and classical culture in Western Europe, as well as Celtic traditions. Almost all of our 


knowledge of pre-Christian Ireland comes to us through the monastic schools, 
where oral narratives were recorded in writing. 


The historicity of St Brigid 


Traditionally, St Brigid was seen by as an important saint, a missionary and abbess 
who played a major role in the conversion of Ireland from pagan to Christian 
worship. This is certainly the view of her earliest chroniclers. There is certainly 
recognition among Christian writers that many of her miracles were embellished by 
the Celtic imagination and also that some of the stories about her clearly refer to 
older pagan worship of the goddess Brigid. However, the Christian interpretation of 
St Brigid is that she was an historical saint, the founder of abbeys and convents, 
who was sent by God to bring the Gaels into the fold of the Church, and as such she 
is revered as the Mary of the Gaels. 


Some modern writers, such as Padraig O'Riain of University College Cork, suggest 
that St Brigid was from the beginning a mythical figure, namely the goddess Brigid 
adopted as a Christian saint. We can call this the anthropological thesis, since it 
argues that religious traditions are the creation or adaptation of tradition according 
to the needs of a particular culture, or in other words, religions are created by 
people and are not divinely inspired. The anthropological thesis holds that the 
veneration of Brigid was quite widespread in Europe and that it may have come to 
Ireland in Roman times, or indeed earlier as we shall see. During the Christian 
conversion of Ireland, anonymous Christian missionaries managed to take control of 
an existing shrine to Brigid at Kildare and rededicate it as a Christian foundation. 
The existing cult of Brigid was allowed to continue in a superficially Christian form, 
and the supposedly historical St Brigid was invented, presumably no later than the 
mid seventh century when her hagiography was first recorded, in order to transfer 
the devotion of the goddess Brigid to a respectable Christian figure. The 
anthropological thesis is certainly correct in seeing in the cult of St Brigid the 
continuation in part of older pre-Christian devotions, but what is very difficult to 
explain is how the transfer of devotion from the goddess to the fictional saint 
actually occurred. Many of the biographical details of St Brigid's life are certainly 
confused and appear in different forms in different texts, but this does not justify 
completely discarding all those many biographical details as pure invention. The 
thesis also seems to assume a Childlike simplicity on the part of the early Christians 
in Ireland, as well as of the members of the abbey of Kildare that they would simply 
adopt this remaking of their own traditions without question. The Irish had a rich 
oral tradition and a deep concern with lineage and their own history. It remains 
unexplained how a completely fictional history could have been inserted into Irish 
oral and written histories by clever, and indeed unscrupulous, Christian writers. 
There is simply no direct evidence for this view. Furthermore, the idea that Kildare 


was a major center of the cult of the goddess Brigid prior to the foundation of the 
Abbey is a supposition for which there is no archaeological or textual evidence. 


We defend the traditional view that St Brigid was indeed an historical figure. She 
appeared in history, through the grace of God, at a crucial time between the decline 
of the Roman Empire and the rise of the new Christian civilization that replaced it. 
St Brigid received both a traditional, druidic education and a Christian education. 
She was a great saint who indeed had powers that we can consider miraculous. 
These powers are known as siddhis in Indian tradition. Such powers traditionally 
often appear as a Side effect of sanctity, and are widely attested in many traditions 
and up to our own time. The historical St Brigid was an extraordinary leader who, 
through her sanctity, attracted many followers and she likely founded the abbeys 
credited to her. In her time, her abbey at Kildare became a center of pilgrimage, 
precisely because she was a living saint. It may have seemed to the Irish as though 
the goddess Brigid walked among them. In Indian tradition she would likely have 
been proclaimed as an avatara of the goddess, and it is possible she took on or was 
awarded the name of Brigid for this reason. There was an old tradition in the North 
of Ireland that St Brigit was the sister of the Blessed Virgin (presumably Mary 
Cliophas, the sister of the Blessed Virgin, who was present at the crucifixion 
according to the Gospel of St John), and that she had returned to earth again to 
instill purity and faith into the hearts of the maidens of Ireland. St Brigid was 
certainly a very devout Christian, and accordingly many converted to the new 
religion because of her example. She did not reject all the older forms of worship 
and devotion but rededicated them to the One God. St Brigid on this interpretation 
was a living bridge between the worship of the goddess Brigid and the worship of 
God as understood by the Christians. Her abbey at Kildare was a school that 
preserved ancient knowledge and crafts of which the goddess was the patron. St 
Brigid herself became a focus for the veneration of the Eternal Feminine by the 
Gaels, and particularly by Gaelic women, and indeed by women across Europe, 
through the tragic centuries that followed. 


Miracles of St Brigid 


St Brigid was renowned as a miracle worker. The stories about her miracles were no 
doubt embroidered even in her own lifetime, but there are many specific details 
recorded in various of the stories that suggest that they are based on real events. 
The ninth century text, the Bethu Brigte provides a short narrative of many of the 
traditional miracles associated with St Brigid. The Betu Bridte also tells us 
something of her association with pre-Christian traditions.Thus, St Brigit is fostered 
by a druid. Her name, Brigid, is given to her by three druids. She is nursed on milk 
from a white cow with red-ears, that is, a fey cow. A number of St Brigid's traditional 
miracles are associated with the multiplication of food. In many instances food 
which is donated to poor is miraculously replenished. In some cases the miraculous 


food is also healing. St Brigid blinds herself to avoid marriage, as she wishes to take 
the veil. The self-mutilation recalls the dual aspect of the goddess Brigid (see 
below). Many stories tell of St Brigid healing the sick, including curing the blind and 
lepers. 


One well known story is how St Brigid hung her cloak on a sunbeam to dry it after 
returning from her duties as shepherdess. As Lady Gregory tells it: 


One time Brennain, the saint of the Gael, came from the west to Brigit, to the plain 
of the Liffey, for he wondered at the great name she had for doing miracles and 
wonders. And Brigit came in from her sheep to welcome him, and as she came into 
the house she laid her cloak that was wet on the rays of the sun, and they held it up 
the same as hooks. Then Brennain bade his serving lad to put his cloak on the sun 
rays in the same way, and he put it on them, but twice it fell from them. Then 
Brennain himself put it on them the third time, and there was anger on him, and 
that time it stopped on the rays. 


This story is no doubt an elaboration, but it does call to mind the documented 
power of advanced yogis to warm their own their own bodies and to withstand 
extreme cold. Some yogis practice are known to wrap their bodies in wet cloths and, 
while meditating in freezing weather, to dry the cloths on their bodies. This 
particular story may have a similar basis if we see St Brigid, returning for the 
pastures soaking wet, praying in her cell without suffering from the cold, her cloak 
drying on her body. The rays of the sun in this case, would refer to the inner sun of 
the heart deep in prayer. 


Traditions of St Brigid 


St Brigid's Cross 


St Brigid, perhaps even more than St Patrick, was long at the center of popular 
devotion in Ireland. The most famous tradition associated with her is the St Brigid's 
cross. The St Brigid's cross was traditionally woven by hand each year from rushes, 
and the cross was hung on St Brigid's day by the kitchen hearth. The St Brigid's 
cross is both a cross and a svastika or solar wheel and likely predates Christianity in 
Ireland. The ready adoption of Christianity in Ireland can be readily understood 
when we remember that Christianity is one form of the perennial tradition, 
employing sacred symbols and language that were well understood in many pre- 
Christian and non-Christian traditions. 


St Brigid was popular patroness particularly of women and feminine concerns. She 
was patroness of the hearth. Her blessing was invoked when rekindling the fire from 
embers in the morning and when covering the fire at night. The hearth tradition was 
mirrored in the sacred fire preserved by the virgins at Kildare until the time of 
Elizabeth I. Her protection was sought in child-birth. In a maritime culture, women 
prayed to her for the return of their men-folk from sea fishing. 


The Goddess Brigid 


We turn now to consider what we know about the goddess Brigid, whose sacred fire 
was tended by St Brigid and her followers long into the Christian era. 


In considering ancient Celtic religious devotion and myth we need to consider the 
limits of available sources. Sources include archaeological evidence and 
inscriptions, place names, recorded mythology and hagiography and finally folklore. 
There are several attested Celtic goddess whose names appear to be based on the 
indo-European root word berg'h, meaning high or exalted. These goddess include 
the Irish Brigid, the British Brigantia and the Gallic Brigindo, among others. We will 
first consider the Irish goddess Brigid from recorded mythology before reviewing the 
hagiography of St Brigid as it relates to the cult of the goddess. We will then turn to 
reviewing what we know about the wider cult of Brigantia and its connections to 
Brigid. 


The primary mythological source for the goddess Brigid is the group of texts 
collectively known as the Lebor Gaba'la ‘Erenn, or the Book of the Invasions of 
Ireland. The primary text is the Book of Leinster produced at Kildare in about 1150. 
Other texts were produced over the next two centuries. The Book of Invasions 
recounts the mythical prehistory of Ireland in a form that ties that tradition with 
Biblical traditions, notably the flood, the tower of Babel and the Exodus. The Book of 
Invasions records the landing in Ireland of a series of mythical peoples, culminating 
in the conquest of Ireland first by the Tuatha D'e Danaan and subsequently by the 


people of Mil Esp'aine who arrived in Ireland from Northern Spain and defeated the 
Tuatha D'e Danaan. The Tuatha D'e Danaan are a divine race who arrived in Ireland 
from four cities in the far north borne on clouds. They defeat the resident Fir Bolg in 
a series of battles and assume the kingship of Ireland. The name Tuatha D'e Danaan 
means the people of the goddess Danu. D'e is the genetive form of Dea, the Irish 
word for feminine divinity. Danaan is the genetive form of the name Danu, which 
itself is a contraction of Dea Anu or Ana. The name is often shortened to Tuatha D'e, 
so they are simply the People (Tuatha) of Dea. 


In the Book of Invasions, the Tuatha D'e are presented with detailed genealogies as 
a Tuatha or tribe, but they are clearly a pantheon of gods and goddesses. Brigid is 
one of the Tuatha D'e, the daughter of the king Dagda. Brigid appears as one 
goddess governing poetry, smithcraft and healing. She is also associated with 
livestock. In one version of the Book of Invasions, she is the owner of two magical 
cattle, Fea and Men and also of Torc Triath, a magical boar. In another text, 
Cormac's Glossary, Brigid appears as three daughters of Dagda. In the lineage of 
the Tuatha De Danaan, Brigid is married to the half-formorian king Bres. This recalls 
the old Celtic tradition that the lawful king was married to Dea. 


Brigid was honored at the festival of Imbolc on February 1st, which became St 
Brigid's day in the Christian calendar. This festival marked the passage from the 
dark half of the year to the bright half. The name Imbolc is associated with the time 
of lambing, and may derive from ‘i mBolg' or in the belly. In one text, Brigid is 
described as being ugly on one half of her face and beautiful on the other, 
suggesting that her divinity rules not just of the bright half of the year, but also the 
dark half. 


Sources and External Links 


@ Video on the Igrecia de Sao Joao Baptista, Lumiar, Portugal traditional resting 
place of the holy relic of St Brigid's skull. 

Tales of St Brigid of Kildare Extended essay on folk traditions associated with 
St. Brigid as well as on traditional sources. 

Catholic Encyclopedia - Diocese of Kildare and Leighlin 

Catholic Encyclopedia - St Brigid of Ireland 

St Brigid - From the Wonders of Ireland by P.W. Joyce (1911) 

St Brigid of Kildare - By Rev. Dennis Murphy, SJ. 

Kildare Historical Society - St. Brigid 

St Brigid - Anna Miller 

Catholic Information Network - St Brigid 

Wikipedia - St Brigid of Kildare 

Bethu Brigid - Miracles of St Brigid 

Thomas Torma - Symbolism of the Bethu Brigid 


@ /Life of St Brigid by Rev. Thomas Halloran, MRIA 


The Guiding Thread 
The Guiding Thread 


Ariadne by J. W. Waterhouse 

The guiding thread is the thread given by Ariadne to Theseus, to guide him back 
from the heart of the Labyrinth where lurked the Minotaur. The guiding thread is our 
allotment in life, granted each of us by the three fates or Moirae. The guiding thread 
is also the sutra or thread of wisdom, and the sura or chapter of the Qu'ran, which 
signifies a step or degree. 


Below are threads to external websites that will inform further inquiry. 


Deanic 
@ A Chapel of Our Mother God An essential resource for those who love the One 
God as Dea, Our Divine Mother. 
@ The Filianic Scriptures The New Celestial Union version of the Filianic 
Scriptures, available for download or purchase. 
@ The Apple Seed A discourse on feminine essentialist science and 
metaphysics. 


Temple of Hestia "Every home, from the greatest to the humblest-is still 
vestigally a Temple of Hestia, and its mistress still a Priestess of the Hearth 
Fire." - The Feminine Universe. 

Goddess of 10,000 Names 

Shrine of the Gentle Way 

The Order of Divine Kyria 


Sophia Perennis 


Dictionary of Spiritual Terms A guide to the technical language of the Sophia 
Perennis and of traditional metaphysics and religion. 

Eye of the Heart "is a scholarly, peer-reviewed journal in the field of 
Traditional Philosophy and Religious Studies. It addresses the inner meaning 
of philosophy and religion through elucidations of metaphysical, 
cosmological, and soteriological principles, and through a penetration of the 
forms preserved in each religious tradition." 

Internet Sacred Text Archive A very large collection of sacred texts from 
many traditions, and of mythological, metaphysical and esoteric texts. 
Poetry Chaikana "A chaikhana is a teahouse along the legendary Silk Road 
pilgrimage and trading route linking China to the Middle East and Europe. It is 
a place of rest along the journey, a place to shake off the dust of the road, to 
sip tea, and to gather together to sing songs of the Divine". The Poetry 
Chaikhana site has a wonderful collection of sacred poetry by saints and 
devotees from the world's great religious traditions. 

Poet Seers - Spiritual and Devotional Poets Devotional and spiritual poetry 
from various traditions. 

World Wisdom Library of Articles An excellent collection of articles on the 
perennial tradition from World Wisdom publishers. 

Sacred Web is a publication devoted to the study of Tradition and modernity. 
The journal aims to identify Traditional "first principles" and their application 
to the contingent circumstances of Modernity. 

Studies in Comparative Religion is "the first English journal on traditional 
studies", established in 1963. The website has many articles available online 
and is an invaluable resource for those interested in the perennial tradition. 


Sanatana Dharma 


Advaita.org.uk Excellent source for information on Advaita Vedanta in 
English. Includes a helpful lexicon of technical Sanskrit terms, 

American Institute of Vedic Studies Vedic teachings from Dr. David Frawley 
(Pandit Vamadeva Shastri) and Yogini Shambhavi Chopra. 


Bhaktivedanta VedaBase Network Selected texts from the Vedic tradition, 
including the Bhagavad Gita, with detailed commentaries and lexicons. 
DavidGodman.org David Godman is a devotee of Bhagavan Sri Ramana 
Maharshi, and his site includes translated writings of Sri Ramana, as well as 
essays on other saints who have lived at holy Arunachala. 

Exotic India ArtThe Exotic India Art store publishes an essay on sacred 
themes in the Sanatana Dharma monthly each of which is well worth reading. 
This site offers a very large collection of art works and books on the dharmic 
traditions. 

Sanskrit Online Dictionary Very helpful in reading Sanskrit texts. Includes a 
training page to help learn to read Devangari script. 

Shiva Shakti Mandalam This site is an excellent resource for information on 
authentic tantric devotion to the Divine Shakti. 

Sthothra Rathnas A collection of over three hundred Sanskrit hymns with 
English translations, including many hymns to Our Divine Mother 

Dr. Harsh K. Luthar's weblog has many thoughtful and informative articles on 
spiritual topics, particularly relating to the Advaita Vedanta tradition. 
Vedanta Spiritual Library An extensive collection of translations of texts from 
the Vedic tradition, including the sacred texts, hymns, stories and essays. 
Teachings of Sri Ramana Maharshi Teachings of the great sage, Bhagavan Sri 
Ramana Maharshi presented in books and articles, on the high path of 
wisdom, the Jnana Marga and also on the complementary path of devotion, 
the Bhakti Marga. 


Christian 


Christian Classics Ethereal Library A large collection of devotional, 
contemplative and other writings by Christian authors, including some 
modern authors, such as G. K. Chesterton. 

Gnostic Society Library An extensive collection of translated Gnostic texts, as 
well as translations from the Dead Sea Scrolls and Biblical apocrypha. 

Mary Resources Page A substantial collection of information and resources on 
Our Lady in the Christian tradition, including Marian iconography, poetry and 
theology. From the The Marian Library/International Marian Research 
Institute, Dayton. 

NETBible Protestant canon bible with detailed textual and critical notes, as 
well as the Greek and Hebrew texts and textual cross references. The site 
also includes significant artistic illustrations. 

The Bible Gateway A searchable database of multiple versions of the Bible, 
based on the Protestant canon. 


Buddhist 


@ BuddhaNet Buddhist eBook Library A large collection of Buddhist study texts 
from both the Mahayana and Theravada traditions, along with books on 
Buddhist history and art. There are also books for children (and children at 
heart). 


Islamic 


@ A Dictionary of Islam An extensive dictionary of Islamic terms from an 
Orthodox Sunni perspective. 


Various 
@ OldPoetry.com This site has a very large collection of classical poetry, 


translated to English where applicable. Included in the collection are many 


sacred and religious poems, such as works by Rabindranath Tagore and 
Rabi'a al Basri. 


@ Online Books Directory at U Penn An indexed directory of thousands of online 
books. Of particular interest is the Philosophy and Religion section, which 
includes many imporant classics of religious philosophy. 
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The Gospel of Our 
Mother God 


The Gospel of Our Mother God is an authoritative collection of scriptures for Déanic 
worship and particularly for the Filianic devotion to Dea. 


In its simplest form, Déanic devotion is devotion to God, Our Divine Mother. For the 
Déanist, God, the creatrix of the many worlds, is the Absolute Feminine among Her 
other qualities. Déanists believe not that God is a woman, but that She is the 
Eternal Feminine, while appearing contingently in masculine form and images 
according to the needs of a particular time. 


The Filianic faith centers on the worship of the Divine Daughter. In the Filianic 
Trinity of Mother, Daughter and Absolute Deity, or Dea Beyond Form, the Daughter 
is the universal saving grace of Dea, entering into and becoming part of creation for 
the salvation of all creation. Using the Déanic term maid, meaning she who has the 
power of choice, the Divine Daughter is Dea become maid, so that maid can return 
to Dea. 


Déanic faith is universal in that it expresses eternal Truth about Our Divine Mother 
and Her creation in the form of fundamental Mythos rather than through a particular 
historical narrative. 


Many of the texts in The Gospel of Our Mother God are of uncertain origin, but 
appear to be about thirty years old. They are substantially similar to the texts of the 
feminine spirituality group, Lux Madriana. They do express a Mythos that is very 
ancient, appearing in, for example, the Pelasgian creation myth and in the earliest 
and feminine form of the Mythos of the descent to the underworld Other texts 
provide a clear exposition of major themes in the Sophia Perennis. 


There are several other published versions of these texts, as discussed at Versions 
of the Filianic Scriptures. 


From the Back Cover 


For far longer than the two millennia of Christianity; for far longer than the whole 
period of patriarchy combined, humanity followed a single Faith throughout the 
whole world. That Faith was the worship of Our Mother God, the sole Creatrix and 
Nourisher of the Universe, Three in One and One in Three, the Mistress of all the 
Angels, the Queen of Heaven, the Light, the Life, the Love of the world and the 
proper Focus of all human devotion. This Gospel consists of the essential Myths and 
Sutras of the world's first Faith. It is filled with the inexhaustible depth and 
sweetness of our religion, and is a companion and a guide for the daily life and 
worship of all devotees of Our Mother God. 


Contents 


The Fundamental Mythos 


@ The Creation 
@ The Mythos of God the Daughter (a part is available here) 


Sanskrit Texts 


@ The Great Hymn to Mahalakshmi 


@ The Angelic Hymn to Dea 
@ 152 Upanishad 


The Filianic Sutras 
@ The Heart of Water 
@ The Mantle 
@ The Clew of the Horse 


The Sermon of the Apple-Seed 
Thoughts of the Mind 
The Pillar of Light 


The Temple of the Heart 
The Secret of the World 


The Clew of Love 

Cry Marya 

The Way of Simplicity 
On Our Mother's Love 


Canonical Hymns and Prayers 


Editor's Review 


The Gospel of Our Mother God is not a goddess book, presenting the feminine face 
of divinity as consort of the masculine. Rather, it is an invitation to devotion to the 
One God as Our Divine Mother. Worship of the One God as Divine Mother has been 
an essential part of worship for most of human history, but it has been largely lost 
in the West, or carefully guided through devotion to the Blessed Virgin Mary. In our 
time we have become increasingly aware that, not only is our society not in a right 
relationship with God, but that patriarchy is a root cause of our inability to live in 
peace and harmony with each other, with creation, and in united devotion to God. 
The problem of patriarchy is not just a political or cultural problem, it is a spiritual 
problem and it calls for a spiritual response. Worship of the One God as Our Divine 
Mother is the essential spiritual response. She is Yahweh and She is Allah. She was 
and is, before all other images, Our Mother. This Gospel does not contradict other 
forms of worship. God presents Herself to us through many texts and images. We 
have nonetheless long lacked a text, suitable for devotion, to guide us in worshiping 
God as Our Mother. This need has now been met. 


External Links 


Purchase The Gospel of Our Mother God at http://www.mother-god.com/aospel.html 
Aristasian Filianic Catechism 

The Filianic Scriptures (New Celestial Union version, 2nd edition) 

Post on a now inactive Aristasian discussion board, claiming that the Filianic 
scriptures were received by a woman in a receptive trance. 
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Biographical Note 


Daniel Andreev (1906-1959) was a Russian visionary who, for much of his life, had 
experiences of spiritual realities, and in particular the reality he termed the Rose of 
the World (Roza Mira). As a mystic in Soviet Russia, he was faced with the great 
challenge of communicating his vision to others. He was refused entry to University 
due to the non-proletarian character of his father, Leonid Andreev, a famous writer. 
Daniel Andreev found work as a graphic artist. He studied history and literature and 
wrote at night. He formed a small circle of friends with whom he could share his 
work. 


He was arrested in 1947 for reading his work to his circle of friends. Accused of anti- 
Soviet activities, he was sentenced to twenty five years in prison. His wife, Alla 
Andreeva, was sentenced to a labor camp. Andreev's writings were destroyed. 


Alla Andreeva and Daniel Andreev, 1959 


While in prison, Andreev wrote the first drafts of the Rose of the World, as well as 
Russian Gods, a collection of poetry, and the Iron Mystery, a verse play. Andreev's 
case was reviewed under Khrushchev, and his sentence was shortened to ten years. 
He was released in 1957, but having suffered a heart attack in 1954 his health was 
broken. It is remarkable that his works were not confiscated during his term in 
prison and that Alla Andreeva was able to get the manuscripts out of prison on his 
release. 


Daniel Andreev died in 1959, having completed the Rose of the World in 1958. Alla 
Andreeva kept the manuscript hidden until Gorbachev's time. Excerpts of the 
Russian text, Roza Mira, were published in the major literary magazine Novy Mir in 
1989. The full text was published by Urania press in 1991, and the first edition of 
100,000 copies quickly sold out. 


The English edition of Roza Mira was published by Lindisfarne press as the Rose of 
the World. The English edition presents about three fifths of the Russian text, 


excluding sections of the book dealing with Russian history that are less relevant to 
anglophone readers. 


The English text is available on-line at http:/~www.roseofworld.org/book_eng.htm. 


The Rose of the World 


Context and Terminology 


Andreev is one of the great spiritual or apocalyptic visionaries, comparable to 
Dante, Swedenborg, and Rudolf Steiner. He is part of the same Sophianic tradition 
as Solovyov. For Andreev, the physical Earth we inhabit is one plane within a 
complex hierarchy of planes, some of darkness and some of light, which together 
make up the full metaphysical reality of the Earth. His book, the Rose of the World, 
is a guide to this metaphysical reality. His understanding of metaphysical reality is 
consistent with the universal vision of the Sophia Perennis. Each person is 
ultimately a pure spiritual being, a monad, created by Dea and existing eternally 
completely untouched by evil. In descending into the worlds of creation, the monad 
puts on bodies or garments of progressively more material form, and in doing so 
becomes subject to good and evil. Evil is understood in Luciferian terms as 
originating in the cosmic rebellion of some created beings against Dea. 


In presenting his vision, Andreev introduces a range of new terms, received in his 
visions, to describe these realities. He provides names for the types of planes, for 
specific planes and for the beings active on those planes. Much of his imagery is 
quite specific and his vision of the planes of darkness are shocking. He leaves the 
sympathetic reader with no doubt about the reality of metaphysical evil. We may be 
hesitant to take Andreev's vision literally, although some of his imagery correspond 
to visions of the ethereal planes found in the literature on the near-death 
experience as well as traditional imagery. In addition to his visions of planes of light 
and darkness, he also reports blissful experiences of communion with the spiritual 
or elemental beings active in nature during camping trips with friends in the 
Russian countryside in the 1930s. 


In his commentary Andreev is a man of his times. He reflects progressive Russian 
thinking of his day. His political and cultural views can be considered his own. 


Some of the key terms in his text include: 
Bramfatura: A system of connected planes of reality that together encompass a 
planetary reality. Bramfaturas also exist at other scales of reality, including the 


atomic level. The Bramfatura of Earth is called Shadanakar. 


Enrof: The cosmic plane of physical reality. Enrof corresponds to the universe of 
physical science. 


The Pit: The lowest level of the planes of darkness within Shadanakar. The Earthly 
Pit is connected to the Galactic Pit at Antares. 


Sakwala: Two or more planes within a Bramfatura that are closely connected and 
influence each other. 


Zatomis: The highest planes or heavens of human meta-cultures. The abode ofthe 
creative beings guiding cultural development through meta-history. Andreev 
identifies thirty four Zatomis. 


Synclite: The communion of enlightened souls within a Zatomis. The world Synclites 
are active in meta-history. 


A more extensive glossary is available at http:/Avww.roseofworld.org/glos_eng.htm 


The Vision of the Rose of the World 


Andreev's Rose of the World is a spiritual reality that is promised to manifest as a 
historical reality. The spiritual reality is the descent into the world Bramfatura of a 
cosmic being called Zventa-Sventana, the Holy of Holies. Zventa-Sventana is an 
expression of the Eternal Feminine and She can readily be identified as Sophia. The 
descent of Zventa-Sventana into the highest planes of Shadanakar began to 
manifest in history approximately 150 years ago. She is destined to descend into 
the Zatomis of one meta-culture. Andreev identifies the Slavonic Zatomis as her 
abode, but recognizes this is not fixed. 


The historical manifestation of the Rose of the World is seen as the joining of 
authentic world religions into a new union. The union will not be the dissolution of 
the great religions, but a harmonization. The five petals of the Rose of the World are 
the five great world religions joining together. The Rose of the World will be a moral 
and spiritual authority rather than a political power, but the influence of the Rose on 
the world's political, economic and cultural life will lead to a transformation of 
human society across the world. Harmony, justice, peace and spiritual life will flower 
under the guidance of the Rose. The historical development of the Rose will be led 
by that culture that accepts Zventa-Sventana's guidance, and Andreev sees that 
task falling to Russia and the Slavonic world. 


The Rose of the World will also lead to the metaphysical construction of a new world 
Zatomis, representing the highest development of world spiritual culture. Andreev 
believes this new Zatomis is already being created, as well as a set of planes at the 
pinnacle of the world tentatively called the World Salvaterra. 


The planetary Logos is the Christ, the expression of the Divine Logos. Zventa- 
Sventana is the Bride of Christ, the expression of the Divine Feminine. This is the 
nuptial image of the New Jerusalem descending as the Bride of the Logos from the 
Revelation of St John. Her descent however is not the end of history, but in a sense 
the beginning of the end. The Rose of the World is a preparation for the end of the 
current world age, which will require the separation of the world from the powers of 
metaphysical evil. 


Andreev's vision corresponds to Rudolf Steiner's vision of the seven stages of the 
current world era. In Steiner's vision, the current age, dominated by the Germanic 
peoples and western culture, will be succeeded by a sixth age, led by the Slavonic 
peoples. The sixth age will be a time of great spiritual development, preceeding the 
struggles against metaphysical evil in the seventh age of the present world era. 


The realization of the Rose of the World will require the work of many people 
ascending to the state of sancity. Andreev understands sanctity as a state in which 
a person is in communion with the world of spirit. The sanctified person is open to 
the love and wisdom of Dea in heart, reason and conscience, and expresses that 
love and wisdom in all facets of life. Sanctity is the highest state of moral 
development. Sanctity can be reached by the narrow path of asceticism, but also, 
and primarily, by the broad path of devotion and loving service. 


The Eternal Feminine 


The concluding chapter in the English edition of the Rose of the World concerns the 
spiritual meaning of femininity. What Andreev calls the Universal Feminine or the 
Eternal Feminine is an essential aspect of God that seeks expression. In Christianity, 
it appears in the form of the Mother Church, the Madonna, the Mother of God and as 
Sophia. Andreev experiences the Eternal Feminine as a universal spiritual reality 
that is inadequately expressed in these images. It is interesting that after 
presenting a startling vision of metaphysical realities, he states he finds it 
particularly difficult to discuss the idea of the Eternal Feminine within the context of 
Christian theology. 


The Universal Feminine has its images within the metaphysical structures of the 
Bramfatura in which Andreev sees the earth as resting. The spiritual beings that are 
realized on earth as states are primarily demonic, while the collective souls of 
nations are feminine. The leading collective souls of nations are called the Great 
Sisters, and are themselves God-Born rather than created monads.. The masculine 
angelic guardians and guides of the metacultures of the world he calls the 
demiurges. The attribution of femininity and masculinity may be functional rather 
than essential. The collective soul is the formal source or principal of a culture, 
while the demiurge is the active power unfolding the form in manifestation. Above 
the planes on which reside the Great Sisters and the demiurges, are a group of 
wholely feminine planes, a sakwala, that Andreev tentatively calls the Waves of 
Universal Femininity. One of these regions is the abode of the feminine Synclite of 
humanity, while another is the present abode of Zventa-Sventana. There is no 
corresponding universal masculine principle and no masculine planes at this level. 


Andreev defends the distinctness of the feminine nature in human culture, as 
reflecting Divine reality, against the modernist tendency to treat men and women 
as interchangeable or as interchangeable if women aren't oppressed. He also 
defends the primacy of feminine nature over the masculine. The masculine nature 
in humanity is seen as out of control, manifesting in terms of violence, 
heartlessness and egoism, with disastrous consequences for humanity. The Rose of 
the World is envisioned in the development of the feminine nature in humanity: 
abhorrence for cruelty and violence, the expression of tenderness and love, the 
central concern for children, and the love of the beautiful. Women will assume 
positions of leadership, inspiration and wisdom. The current patriarchal order will 
be, at least partially, transformed under this empowered feminine influence in the 
Rose of the World 


Visions and the Psychic Realm 


As noted, Andreev writes as a man of his times. His vision is characterized by a 
progressive view of history, with later civilizations more spiritually advanced than 
earlier civilizations. This view is contrary to traditional wisdom, and particularly the 
perennial tradition, which sees a process of descent in history. Early civilizations 
and cultures are closer to the original principal underlying all manifestation, and as 
such typically represent a higher level of spiritual realization. Andreev's history 
begins with Atlantis, perceived to have lasted from about 12,000 to 9000 BC. 
Atlantis is seen as a cruel and primitive culture - a prototype of meso-American and 
Egyptian culture, but greatly inferior to Egypt. 

More generally, Andreev's vision is atraditional. Although suggested, there is no real 
sense in his work of the metaphysical principles of manifestation as understood in 
all authentic traditions. Andreev's cultures, in their physical and "vario-material" 
manifestations seem the unconstrianed creations of the imagination, influenced by 
various non-human entities. There is no understanding of how metaphysical 
principles underlie traditional culture and constitute a unity across cultures. The 
vision of metahistory Andreev offers is accordingly lacking in the sense of 
verisimilitude that is typical of visionaries of our era. 


This is not to say that Andreev's vision is completely his own invention. It may be 
that he has received a view into higher (and lower) realms, but the vision is of a 
decidedly lower, psychic or lunar order, rather than a higher intellectual order. As a 
psychic vision, what Andreev reports may indeed substantially be a reflection of his 
own consciousness rather than a literal and verifiable vision of other realms that are 
opening up to empirical study. By reviewing so many different realms, each 
characterized by a distinct historical culture, Andreev sees is vision as general and 
encompassing the accuracy of other, disparate visions. Thus Dante's vision is seen 


as a literal vision of the realms associated with Roman Catholic culture in the middle 
ages. Those realms change in time, so a contemporary vision of those realms could 
still differ. This amounts to a projection of cultural relativism into the psychic realm 
and leaves us with no truth, which is eternal, at all. Dante's vision is of a truly 
intellectual order because it does present universal truth, albeit in a visionary form. 
Andreev's vision is of a far lower intellectual order, but it still does convey its own 
truths, albeit in a form more akin to science fiction than true mythology or great art. 
We may also tentatively suggest that Andreev's visions of the infraphysical planes, 
being of a level of reality further removed from Truth, may be particularly subjective 
in detail. The characteristics of weight and limitation distinguishing these planes are 
suggestive, however. 


External Links 


www.roseofworld.org. 
http://en. wikipedia. org/wiki/Rose_of the world 


http:/www.secondcomingmission.com/s6_divinefeminine/6_1_ index.htm The 
Glorification of the Divine Feminine 


They Call the Wind Maria 


Without assuming author's intent, films and stories can sometimes be seen in 
metaphysical terms. An example is the 1969 film "Paint Your Wagon", based on the 
1951 musical by Lerner and Loewe. 


On its face, the film is a musical comedy about a group of prospectors in the 1849 
gold rush in California. There's bawdy humor in the film, so it's not suitable for all 
viewers. I'll discuss the plot, so be warned of spoilers. 


The story begins with a group of prospectors traveling in the mountains. We are 
introduced to the lead characters, the old hand Ben Rumsen, played by Lee Marvin, 
and "Pardner", a farmer from Michigan, played by Clint Eastwood. These two 
become partners after an accident kills Pardner's brother and leaves Pardner 
injured, but leads to finding gold. After the prospecting camp is established, a 
Mormon man comes to the camp with his two wives, and agrees to sell one of his 
wives to the highest bidder. Ben Rumsen while drunk makes the highest bid, and 
finds himself with a new wife, Elizabeth, played by Jean Seberg. He agrees to honor 
the marriage, but only for a time, and promises to build her a cabin. Pardner and 
Elizabeth fall in love. Rather than break up the partnership, the three agree ona 
polyandrous marriage. The camp quickly grows to a boom town, complete with 
gambling saloons and bordellos. The original prospectors find it harder to find gold, 
but come up with a plan to tunnel under the saloons to recover gold lost through 
the floorboards. The tunneling is successful, but leads to undermining the town, 
which collapses into the ground. At the end of the film, Ben leaves to wander again, 
while Pardner stays behind with Elizabeth to farm in the valley. 


In a metaphysical reading, which I'll readily grant is a conceit, the prospectors 
represent souls wandering the world: 


Truly, the truth of the play is the dance of the soul; her journey through forests and 
plains, over seas, over mountains; her restless and wearisome quest through the 
whole world; and each step brings her nearer to that which she yearns for in secret; 
or else, in her ignorance, carries her further away. Like a leaf on the wind is the 
foolish soul blown without purpose: the plaything of passions, the puppet of every 
desire; knowing neither from where she comes, nor where she is going; seeking 
substance in shadows and having no heed for the truth. (The Pillar of Light) 


Though they are wandering in the "Golden Country", they have eyes only for gold in 
the ground and what that wealth can buy. Ben is reconciled to this life and sees 
himself as "born under a wandering star". For Ben, wandering is an end in itself. 
Pardner however is conflicted, and in his heart yearns for a return to farming, that is 
to the original garden. Elizabeth yearns above all for her own cabin with a real 
hearth (heart). Pardner is nonetheless afflicted by "gold fever", representing his 
false self. 


The town that grows up is called "No Name City" (in the original play it was 
“Rumsen City"). The community is vestigially rajasic, and is governed by mining 
law. Even Ben's marriage is recognized in this form. However, even “low born scuff" 
like Ben hold the law of partnership as sacred, and this binds his word both to 
Pardner and Elizabeth. Pardner in turn fulfills his promise to Ben. The community 
still functions through a minimal form of Divine Law or Thame. 


No Name City becomes more dissolute as time passes. A preacher arrives and 
seeing iniquity predicts the town will be swallowed up into the earth. The prediction 
comes true due to the tunneling under the saloons. 


Those who live in discord with eternal harmony, in discord they shall perish. Their 
cities that stand so proud upon the morning shall be rendered asunder before the 
evening comes. No pillar shall stand erect, nor any stone lie whole upon another. 
(The Heart of Water) 


At the end of the film, Ben returns to wandering. Pardner stays behind with 
Elizabeth, who symbolizes the Self. His wandering is over. Pardner's name is 
revealed only at the end, when "No Name City" is gone. 


Curiously, Clint Eastwood later played the “man with no name" in the Sergio Leone 
trilogy. Leone's “man with no name" is directly based on Akira Kurosawa's Yojimbo. 


One ofthe highlights of the film is Harvey Presnell, playing the gambler Rotten Luck 
Willie, singing They Call the Wind Maria The song invokes the elements of rain (or 
water), fire and wind. Each element is envisioned in feminine terms, in memory of 
each man's lost love. The fourth element, earth, is represented by the mountains 
themselves. The wind is "Ma-raya" symbolizing the Spirit Herself. Maria has a 
terrible aspect, but the singer calls on her to restore the beloved that he has lost, 
and to end his own wandering. 


Cry Marya; Mother; and in the mists and vapours of illusion, thou has seized the 
Real 

Cry: Mother, | know that | am one with Thee and all things are one in Thee. 
Awake me from the dream of separation. 


The name "Marya" can be parsed as "Ma-Raya". (A)Ma is the universal Mother. Raya 
is the Déanic name of the Solar Janya, meaning Lady or Queen. It is cognate with 
"raja" and "regina". It may also be related to "ray" and "radius". Ma-Raya can be 
seen as a name of the Mother, but can also be seen as referring to the Daughter as 
Queen of Heaven. 


The Wax Tablet 


The Wax Tablet 


Fresco of a lady with a wax tablet and stylus from 
Pompeii 


The classical wax tablet or cera was a frame made of wood and covered in bees 
wax. Used with a stylus, the cera was a portable and erasable notebook. The 
expression tabula rasa refers to the cera after it has been cleared of writing. 


The links from this page are to articles being drafted. 


Draft Articles 
1. Henri Le Saux - Swami Abishiktananda 
2. Père Teilhard de Chardin - l'Eternel Féminin 
3. The Holy Name ‘Anna’ 


Henri Le Saux - Swami 
Abishiktananda 


Henri Le Saux, Swami 
Abhishiktananda 


God is too close to us. That is why we constantly 
fail to find him. We turn God into an object — and God escapes our grasp. We turn 
him into an idea — but ideas pass him by. 


The present moment is all that matters; tomorrow is God's business. 


To pray without ceasing is not so much consciously to think of God, as to act 
continuously under the guidance of the Spirit 


Fr. Henri Le Saux, OSB, came to India in 1949 to seek God both as a Christian and 
as a devotee of Lord Shiva. His pilgrimage bore fruit, leading to spiritual 
awakening. His importance in the context of this site is not that he was a great 
devotee of Our Divine Mother, Dea, although many Catholics are devotees of the 
Mother of God just as many Shaivites are devotees of Sri Parvati, the indwelling 
Shakti of Lord Shiva, rather, Swami Abishiktananda was an important exponent of 
the transcendental unity of religion. Swami Abhishiktananda was both Christian 
and Shaivite in his deep religious practice, just as Sri Ramakrishna before him was 
an enlightened Christian, Muslim and devotee of Mahashakti Sri Kali. 


Fr. Le Saux, born in 1910, grew up in Brittany and showed a deep piety from an 
early age. He made an early vow to live a religious life. He joined the Benedictine 
order and was ordained in 1935. He was particularly drawn to the writings of the 
early monastic Desert Fathers and also in this period began to study the spiritual 
literature of the Sanatana Dharma. The Hymn to God Beyond All Names of the 
fourth century Doctor of the Church St. Gregory Nazianzus was of particular 
significance to Fr. Le Saux throughout his life. 


Pere Teilhard de Chardin - l'Eternel 
Feminin 


l'Eternel Féminin 


ab initio creata sum... 


Je suis apparue dès l'origine du Monde... 

Dès avant les siècles je suis sortie des mains de Dieu... 
Ebauche destinée à s'embellir à travers les temps 
Coopératrice de Son oeuvre 


Tout dans I'Univers se fait par union et fécondation... 
par rassemblement des éléments qui se cherchent 
et se fondent deux a deux 

Et renaissent en une troisième 


Dieu m'a répandue dans le Multiple Initial 
comme Force de condensation 
et de concentration... 


C'est Moi la face conjonctive des êtres... 

Moi le parfum qui les fait accourir et les entraîne 
librement... passionnément 

sur le chemin de leur unification 


Par Moi tout se meut et se coordonne... 


Je suis le Charme mêlé au Monde pour le faire se grouper 
L'Idéal suspendu pour le faire monter 


Je suis l'Essentiel Féminin 


x 


A l'origine, je n'étais qu'une vapeur ondoyante 

Je me dissimulais sous des affinités à peine conscientes 
sous une polarité lâche et diffuse 

Et pourtant... j'existais ! 


Les nappes de substance cosmique 

qui portent dans leurs plis la promesse de Mondes par milliers 
dessinaient par leurs remous 

les premiers linéaments de ma figure 


Comme une âme encore assoupie... mais essentielle 
j'agitais la masse originelle, presque amorphe 
qui se précipitait dans le champs de mon attrait 


j'insinuais jusque dans les atomes...abimes de petitesse 
l'inquiétude obscure et tenace 

de sortir de leur solitude anéantie 

de s'accrocher à quelque chose en dehors d'eux 


C'est moi qui cimentais ainsi les bases de l'Univers... 


Car toute monade, si humble soit-elle 

pourvu vraiment qu'elle soit un centre d'activité 
obéit dans ses mouvements à un rudiment d'Amour... 
pour Moi 


L'Universel Féminin 


Avec la Vie, j'ai commencé à prendre corps 
en des êtres choisis pour être mon image 


Graduellement, 

je me suis individualisée 

Indistincte et fugitive d'abord 

comme si j'eusse hésité à me fixer sous une forme palpable... 


Plus différenciée cependant 
selon que les âmes devenaient susceptibles d'une union plus riche 
plus profonde... plus spiritualisée... 


Ainsi s'élaborait patiemment, dans le secret 
le type de l'épouse et de la mère... 


Au cours de cette transformation 

je n'ai rejeté aucun des attraits inférieurs 

qui avaient marqué les phases successives de mon apparition 
Pas plus que le coeur de l'olivier ne se creuse 

à chaque nouveau printemps... 


Je les ai seulement englobés 

assujettis à porter une conscience agrandie 

De la sorte, à mesure que les vivants se perfectionnaient sur la terre 
à toutes les zones concentriques de leurs désirs j'ai pu m'opposer 
cercle à cercle 

toujours en avance cependant sur leur croissance 

comme la forme appropriée de leur béatitude... 


Regardez l'immense frémissement qui court ! 
d'un horizon à l'autre 
a travers les villes et la forêt !... 


Considérez du haut en bas de la Vie 
l'effervescence humaine par où fermente le monde 
le chant et la parure des oiseaux... 

le bourdonnement fou des insectes... 
l'épanouissement inlassable des fleurs... 

le travail obstiné des cellules... 

le labeur sans fin des germinations... 


C'est moi le Rayon unique par où il est excité 
et au sein duquel vibre tout cela... 


L'homme , synthèse de la nature ,fait bien des choses 
avec le Feu qui brûle en son coeur... 


Il accumule la Puissance 
poursuit la gloire, crée la Beauté 
il se voue à la science... 


Et il ne se rend pas compte 

que sous tant de formes diverses 

c'est toujours la même passion qui l'anime 
épurée, transformée... mais vivante ! 


l'Attrait Féminin 


Dans la Vie , j'ai commencé à me révéler... 


Mais l'homme est le premier qui m'ait reconnue 
au trouble où l'a jeté ma Présence 


Quand l'homme aime une femme 

il s'imagine d'abord que son amour va seulement à quelqu'un comme lui 
qu'il enveloppe de son pouvoir 

Et qu'il s'associe librement 


Il remarque bien, auréolant mon visage 
un rayonnement qui sensibilise son coeur 
et illumine toutes choses... 


Mais il attribue cette irradiation de mon être 
à une disposition subjective de son esprit charmé 

à un simple reflet de ma beauté sur les milles facettes de la Nature 
Bientôt cependant, il s'étonne 

de la violence qui se déchaîne en lui à mon approche 

et il tremble en constatant 

qu'il ne peut s'unir à moi sans être pris 

comme le serviteur d'une oeuvre universelle de création 


Il pensait ne trouver près de lui qu'une compagne... 

et s'aperçoit qu'en moi il touche la grande Force Secrète 
La mystérieuse Latence 

venue sous cette forme pour I'entrainet... 


Celui qui m'a trouvée est à l'entrée de toutes choses... 
Non seulement par l'intermédiaire de sa sensibilité a lui 
Mais aussi par les connexions physiques de ma nature à moi... 


Je me prolonge dans l'âme du Monde... 
ou plutôt... 


Je suis l'attrait de l'Universelle Présence... 
et son innombrable sourire 


C'est moi l'accès au coeur total de la création 
la porte de la terre 
l'Initiation.… 


Celui qui me prend... se donne à moi 

et il est pris par l'Univers... 

Ma science, hélas, est du Bien et du Mal... 
et l'homme a été grisé par son initiation... 


Quand il a vu que j'étais l'univers pour lui 

il a cru qu'il pouvait m'encercler de ses bras 

Il a voulu s'enfermer avec moi dans un monde clos 
à deux 

où nous nous suffirons... 


A ce moment précis je me suis décomposée entre ses mains... 


Et il a pu sembler que j'étais la perte de l'Humanité 
la Tentation ! 


Ô hommes, pouquoi vous arrêter dans l'effort de purification laborieuse auquel 
mon charme est fait pour vous convier ? 


Je suis essentiellement féconde 
c'est à dire penchée sur le futur 
sur l'idéal 


Dès l'instant donc où vous essayez de me fixer 
de me posséder sous une forme toute faite 
vous m'étouffez... 


Bien plus, vous pervertissez 
vous renversez géométriquement ma nature 


Parce que l'équilibre de la Vie , vous force à monter sans cesse 
vous ne pouvez vous accrocher à mon Idole figée 
sans être détourné en arrière 


Vous vous matérialisez 
au lieu de devenir des dieux... 


Sitôt qu'autour de moi vous reployez vos ailes 

vous tombez avec la Matière... 

car ce qui fait descendre la Matière 

c'est l'union stérile et neutralisante de ses éléments 


Vous n'étreignez que la Matière 
car la Matière est un sens, une direction... 
la face de l'esprit quand on l'aborde en reculant 


Et votre chute s'accélère d'une manière effrayante 
aussi vite que s'accroît la divergence entre vos appétits 
et les formes toujours plus basses où vous me poursuivez 


Et au terme de vos efforts, poussière 
vous n'embrassez que de la poussière 


Plus vous me chercherez dans la direction du plaisir 
Ô hommes ! 
Plus vous vous éloignerez de ma Réalité... 


La chair en effet qui se joue comme l'Attraction du Mal 
entre vous et le Multiple inférieur 

- image retournée de Dieu- 

n'est que mon apparence inverse 

flottant sur un abîme de dissociation 

c'est à dire de corruption indéfinie 


Inhabile à distinguer le Mirage de la Vérité 
l'homme n'a pas su longtemps s'il devait me craindre ou m'adorer... 


Il m'aimait pour mon charme et ma domination 
il me redoutait pour ma puissance étrangère à lui 
et mes inexplicables vertiges 


J'étais sa force et sa fragilité 
son espérance et son épreuve 


sur moi se faisait la séparation des bons et des méchants 


Peut-être m'aurait-il rendue définitivement mauvaise 
si le Christ n'était venu... 


et usque ad futurum saeculum non desinam... 


Le Christ m'a sauvée 
il m'a libérée ! 


Quand il a eu dit : Melius est non nubere 
on m'a crue morte pour la vie éternelle 


En réalité par ces paroles Il m'a ressuscitée 
comme Lazare...avec Madeleine... 
Il m'a placée entre Lui et les hommes comme un nimbe de gloire 


En révélant la Vertu, Il a défini ma véritable Essence 
et remis les hommes qui avaient perdu ma trace 
sur le Vrai chemin où j'avais porté mes pas 


Dans le Monde régénéré , je continue à être 
comme dès ma naissance, appel à l'union avec l'Univers 
attrait du Monde posé sur un visage humain 


Mais la Vraie union est celle qui simplifie 
c'est à dire qui spiritualise 

la Vraie fécondité est celle qui associe 
les êtres dans la génération de l'Esprit 


Pour rester Femme dans la sphère nouvelle 
où la Créature a accédé 

il m'a fallu changer de forme, 

sans que fût altérée mon ancienne nature... 


Tandis que mon image trompeuse 

continue à fasciner le voluptueux vers la Matière 
Ma Réalité s'est élevée, attirante 

elle plane entre le Chrétien et Dieu 


Je séduis toujours ...mais vers la Lumière ! 
J'entraîne encore...mais dans la Liberté ! 


Je suis désormais la Virginité 


x 


La Vierge est encore femme et mère 
Voilà le signe des temps nouveaux... 


Les paiens sur l'Acropole 

reprochent à l'Évangile d'avoir défiguré le Monde... 
Et ils pleurent la Beauté... 

c'est un blasphème ! 


La Voix du Christ n'est pas signal d'une rupture... 

d'une émancipation 

Comme si les élus de Dieu , rejetant la Loi de la Chair 

pussent briser les liens les attachant aux destinées de leur race 
et s'échapper du courant cosmique ou ils ont pris naissance 


Celui qui entend l'appel de Jésus n'a pas a rejeter l'Amour... 
Il doit bien au contraire rester essentiellement humain 

Il a donc besoin de Moi pour sensibiliser ses puissances 

et éveiller son âme à la passion du divin 


Pour le Saint , plus que pour personne 

Je suis l'ombre maternelle qui se penche sur le berceau... 
la forme radieuse que prennent les rêves de jeunesse... 
l'aspiration fondamentale qui traverse le coeur... 

comme puissance indiscutée et étrangère 

la trace dans l'être individuel, 

de l'axe de la Vie 


Le Christ m'a laissé tous mes joyaux 


Seulement Il a fait tomber sur moi du Ciel 
un rayon qui m'a sans limites, idéalisée 


Il lui a plu d'abord, de donner un élan nouveau 
à l'essor naturel de mon développement 


Devant une humanité qui monte sans arrêt 

mon rôle veut que je me retire toujours plus haut 

suspendue au dessus des aspirations grandissantes de la Terre 
comme un attrait et une proie 

presque saisie, jamais tenue... 


Le féminin, c'est sa nature même 

doit aller en s'accentuant sans cesse 

dans un Univers qui n'a pas fini d'évoluer... 
Assurer la dernière éclosion de ma tige 
sera la gloire et la joie de la Chasteté 


Innombrables sont les essences nouvelles 
livrées d'âge en âge par la Nature à la Vie ! 


Sous l'influence chrétienne je combinerai 

jusqu'à ce que s'achève leur Création 

leurs raffinements dangereux et subtils 

en une perfection toujours changeante 

où se résument les aspirations de chaque génération nouvelle 


On verra donc, tant que durera le Monde 

se réfléter sur le visage de Béatrix 

les réves d'art et de science 

vers lesquels chaque nouveau siècle se lève... 


La femme n'a pas cessé depuis les origines 

de prélever pour elle la fleur 

de tout ce que produisaient la sève de la Nature 
et l'artifice humain 


Qui pourrait dire en quel bouquet de perfections 
individuelles et cosmiques 

je m'épanouirai au soir du Monde 

à la face de Dieu ? 


Je suis l'immarcescible Beauté des temps a venir... 
Je suis l'idéal Feminin 


x 


Plus, ainsi, je deviendrai Femme 
plus immatérielle et céleste se fera ma figure 


En moi l'âme tend à sublimer le Corps 
la Grâce à diviniser l'âme 

Ceux qui veulent me garder 

devront changer avec moi... 


Voyez ! 
Insensiblement le foyer de mon attrait se déplace vers le pôle 
où convergent toutes les directions de l'Esprit... 


L'iris de mes charmes 
jeté comme une parure sur la Création 


replie lentement ses franges... 


L'ombre gagne déjà la chair 
même épurée par les sacrements 


Un jour peut-être, elle atteindra jusqu'à l'art 
jusqu'à la science 
ces choses qui s'aiment comme une Femme... 


Le rayon tourne 
il faut le suivre ! 


Bientôt il ne restera plus que Dieu pour vous 
dans un Univers entièrement Virginisé 


En moi c'est Dieu qui vous attend ! 


Dieu ... 
je l'ai attiré vers moi bien avant vous... 


Bien avant que l'homme eût mesuré l'étendue de mon pouvoir 
et divinisé le sens de mon attrait 

le Seigneur m'avait déjà conçue toute entière dans sa Sagesse 
et j'avais gagné son coeur 


Pensez-vous que sans ma Pureté pour le séduire 
il fût jamais descendu chair au milieu de la Création ? 


L'Amour seul est capable de mouvoir l'être ! 


Dieu donc, pour pouvoir sortir de soi 
devait au préalable jeter devant Ses pas un chemin de désir 
répandre en avant de Lui un parfum de beauté 


C'est alors qu'Il m'a fait surgir 
vapeur lumineuse sur l'abîme 
entre la Terre et Lui 


pour venir en moi habiter parmi vous ! 
Comprenez-vous maintenant 


le secret de votre émotion 
quand je m'approche ?... 


La tendre compassion, le charme de sainteté 
qui émanent de la femme 

si naturellement 

que vous n'allez les chercher qu'auprès d'elle 
et pourtant si mystérieusement 

que vous ne pouvez pas dire où est leur source 


C'est la présence de Dieu qui se fait sentir 
et vous rend tout brilants...! 


Placée entre Dieu et la Terre 

comme une région d'attraction commune 
Je les fais venir l'un à l'autre 
passionnément ! 


.. Jusqu'à ce qu'en moi ait lieu la rencontre 
où se consomment la génération 
et la plénitude du Christ à travers les siècles 


Je suis l'Eglise, Epouse de Jésus 
Je suis la Vierge Marie, Mère de tous les humains 


x 


On pourrait croire que dans cette conjonction du Ciel et de la Terre 
je suis destinée à disparaître 

comme une servante inutile... 

que je dois m'évanouir 

Ombre devant la Réalité 


Que ceux qui m'aiment bannissent cette crainte ! 


Pas plus que l'être participé ne se perd en atteignant son Principe 
mais ainsi qu'il s'achève au contraire en se fondant en Dieu... 


Pas plus que l'âme, une fois formée 

n'élimine absolument les innombrables éléments dont elle est sortie 
mais ainsi qu'elle garde essentiellement en soi 

une puissance et une exigence de chair en laquelle s'envelopper... 


Pas d'avantage le Cosmos divinisé ne rejettera hors de soi 
mon influence créatrice 
par qui s'est noué progressivement 


et en qui demeure lié 
le faisceau toujours plus compliqué 
et simplifié de ses atomes 


Jusque dans les ardeurs du contact divin 
je subsisterai tout entière avec tout mon passé 


Bien plus, je continuerai a me révéler 

aussi inépuisable dans mon devenir 

que les charmes infinis dont je suis toujours, même inaperçue 
le vêtement, la figure ...et l'accès... 


Alors que vous me croirez absente 

alors que vous m'oublierez 

-air de votre poitrine, lumière de vos yeux- 
je serai encore là, noyée dans le soleil 

que j'ai attirée en moi... 


Il vous suffit, n'est-il pas vrai, bienheureux élus 

de relâcher pour un instant la tension qui vous précipite en Dieu 
ou de regarder un tant soit peu en deçà du foyer qui vous fascine 
pour voir de nouveau à la surface du Feu divin 

se jouer mon image 


Et à ce moment vous admirez... 


Que dans les longs plis de mes charmes 

se déroule toujours vivante 

la série des attractions successivement traversées 
qui depuis les confins du Néant 

ont fait accourir et se rassembler 

les éléments de I'Esprit...par amour 


Je suis l'Eternel Féminin 


--- Père Teilhard de Chardin, Verzy, 19th-25th March 1918 


External Links 
Text from http:/rmitte. free. fr/suivre/teilhard/feminin.htm 


The Holy Name ‘Anna’ 
The Holy Name ‘Anna 


In Déanic thealogy, based on the Filianic Scriptures, the name of the Daughter of 
God is ‘Anna’, 'Ana' or a variant, such as Inanna, or, as in the second edition of the 
New Celestial Union Version of the Filianic Scriptures, 

Rhianné. In this article, we look at how variants of the name ‘Anna’ are used in 
sacred contexts in other religious traditions. 


St. Anne and Hannah 


Anna in the Christian tradition is the Greek version of the Hebrew name, Hannah. 
‘Hannah means ‘graciousness’, from the root Hannan, to be gracious. Anne is the 
common English variant of the name. 


In early Christian tradition, the mother of the Blessed Virgin is St. Anne. This 
tradition is found in the apocryphal Infancy Gospel of James or Protoevangelion 
Jacobi, a work dated by scholars to the middle of the second century. The story of 
St. Anne follows the familiar biblical narrative of the childless couple being blessed 
by God with a child who would grow up to be a great servant of the Lord. Variants of 
this story are found, for example, in the story of Abraham, Sarah and Isaac in 
Genesis, and the story of Elizabeth, mother of John the Baptist, in St. Luke's Gospel. 
The story of St. Anne and Mary in the Infancy Gospel of James is also very similar to 
the story of Hannah and Samuel (See 1 Samuel). Other variants include the stories 
of Rebekah (Genesis 25), Rachel (Genesis 29), Samson's mother (Judges 13). 


The Infancy Gospel of James is not a canonical scripture in Christianity, but 
nonetheless it did significantly influence Christian tradition about the nativity of 
Jesus, particularly in the middle ages. The tradition of St. Anne, the mother of Mary, 
is also generally accepted in Islam, although she is not named in the Holy Quran. 


Another St. Anne or Hannah appears in St. Luke 2:21-41, the story of the 
presentation of Jesus at the Temple. The elderly St. Anne the prophetess praises 
God and speaks to the crowd about the infant Jesus as the redeemer of Jerusalem. 


From a perennialist perspective, Anna or Hannah denotes the Grace of God, 
particularly in the symbol of the sacred or miraculous birth of the prophet of God, 
the incarnation or vehicle of Divine Wisdom. Anna in St. Luke's Gospel represents 
directly the Divine Wisdom when she prophecies about the redeemer. 


In the Déanic tradition, Mary is a holy name of Dea as Mother while Anne is the 
name of Dea become Maid, so the Christian tradition of St. Anne as mother and 
Mary as daughter is seen as a reversal of the primary relationship denoted by these 


names of Dea (see http://www.mother-god.com/mary-statues.html). In the Filianic 
Scriptures, Anna is Divine Wisdom, Divine Grace and Redeemer, become Maid (that 
is subject to birth, death and werde or fate). 


Tradition 


Tradition 
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Ama-ar-gi or Return to the Mother 


Ama-ar-gi or Return to the Mother 


Wak] = AN 


The Sumerian kings of Lagash, Enmetena (c. 2400 BC) and Urukagina (c. 2350 BC) 
instituted economic reforms in their reigns. The term used to describe the reforms 
in surviving tablets is Ama-gi or Ama-ar-gi. A literal translation of the term is "return 
to the mother". 


The historian Samuel Kramer (1) interprets Ama-ar-gi in terms of economic 
liberalization and tax reduction and argues that the term should be read as 
meaning "liberty" or "freedom". Kramer admits not to having a theory as to why the 
term Ama-ar-gi, given its literal meaning, is used in this sense. 


In the introduction to his book, Debt and Economic Renewal in the Ancient Near 
East, Dr. Michael Hudson, discusses some interpretations by scholars of the 
meaning of Ama-ar-gi (2). 

@ Dominique Charpin (1987) proposes that the term ama or mother, connotes 
origin, and thus ama-ar-giis return to the origin, a restoration of the original 
mother situation. 

@ Igor Diakonoff (1991) suggests that ama-ar-gi, understood as the relief of a 
debt or burden, also should be understood as returning to mother, returning 
to the original situation. 

@ Maurice Lambert (1972) suggests that it means the return of the child 
pledged in debt to the mother. 


In Ama-ar-gi we have the idea of a restoration of economic justice, understood as 
the relief from an unjust debt or legal burden and the return to the original 
condition. The original, authentic condition is defined by the concept ama or 
mother. Ama-ar-gi appears in Akkadian as andurarum, and in turn appears as the 
Hebrew term d'roror jubilee in Leviticus 25. We may also note that variants on the 
word ama or ma for mother are almost a linguistic universal, being found, for 
example, in Tibetan, Korean, Vietnamese and Indo-European languages. 


There is evidence of surviving matristic ritual practices in early Sumeria. For 
example, according to Reveillout at early Lagash the king donned feminine robes for 
sacrificial purposes. Also, according to Graves, the Akkadian title of the supreme 
god, Bel, is a masculine form of the Sumerian mother god Belili, who at one time 
reigned supreme (3). 


Devotees of Dea understand well why Ama-ar-gi, the return to Our Mother, should 
bring liberty, freedom, relief from debt and from unjust authority. 


Footnotes 
(1) S.N. Kramer, The Sumerians (Chicago: University of Chicago, 1963) p. 79. 


(2) http://www.michael-hudson.com/articles/debt/ArchaeologyDebt.html 
(3) See Robert Graves, the Greek Myths, pp. 477-482 and p.194. 


Add Discussion 


Ama-ar-gi and nordic etymology 


markusmoessner Jan 9, 2010 

Reading the article on Ama-ar-gi and the relationship of mother and freedom | was 
reminded on the wordfamily of Frau (woman) in the nordic languages. The english 
word freedom is of nordic origin where we find Goddess names like Freya or Frigg. 
But not only freedom, friendship and fruit too belong to that root. In German there is 
further more Freude (happiness) and Friede (peace). In short everything desireable 
is expressed by a word that is derived from the root that means woman or denotes 
Dea. 


Exoteric and Esoteric 


Exoteric and Esoteric 


A veiled Tunisian woman. Photograph by 
Matthias Stolt 


In patriarchal religion, the outward or exoteric image of the Divine is presented in 
masculine form. This is particularly true of the Abrahamic religions. The feminine 
image of the Divine does not disappear, however, but She is veiled. 


In the Book of Genesis, it is through the Spirit of God, the Ruach, that God creates 
the Cosmos. The Ruach is feminine in Hebrew. The Shekinah, the Presence of God in 
the Ark of the Covenant, in the Temple and in the Torah is also feminine. In 
Proverbs chapters 8 and 9, the feminine Chokmah or Wisdom is the craftswoman at 
the side of God during creation. As such, She can be identified with the Ruach. Philo 
of Alexandra identified Chockmah with the Greek philosophical concept Logos, and 
as such Christ, the Logos, is often identified with Wisdom, but Wisdom is also seen 
as the Bride of the Logos. 


In Islam, the veiled Ka‘bah, meaning "cube" is etymologically linked to ku'b 
meaning breast. The Ka‘bah contains the a/-Hajar-ul-Aswad, the most sacred Black 
Stone, a feminine symbol. In medieval poetry, the Ka‘bah is often described as a 
veiled bride. Many of the attributes of Allah in the Qu'ran are feminine. For example, 
Allah is a/-Rahmän, the merciful, a word derived from rahim, the womb. Allah is a/- 
Hakim, the wise, which is feminine in Arabic as in Hebrew. The word for the Divine 
Essence, a/-Dhat, is also feminine. The Sufi Shaykh Najm al-Din Kubra called a/-Dhat 
the "Mother of the Divine attributes". The Sufis use the term Wajh or "face" as a 
name for the the Divine Essence. The veil worn by women is thus symbolic in 
esoteric Islam of the veil that covers the face of God, the Divine Essence. 


In Christianity, the Holy Spirit, the pneuma hagion, corresponding to the Ruach, is 
grammatically neutral, but is represented by the dove, an ancient symbol of 
feminine divinity. The Gnostic Gospel Of Philip explicitly asserts the feminine nature 
of the Holy Spirit in claiming that Mary did not conceive by the Holy Spirit, for "when 


did a woman ever conceive by a woman? Mary is the virgin whom no power 
defiled". In John 16, Jesus promises us that the paraclete, the comforter and 
advocate, will be with us while he is away. The paraclete is identified with the Holy 
Spirit in orthodox Christianity, but "comforter" and "advocate" are are also titles of 
the Blessed Virgin Mary. The dove, as an image of the Holy Spirit, is particularly 
associated with the Blessed Virgin in Marian art, for example as the central figure in 
the descent of the Holy Spirit at pentecost. In the Gospel of Matthew 18:20 Jesus 
says "For where two or three come together in my name, there am | with them". 
This phrase refers to the Jewish understanding of the presence of God when two or 
more are gathered to read the Torah. As such, Matthew is saying that the Christ is 
both the living Torah and the living Shekinah. In some accounts, the Torah itself was 
present before creation and is the pattern of creation, and as such Torah and 
Chockmah can also be identified. 


The Holy Family in canonical Christian iconography, is seen as an image of the 
Christian Trinity. Joseph represents the Father, Jesus represents the Christ and Mary 
represents the Holy Spirit. The Mother Church, the ekk/esia, and also the sanctified 
soul, is represented in feminine imagery as the Bride of Christ and as the Virgin. 
This recalls the imagery used in the Song of Songs in which Israel is represented as 
the bride of the Divine. In Isaiah 1:8 the faithful people are called figuratively the 
"Daughter of Zion", a term that also refers to the Temple in Jerusalem, considered 
as the daughter of Mount Zion. The entrance of the King into Jerusalem on a donkey 
in Zechariah 9:9, celebrated by the "Daughter of Jerusalem". In Gnostic Christianity, 


the esoteric understanding of Christian revelation is represented particularly by 
Mary Magdalene, who, in such texts as the Gospel of Mary and the Pistis Sophia, is 
considered to have received a special revelation from Jesus. 


All traditional religion has both esoteric and exoteric dimensions. The esoteric is the 
dimension of universal truth, while the exoteric is the proper vehicle for that truth 
specific to a particular civilization or culture. A religion that does not recognize the 
esoteric dimension in its own teaching, that cannot see that the same truth can be 
found in other forms, is in danger of losing the living Truth that is the true 
foundation for the exoteric dimension, and indeed is in danger of losing the 
foundation of civilization and culture itself. An even more insidious danger, 
however, is a religion that purports to be solely esoteric, and that rejects the 
exoteric dimension. The danger here is of succumbing to a spiritual arrogance that 
distorts the living Truth, taking only what it finds agreeable and rejecting the rest. 
The exoteric teaching that there is only one true religion is also true esoterically. 
Only by fully accepting an exoteric religion, can we hope to fully enter into the 
esoteric Truth that is the vehicle of salvation. Each traditional religion is fully 
adequate for salvation, if we are open to its full meaning. What is not adequate is 
the eclectic collection of sentiment and half-truth that characterize contemporary 
pseudo-esoteric teachings. 


In the earlier part of the cycle of the ages, the full meaning of religious teaching is 
not obscured. The Divine Wisdom or Sophia is openly revealed. In this form of 
religion, the image of God is feminine. In the later part of the cycle of the ages, 
Sophia is veiled and religion takes on exoteric and esoteric forms. The exoteric form 
is primarily masculine, with a male priesthood, while the esoteric is primarily 
feminine. The esoteric form is feminine not just in that it often uses feminine 
images, but because it preserves the primodial tradition, which comes to us from 
Dea. In approaching canonical scripture and litanies, we do well to understand the 
images used not just exoterically, but esoterically. It is also true that sacred images, 
may be misunderstood. Far worse, sacred imagery may be understood esoterically 
and perversely and be used for the darkest of purposes. If we do not have an 
authoritative teacher to instruct us in the deeper meaning of sacred images and 
texts, then we can at least study the writings of those who teach with authority, and 
in humility be guided by the seat of Divine wisdom in our heart. 


Sophia still waits for us, but we must seek Her out. 


External Links 


The Divine Feminine in Islam 
The Centrality of the Divine Feminine in Sufism 


Hannahannah and Hurrian-Hittite 
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Hannahannah and Hurrian-Hittite 
Mythology 


Hittite Madonna and Child 


The mother of all the gods in the mythology of the Hittite empire (which 
incorporated the Hurrian Kingdom) was Hannahannah or Hannahannas. According 
to Wikipedia, "hannas" is a Hittite word for grandmother, but no reference is 
provided for that etymology or term. It's not clear whether Hannahannah is 
originally a Hittite or a Hurrian name for the all-Mother. Hittite is an Indo-European 
language, while Hurrian is part of an extinct language family, that may be related to 
some modern Caucasian languages. Hittite-Hurrian mythology survives largely in 
the form of fragmentary texts presenting versions of two ancient myths: the Missing 


or Vanishing God and the Slaying of the Dragon. Forms of these myths are found in 
many traditions, including Christianity, the story of Annapurna, as well as in the 


Filianic Scriptures. 


Hannahannah appears in various versions of the Myth of the Missing God. Her 
daughter, the goddess Inaras, is prominent in the Slaying of the Dragon. The 
account below of these myths, extant only in fragmentary tablets, is drawn from 
O.M. Gurney's the Hittites. 


The Slaying of the Dragon 


The story begins with the Weather god (Teshub or Tarhunt) being worsted by the 
Dragon, Illuyankas. He appeals for help from the goddess Inaras (daughter of 
Hannahannah), and she plans a ruse. She invites a man called Hupasiyas to assist 
her in her plan, and he agrees that he will help if Inaras agrees to sleep with him. 
Inaras consents. The couple then prepare a banquet to which the Dragon and his 
children are invited. At the banquet, the Dragon and his kin indulge themselves so 
much that they are unable to return to their holes and Hapusiyas is able to bind the 
Dragon with a rope. The Weather-god then comes and slays the Dragon. 


Inaras builds a house of stone for Hupasiyas to dwell in. She tells him that she is 
going out for a time, but that he must not look out the window of he will see his wife 
and children. After twenty days, he can't wait, and looks out the window and sees 
his mortal family. When Inaras returns, Hupasiyas no longer wishes to stay with her, 
and returns home with his family. 


In another version of the myth, the Weather-god himself devises the ruse after 
having lost his heart and eyes to the Dragon in battle. He begets a son with the 
daughter of a poor man. When the son has grown, the son marries the daughter of 
the Dragon, and so goes to live in the Dragon's house. The Weather-god instructs 
him "when you enter the house of your bride, demand from them my heart and my 
eyes". The stolen organs are returned, after which the Weather-god is able to defeat 
the Dragon. The son demands that his father slay him as well, which his father does. 


Gurney notes the significance of the son going to live in his wife's house, suggesting 
this represents the ancient practice of mother-right whereby the wife remained in 
her mother's house, an arrangement that was still recognized in that period and into 
Assyrian times. He is otherwise perplexed by the stories, considering them just 
primitive folklore. 


We can speculate on the metaphysical significance of this myth. Hupasiyas 
represents the spiritual seeker. The Dragon represents the inner lust and wrath that 
binds us to mortality. Inaras is the true Self or Atman. Sleeping with her is samadhi, 


marriage to her is moksha. The Weather-god represents the power that can defeat 
the Dragon. Hupasiyas successfully subdues the Dragon, who is then bound. 
Hupasiyas is still tied by love of his mortal family and so is unable to achieve 
moksha. 


In the second version, the son of the Weather god, representing the lower mind, 
succeeds in the quest by being slain by the Weather-god, and thus, by implication, 
enters into union with Inaras, the true form of the bride. The heart and eyes are the 
spiritual faculties, love and wisdom, bhakti and jnani, that must be won to succeed 
in the quest. 


The Missing God 


The story of the missing god appears in various versions. In some, the missing god 
is Telipinu, god of agriculture, son of the Weather god. In one version it is the 
Weather-god who is missing. In the Yuzgat fragment several deities, including the 
Sun god are missing. Gurney presents the story in the Telipinu version. 


The beginning of the story is missing, but begins with Telipinu departing in haste in 
a temper. A blight follows in which no conception occurs, plants don't grow and 
animals reject their offspring. Gods, men and animals begin to starve. The gods 
start to search for Telipinu, and the Sun-god sends out the eagle, saying "Go, search 
the high mountains, search the hollow valleys, search the dark-blue waters." The 
eagle returns with no news. The Weather god goes to the All-Mother Hannahannah 
for advice, and she tells him to search for Telipinu himself. The Weather-god arrives 
at a town where the gates are shut and breaks the shaft of his hammer trying to 
enter. 


He returns to Hannahannah, and she now proposes to send out her bee to find 
Telipinu and to sting and purify him. The Weather-god protests, doubting that since 
the gods have failed, that the bee can find Telipinu. The bee goes out and finds 
Telipinu, according to one text, sleeping in a meadow near Lihzina (a cult center of 
the Weather god). The bee stings Telipinu, who awakes and goes off in a fresh rage, 
destroying people, crops and livestock. The text is fragmentary, but in the end 
Telipinu is returned home on the back of the eagle. The goddess of healing 
Kamrusepas performs rituals to exorcise the wrath of Telipinu, who returns to his 
temple and restores fertility to the land. 


According to Christopher B. Siren, Hannahannah also disappears for a time, 
contributing to the general dissolution until her anger is banished to the 
underworld. The story is also connected with Inaras' disappearance. 


The story of the bee appears in only some fragments, but healing power of honey 
and the bee sting are extant in folklore. For example, in the Finnish epic, the 
Kalevala, Lemminkainen is slain and brought back to life by magic honey sent by 
the hero's mother from the ninth heaven. The bee also appears in the cults of 
Cybele and Artemis whose devotees were known as melissai or bees. 


Other Hittite Goddesses 


The principal Hurrian gods were the storm god Teshub and the goddess Hebat or 
Hepit, considered equal in rank. Hebat is represented with a lion (like Sri Durga and 
Inanna). The goddess Shaushka, daughter of Teshub and Hebat, is also represented 
with a lion. 


The Hittite King Mursilis II (1321-1295) opens his annals with a dedication to the 
"Sun-goddess of Arinna, my Lady", praising her for defeating his enemies and 
granting him the throne. The symbolic title of the King in this late period of the 
empire is "the Sun". Arinna was a holy center, believed to be a day's journey from 
the capital, Hattusas, sacred to the Sun-goddess Wurusemu. 


The Hittite King Hatusilis Ill (reigned 1266-1237 and known for his annals) dedicates 
his biography to "Ishtar of Samuha" praising her for granting him the throne. He 
writes that she appeared to his wife in a dream, saying "I am helping your husband, 
and all Hattusas will turn to the side of your husband." Urhi-Teshub or Mursilis III, 
Hatusilis's predecessor, is subsequently defeated at Samuha, sacred to Ishtar, after 
which he is banished, a merciful fate. The Akkadian Ishtar is identified with 
Sumerian Inanna and the Hurrian Shaushka. 


The earliest known musical composition, known as hymn number six, is a Hurrian 
composition for for harp and voice that dates to about 1400 B.C., the period of the 
conquest of the Hurrian Kingdom of Mitanni by the Hittites. The hymn is dedicated 
to the wife of Nikal, god of the Moon. 


http://www.amaranthpublishing.com/hurrian.htm 


A number of versions of the hymn have been performed. This version is by Michael 
Levy and Dominik Johnson from the album Ancient Times - Music of the Ancient 
World 


https://youtu.be/Du-opKI9WUA 


Idolatry 


Idolatry 


The Worship of the Golden Calf, by Nicholas Poussin 


The term idolatry comes from the Greek eidololatria, the worship or /atria of a false 
image or e/do/on. In the Biblical tradition, idolatry is a sin committed by those who 
do not exclusively worship the one true God, understand as the God of Israel. In the 
Bible, the worship of the God of Israel began as henotheistic, that is the exclusive 
worship of one God, while allowing that there might be other gods, and developed 
into monotheism, the assertion that there is only one God. In condemning idolatry, 
the prophets were claiming that those who worshipped other images of the divine 
than those prescribed by the prophets were worshipping an image that had no 
spiritual reality. 


In Plato, the term e/do/on means a false image or a phantom, a dead image. Plato 
discusses the epistemic problem of the e/do/on, or the problem of falsity in The 
Sophist. This problem is a central, and unresolved, problem in Platonic philosophy: 
how can we have a false image of the Real which is understood as One? The 
problem of the e/do/on is the problem of how a veil of illusion can exist between us 
and Dea. 


Idolatry, the worship of an e/do/on, is the worship of a false or dead image. Idolatry 
can also be understood as the worship of the divine based on a false understanding 


of the reality represented by an image. The idea of the image must be understood 
broadly. An eidolon can be any image, perceivable to ordinary consciousness, that 
purports to represent Truth or Divinity. A text, or, more precisely, a particular 
understanding of a text, can certainly be an e/do/on. A true image can be falsely 
understood. Idolatry is also the worship of things that are dead, and in this sense 
materialism, understood as the denial of the living spirit from whom all things are 
manifest, is idolatry. Understanding an image too literally is also to understand an 
image as an e/do/on. As such, a literal or fundamentalist reading of a sacred text 
can be idolatry. A literal reading of the condemnation of graven images in the Torah 
has led some to condemn the use of visual imagery, but this reading confuses the 
worship of God through images for the worship of images. An attempt to apply this 
law universally itself constitutes a type of idolatry in confusing a literal 
understanding of a specific text for the universal Divine law. 


Pagan worship is idolatrous in the precise sense that it is the worship of an image of 
the divine that is dead, that is, where there is no living tradition that understands 
the true relationship between the image and living spiritual reality. The problem 
remains, however, in how to determine if an image through which we worship the 
Divine is an e/do/on or not. This is a significant theological problem that, for 
example, is solved in Orthodox Christianity through the doctrine of the Apostolic 
authority of the Church. In other traditions, it is solved through submission to the 
authority of a guru. In Biblical protestantism or in Islam, the text itself is considered 
the authority. The authoritarian solution to the problem of the e/do/on is flawed in 
so far as it relies on human integrity and wisdom. In truth, we rely on the living 
spirit of Dea to bring an image to life in our consciousness. When the contemplation 
of an image brings us closer to Dea, in love and understanding through Her Grace, 
then we can say that the image is living. 


The painting above by Nicholas Poussin is of the worship of the golden calf in 
Exodus chapter 32. Notably, the Exodus account does not explain why the Hebrews 
created this image under Aaron's leadership. We are told the cult of the golden calf 
included peace offerings and other celebrations. According to the story, which we 
hope is purely symbolic, Moses condemned the cult, and, under Moses’ authority, 
the Levites murdered about three thousand of the people who participated in the 
cult. 


There is a specific meaning to this Biblical story in the context of the zodiacal theory 
of the cycle of world ages. The worship of the divine through the image of the bull 
or calf appears in many cultures during the age of Taurus, but that age had ended 
by the time of Moses. The emerging new image for the divine was the ram or lamb, 
appropriate to the age of Aries. Interestingly, Michelangelo portrays Moses with 
horns, perhaps symbolizing the age of the ram. These images are not simply 
astrological conventions but are part of the mystery of divine revelation. On this 
view, Moses violently suppressed divine worship through the image of the calf or 


bull, because that was no longer the living image. It had become a spiritually dead 
image, an e/dolon. 


Moses by Michelangelo 
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@ See Sri Ramakrishna and Religious Tolerance by Ananda K. Coomaraswamy 
for further information on this topic. "An exclusive attachment to any one 
dogma, any one group of verbal or visual symbols, however pertinent, is an 
act of idolatry; the Truth itself is inexpressible." 

@ Ihe Five Aspects of Dea outlines the distinction between the real and unreal 
aspects of Divinity. Name and form are unreal aspects of Dea, that is aspects 
that are not eternal, but the unreal aspects point to the real and eternal 
nature of Dea. 

@ Moses and those Horns by Eloise Hart. 
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Holy Darshan of Meri Maiya 


The Meri Maiya Vaishnodevi is a site dedicated to Meri Maiya Vaishnodevi, the 
Divine Durga, the incarnation of the Shaktis of Maiya Maha Saraswati, Maiya Maha 
Lakshmi and Maiya Maha Kali, in the Va/shnava tradition. The pilgrimage in honor of 
Meri Maiya centers on Her darshan or appearance in a cave in the Trikuta Hills, in 
the state of Jammu and Kashmir, and at the associated Bhairon Temple. The legend 
behind Her appearance in the Treta Yuga is told at 
http://www.navdurga.com/story.htm. 


The darshan itself is in the form of a rock, 5' 6" tall that appears to have three 
heads or pindis. The pindi on the left has a whitish tinge, and represents Sri 
Saraswati, the pindi in the middle is orange and represents Sri Lakshmi, and the 
pindi on the right is black and represents Sri Kali. 


The Meri Maiya Vaishnodevisite includes many bhajans or devotional songs to Meri 
Maiya, Our Divine Mother. The site includes a recordings of songs or bhajans as well 
as translations into English that are worth reading for their simplicity and joy in 
devotion to Meri Maiya. 


Meri Maiya Bhajans 


Meri Maiya Bhajan - Little Mantras 
Meri Maiya Bhajan - Pass It On 

Meri Maiya Bhajan - Start Early 

Meri Maiya Bhajan - Trust Meri Maiya 
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